TÍ COTO 


E mn i a a i i, a, i eH, HR, Te Ge. 
Sos Te Tim ee = ? 
mi oE ter e A et a E A Á- A AA 
z z i . a E = m U Nise lime a == : a. al bO A 


Unsettled 


A CONGREGATIONAL STUDY GUIDE 


= = m, j Cu - y 
cl E F -i-i mi iFa + -p F. Li al 
= ea l e e. FAA s CEF z E ee 
= a > = al ra a A ee A =a nn  m r. AAA Fs = ps T =, i 
= E A A a A ae ae E a P- CE : pa r rep : CS y 
pra E a a e ë OE pe ua ml : = 
= Pe ee ae i » + E a AAA 


pc ir er G 
. E 


y ar 


IONISM 


x i 
A = "t 
E ll J “al i 
E L ii- - 
i i l = | 
Mpi F 
i 4 ik B 


Z 


N.. sj 
i ie ñ = i pa i 
\ ET a 


Pit 
ris 


/ NESS 
UP w 
y m a pa 1 


i 
y 
a 


= i En, i 4 





FRONT COVER 


Top: Azriell Center in Tel Aviv, 
trael, is a complex of skyscrap- 
ers that houses business offices, 
a hotel, a shopping mall, and 
other amenities. Photo by Kerén 
Sarkis 


Bottom: 4 Palestinian man in 
Kraeli-occupled East Jerusalem 
stands in the rubble of his home, 
demolished by the itraell govern- 
mentin May 2005. Photo by In- 
ternational Solidarity Movement- 
Nonh Carolina, palsolidarity.org 
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The Palestinian village Majdal 
Yaba, located in what ls now 
called Krael's Central District, was 
attacked on July 13, 1948 and 
ethnically cleansed of its 1,763 
Palestinian inhabitants. Today, 

all that remains of the village are 
the ruins of the al-Rayyan family 
fortress, built on the foundations 
of a Crusader castle. 


The prickly pear cactus seen in 
the foreground holds significance 
for both Palestinians and Israelis, 


Cacti are often the only remaining 


sign of the former location of 
erased Palestinian villages, where 


they were once planted as fences, 


The Hebrew word for the cactus, 
sabra, has been adopted a5 a 
slang term for native-born braeli 
Jews, considered to be tough and 
prickly on the outside and sweet 
on the inside, 


What 
occupation? 

Can one be an 
occupier in one’s 
own home? 
This ts our 
home. 


NAFTALI BENNETT 
ECONOMY MINISTER, 
ISRAEL 


This is our land 
and the land of 
our ancestors, 
There's no way 
we're leaving, 
that’s that.’ 

UM MOHAMMED 
MOTHER OF SEVEN 
AND RESIDENT OF 

BIR MSHASH, 
“UNRECOGNIZED” 


HEGEY BEDOUIN 
VILLAGE 
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a ZIQMISM UNSETTLE 


1- Toward a New Framework 


The Ziontst 
solution to the 
Jewish question 
has created a 
whole new set 
of problems, 
which tt has 
so far proved 
incapable of 
solving.‘ 

ADAM SHATZ 


he Israel/Palestine conflict is now in its sev- 

enth decade. The so-called peace process has 

devolved into a cover under which irrevers- 

ible territorial and demographic facts on the 
ground are being implemented with impunity by 
Israel. “We are engaged,” writes lan Lustick, “in 
negotiations to nowhere,” 

Diplomatic posturing in support of a two-state 
solution notwithstanding. Israel's expansion into 
territory classified under international law as occu- 
pied has brought about a de facto one-state entity 
under Israeli jurisdiction. Rashid Khalidi of Colum- 
bia University is one of many analysts to note that 
the current situation is unstable. He writes,"a‘one- 
state solution’ based on enduring discrimination 
and oppression is ultimately unsustainable.*2 


LA To'WVARD® KEW ERATEW ORE 





Anne Pag 


“Only Israeli Jews are full citizens of that land,” 
Khalidi explains, “while 5 million Palestinians live in 
a state of subjugation or exile and 1.2 million Pales- 
tinian Arabs live in Israel as second-class citizens.” 

Mainstream media coverage of the Palestine’ 
Israel conflict is abundant, perhaps even dispropor- 
tionate, given the number of conflicts that afflict the 
world. And yet, for all the ink that has been spilled 
in dissecting the conflict, much of the analysis to 
date fails to reckon with the genesis of this seem- 
ingly intractable impasse. What has been almost 
entirely absent from the mainstream conversation 
about Israel/Palestine is open, frank discussion about 
the ways in which ideology—that is, political and 
religious doctrine—has been a driving force of the 
conflict. 

Outside mainstream circles, however, fearless and 
constructive discussion on the role of ideology in the 
creation of the con temporary Palestine'Israel politi- 
cal situation is alive and well—in fact, it predates by 
half a century the 1948 establishment of the modern 
state of Israel. 

For Israel, the situation on the ground has 
trended inexorably toward territorial expansion and 
subjugation of the Palestinian people by military 
occupation. At the same time, from the Palestinian 
perspective, the trend has been growing disposses- 
sion and deprivation of basic human rights. Along- 
side these negative developments, a positive trend 
is being seen: contemporary voices are breaking the 
taboos that have stigmatized and punished entical 
examination of Zionism and its consequences, Fales- 
linians, who have as a people experienced Aionism 
as a Nakba, or “Catastrophe,” [see box, page 6] have 
strugeled since 1948 to be recognized as victims of 
Zionism, the ideological movement established to 
remedy Jewish victimization. 

Mur Masalha, a Palestinian historian (and Israeli 
citizen), echoes a widely-felt Palestinian complaint 
about reflexive Western acceptance of the Zionist 
framework when he writes, “Upholding the Zionist 
narrative of denial is shill seen in the West as neutral, 
while anything more critical is seen as biased.” 
Masalha continues, “Zionism was (and remains) not 
just about the colonization of Palestinian land, but 
also about colonizing minds—fewish, Arab, Europe- 
an, American. 4 

Perhaps itis nat surprising that Masalha, like 
many Palestinians, identifies Zionism as a root cause 
of the ongoing strugele for self-determination be- 
tween Palestinians and Israelis. What is unexpected 
is the number and diversity of Jews who have cho 
sen to speak out about the consequences of Zion- 
ism—despite enormous communal pressure not to 
do so. It is a promising development that in our own 
time these diverse Jewish voices, with Increasing 
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Nakba Is the Arable word for "Catastrophe" and refars to the massive ethnic 
cleansing of over 750,000 Palestinians, tha confiscation of Palestinian land, 
and the destruction of over 500 Palestinian villages by Seraali forces in 1947- 
48 when the British vacated Palestina and Israel bacame a state. The Hebrew 
term for tha Nazi Holocaust, Shoah, also translates‘as “Catastrophe.” The in- 
tarconnaction add causality between the Jewish and Palestinian catastrophes 
has tad some to ubserve that the Palestinians ara, in some wayt, cacondary 
victims of the Nazi Holocaust, 


Fi 
a+ 


confidence and assertivencss, are examining the role 
of Zionism in shaping the history of the contested 
tract of land known by its inhabitants as both Pales- 
tine and Israel. 


QUESTIONING ZIONISM 


In the foreword to his indispensable anthology, 
Prophets Outcast: A Century of Dissident Jewish Wri- 
ing aboki Zionist and Ís mel, Adam Shatz identifies 
the central dilemma of the Israel-Palestine conflict: 
“The Zionist solution to the Jewish question has 
created a whole new set of problems, which it has so 
far proved incapable of solving.”* 

Shatz writes, “Jewish critics of Israel have pre- 
dicted with uncanny precision the steady deterlo- 
ration of Arab-Jewish relations under Zionism, the 
seemingly inexorable drift toward territorial ex- 
pansionism and theocratic fanaticism in Israel, and 
the consequent erosion of Jewish ethics."5 Shate’s 
anthology contains essays by Ahad Ha'am (1921), 
Yitzhak Epstein (1907), Sigmund Freud (1930), Leon 
Trotsky (1934 and 1937), Abraham Leon (1940), 
Albert Einstein (1930, 1938, and 1948), and Martin 
Buber (1948), all predicting and lamenting the inev- 
¡table collision of Jewish and Palestinian interests tn 


the evolution of Zionism from a farfetched thearet- — 


ical framework to a palitically-empowered Jewish 
resetHement project- 

In a 2009 Los Angeles Times article, “Zionist is 
the Problem,” journalist Ben Ehrenreich echoed the 
opinion of his numerous Jewish and non-Jewish 


antecedents—but, importantly, in a major US daily 
newspaper, For several decades now, Ehrenreich 
Wrote, 


To question not just Israel's actions, but lhe Zion- 
ist tenets on which the state is founded, has 
«been regarded an almost unspeakable blasphe- 
my. Yet it is no longer possible to believe with an 
honest conscience that the deplorable conditions 
in which Palestinians live and die in Gaza and the 
West Bank come as the result of specific policies, 
leaders or parties on either side of the impasse. 
The problem is fundamental: Founding a modern 
state ón a single ethnic or religious identity in a 
territory that is ethnically and religiously diverse 
leads either to politics of exclusion...or to whole- 
sale ethnic cleansing. Put simply, the problem Ys 
Zionism. 


Within the past few years, influential Jewish pub- 
lic intellectuals and academics including Tony Judi, 
Peter Beinart, Henry Segman, and David Remick 
have mounted important challenges to mainstream 
perceptions of Israel, Their contributions have ap- 
peared primarily in elite, long-form periodicals (Net 
York Review of Books, London Review of Books, Naito, 
New Yorker, partly because thoughthal analysis can- 
not reduce the conllict Lo the sound byte-size articles 
favored by mainstream media. These articles are 
among the numerous factors helping to bring about 
a gradual change in the public discourse. 

One applauds the distance traveled by these 
authors, whose personal ideological frameworks 
have been formed by the early exposure to Zion- 
ism typical of many Jewish youth of their genera- 
tian—one might even say, arguably, indoctrination. 
In questioning Israeli policies, these thinkers have, 
to their credit, knowingly walked into the “buzz- 
saw"? of delegitimization with which organized 
fsracl advocacy groups attack critica of the Jewish 
state. Praiseworthy and courageous as they are, One 
laments these writers’ tardy acceptance of views 
long considered obvious by Palestinians and others 
familiar with their history. For all the critical insight 
that fewish witers bring bo the process of moving 
the public consciousness, it is important not to privi- 
lege their voices at the expense of others’ lest jewish 
analysts inadvertently dictate the pace at which 
once-unthinkable notions become normalized and 
accepted as self-evident. 

These thinkers represent a range of attitudes: 
some draw the line at rejecting Zionism itsell., 
clinging instead to a version of Zionism [Le., Labor 
or liberal! that has been swept aside and rendered 
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Exceptionalism 

is not unique to 
Zionism, lt is 
present wherever 
exceptionalis! 
religious ideology 
is fused with 
political power. 


politically irrelevant by the triumph within Israel of 
maximalist Jewish nationalism. Given the political 
reality on the ground in Palestine/Israel, the growing 
split between self-identified Zionists and non-2i- 
onists among Israel's most vocal critics may be a 
distinction without a difference. 

in December 2012, online journalist Philip Weiss 
(a self-identified non-Zionist) called out the main- 
stream media for practicing censorship by its silence 
about Zicnism. The media give plenty of coverage to 
other religious issues from evangelism to stem-cell 
research to radical Islam, he wrote, so why not do 
the same with Zionism ?* In January 2013, Israeli his- 
torian Han Pappe compared the public failure to deal 
with Zionism to a doctor who, instead of diagnosing 
and treat ng his sick patient, merely gives him pills 
to dull the pain.” 

In a February 2013 lecture at the Camegie 
Endowment, lan Lustick compared Israel's nation 
al ideology to a map with directions to a desired 
destination. He said, 


Zionist ideology was, in its day, a valuable prob- 
lem identifier and guide to the solutions for those 
problems for desperate Jews. But except for the 
foundational principle that Jews are normal and 
deserve the rights of any other people, the tradi- 
tional discourse of Zionism as theory and guide 

is an obstacle to Jewish welfare and securiby.... 
Israel zan live in a post-Zionist age by adapting to 
the world as it is, or it can die in one. As it is said 
among Jews: ‘Choose life." 


Caren Aviv and David Shneer, like Lustick, find the 
map analogy useful. In their book, New Jews: The End 
of the Jewish Diaspora, they note with concern that 
in some quarters, questioning the Jewish map 
is downright heresy. So much of Jewish life, 
thought, and scholarship revalves around the idea 
that Israel is, has been, and always will be at the 
center of the Jewish universe," 
While these critical observations about Zionism 
may seem new to most readers, in fact, they are not. 
Forty-five years ago, in a prescient New York Review 
essay titled “Holy War, “the eminent American Jew- 
ish journalist LF, Stone wrote, 
Israel is creating a kind of moral schizophrenia 
in world Jewry. In the outside world the welfare 
of Jewry depends on the maintenance of secular, 
non-racial, pluralistic societies. In Israel, Jewry 
finds itself defending a society..in which the ideal 
is racal and exclusionist.1 
THROUGH TRUTH TO RECONCILIATION 
In the 1969 essay cited above, LF. Stone lifts up a 
challenge to his fellow Jews and, by extension, all 
humankind: 


1 + TOWARD A NEW FRAME WORE 


For me the Arab problem is also the No. 1 Jewish 
problem. How we act toward the Arabs will 
determine what kind of people we become: either 
oppressors and racists in our turn like those from 
whom we have suffered, or a nobler race able 

to transcend the tribal xenophobias that afflict 
mankind. 


Itis important for American communities of 
Christians, Jews, and Muslims to not only listen to 
what Palestinians (such as Khalidi, Masalha, and 
Said) and Jews (such as Lustick, Ehrenreich, and 
Stone) say about Zionism and the struggle in Fales- 
tine/Israel, but also, lor several reasons, to enter into 
the discussion. 

First, Christian anti-Semitism was a major factor 
in the rise of Jewish Zionism. Second, American 
Christian Zionists are now major political support- 
ers of Israeli government policies that harm Pales- 
tinians and impede a just peace, Third, the United 
States has not been an impartial broker of peace in 
the Middle East. The US ensures that Israel has a 
“military edge” in the region, and continues to fund 
aspects of Israel's military occupation of Palestine, 
including the expansion of ilegal Jewish settlements 
on Palestinian land. And finally, the time is overdue 
to break the taboo that has constrained members of 
synagogues, churches, and mosques to remain silent 
on the subject of Zionism for fear of fraying inter- 
faith relationships. It is time to speak the truth in 
love to one another. 

The theme that unites and underlies this con- 
gregational study is the toxic relationship between 
theology and politics in all three Abrahamic faiths. 
Judaism, Christianity, and Islam all suffer from a 
common condition: theological and ethical excep- 
tionalism [see box, page 8]. Although this resource 
focuses primarily on Zionism, exceptionalism is not 
unique to Zionism; rather it is present wherever ex- 
ceptionalist religious ideology is fused with political 
power. Christian exceptionalist beliefs and actions 
contributed to the Nazi Holocaust, the genocide of 
Native Americans, and countless other instances of 
tragic brutality, Exceptionalist doctrines and be- 
haviors within Islam have contributed to grievous 
human rights abuses such as the massacres during 


What is Exceptionalism? 

All three Abrahamic religions claim to be exceptional 

in some ways. Exceptionalism is the belief that “my 
people” are unusual, unique, or special, On the positive 
side, all three Abrahamic religions have a special calling 
to be a blessing for all the nations, Rabbinic Judaism 
coined the term tikkun olam, (repairing or healing 

the world) to express this call. On the negative side, 
exceptionalism exempts the chosen from the need to 
conform to normal rules, laws, or general principles 
that we use to hold other peoples accountable. 
Exceptionalist bellefs have a sacred quality and lead to 
exceptionalist attitudes and actions involving double 
standards in behavior and often in law. When holding 
political power, each Abrahamic faith has been suscep- 
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tible to the merger of theological and ethical excep- 0 
tionallim that puts believer-insiders above the law 
they expect nonbeliever-outsiders to obey. Christian 
exceptionalism has often taken the form of anti-Sem- 
itism, the theological support of slavery followed by 

| Jim Crow segregation, as well as etanic cleansing and 

| genocide against American Indians The dark side of 

| Zionist exceptionalism today is the ethnic cleansing and 
land confiscation of Palestinians justified by an appeal 
to God's will derived from biblical texts. 


The lsraell setllement Shim's and lts nearby outpost Mitzpe Esttamos are bullt on more than 

160 dunams (40 acres) of land confiscated by the Israeli government from a Palestinian extended 

family that makes lts wellhood from grazing and agriculture in the South Hebron Hills region 

of the West Bank, Settlers have harratsed and physically avaulted the Palestinian landowners, 
olive trees, and resvicted them from accessing their own latd. In this photo taken May 

20, 2013, a Star of David fonred by settlers out of local stones brands the Palestinians” land as 

Jewish. 


the dosing days of the Ottoman Empire which cre- 
scendoed with the Armenian genocide in 1915." 

History has demonstrated with tragic repetition 
the straight line from sacred claims of special status 
to separation, prejudice, discrimination, and violence 
lowerd other peoples. 

Jews know from historical first-hand experience 
about the perils of theocratic fanaticism harnessed 
by state power—after all, Jews have repeatedly 
suffered at the hands of Christians (and, to a much 
lesser extent Muslims) when these religions gained 
political dominance in lands with Jewish minorities. 
With their own peoples history in mind, Jewish crit- 
ics cf Israel have warned of the disastrous potential 
of Jewish state power, 

Ve believe that justice, peace, and reconciliation 
will become possible for the Jewish, Muslim, and 
(Chr-stian inhabitants the Holy Land when Israel and 
its supporters around the world comprehend the 


how that trauma can manifest itself as an ongoing 
cycle of victimization. “I can admit the notion that 
the distortions of the Holocaust created distortions 
in its victims, which are replicated today in the 
victimas of Zionism itself, that is, the Palestinians,”™ 
Said writes, pointing to the urgent need to unpack 
the psychological burden of the Nazi Holocaust as a 
means of healing Palestinian-Isracli relationships. 

Israeli writer Akiva Eldar identifies the pathology 
inherent in Zionism that drives the conflict when he 
writes, 


I believe with all 

my heart that 

| when Israel frees 
itself from its 

obsession with 

fhe Shoah and 

its exclusivity, the 

world alse will 

he much freer” 

AVRAHAM BURG 


„the fact that Israel sees itself as a victim justifies 
its aggression and injustice. With the help of 
quilt-neutralizing mechanisms, Israelis disengage 
the circumstantial link between an action and its 
consequences, and absolve themselves of respon- 
sibility. 


Edward Said offers a hopeful alternative: 





impossibility of resolving the crisis through the ex- 
ercise of power, and radicalized Muslims relinquish 
the dream of an Islamic theocracy. The transtorma- 
tion will emerge, too, as Jews and non-Jews build 
new interpretations of the Shoah, since the horror of 
thal genocide underlies much of what is known and 
accepted about the course of postwar Jewish history. 
FROM DENIAL TO RECOGNITION 


Palestinian- American scholar Edward Said laments 
the psychological scarring inflicted by trauma, and 


Understanding what happened to the Jews in 
Europe under the Nazis means understanding 
what is universal about a human experience un- 
der calamitous conditions. lt means compassion, 
human sympathy, and utter recoil from the notior 
of killing people for ethnic, religious, or national- 
ist reasons, 1” 


Like Eldar and Said, Avraham Burg, former chair- 
man of the Jewish Agency for Israel and speaker of 
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The fundamental 


assumplion of 


this study is that 


no exceptionalis! 
claims can be 
justified in ow 
interconnected 
pluralistic world 


the Knesset, calls for an expanded, inclusive under- 
standing of the Nazi genocide in contemporary life. 


| believe with all my heart that when Israel trees 
itself from its obsession with the Shoah and its 
exclusivity, the world also will be much freer. 
Israel's role will be to watch and sound the alarm 
and to stand beside the persecuted where they 
are, without regard to friend or foe.™ 


The Israeli government, however, maintains a 
policy of making distinctions between “our” suffer- 
ing and “theirs.” Within Israel, Nakha commemo- 
ration among the Palestinian residents of Israel is a 
punishable offense. Selective archaeological explo- 
ration of the land is a politicized act that contributes 
to what Nadia Abu El-Haj describes as the “forma- 
tion and enactment of [Israel's] colonial-national 
historical imagination and...the substantiation of its 
territorial claims.” State-sponsored archaeologists 
seek oul and preserve the trares of ancient Jewish 
inhabitation; meanwhile, the remains of Arab and 
Byzantine inhabitation are overlooked, neglected, 
concealed, and even destroyed. ™ 

“The Zionist narrative of denial," a term coined by 
Palestin an scholar Nur Masalha, is alive and well. 


The Israeli government further promotes denial and 


double-standards among its Jewish citizenry by 
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failing to teach Israelis about the mass uprooting 
and dispossession of Palestine’s indigenous people 
that occurred just a few years after the liberation of 
the Nazi death camps. 

Others have added their voices to those of Eldar 
and Said, calling for an expanded, inclusive under- 
standing of the Nazi genocide in contemporary life, 
so that “Never again!” applies not only to Jews but 
to all peoples, including Palestinians, and a renunci 
ation of the morally hazardous claims of a hierarchy 
of victimhood. 

How can one compare the suffering of the Af- 
rican slave trade, the decimation of native peoples 
throughout the Americas, or the suffering inflicted 
upon Jews during the Nazi Holocaust? Disagree 
ment over the criteria for such a moral calculus as 
well as the appropriate weight to assign each crite 
rion leads to an ethical quagmire, producing even 
more animosity and recrimination between peoples 
who have suffered outrageous bondage and loss of 
life. 

This study explores the theological and ethical 
exceptionalism of Jewish and Christian Zionism, 
which have been sheltered from open debate despite 
the intolerable human rights abuses rooted in their 
core beliefs. The challenge of interfaith relations is 
to find a way to respect theological differences and 
the historical experiences thal gave rise to them 
while preventing them from becoming excuses for 
injustice toward those who find themselves on the 
outside. The fundamental assumption of this study is 
that no exceptionalist claims can be justified in our 
interconnected, pluralistic world. 


lerutalom i a 
| holy place fos 
Jews, Mui 
and Chriitent 
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* FOCUS 


ñennciple the United 
Nations was estab 
ished to provide a 
dipdoniatic alternative 
to wolence tn the 
resolution of conflicts, 
In practice, the Unter 
Matiorns has yielded little 
diplomatic benefit for the 
Pañestrman people. 


israel has abided by UN 
Presciptans only when 
useful to achieyng its 
military, tevritonal, and 
demographic goals. More 
trequently, however |srael 
has violated UN authority 


Apart from a lengthy list of 
resolubons condemning is- 
rel military Llransgressions 
and violations of human 
rights, Israel has suffered 
no punitive Sanctions fear 
ts roque behavior. 1, 2 


Ironically, the Universal 
Declaration of Human 
Fights was adopted by the 
newly created UH in 1948 
as a response ta the Mazi 
Holocaust. Now, Israel and 
the US are the main gk- 
Stadles to implementing its 
mandate for Palestinians. 


PARTITO 


Palestinians rejectod the 
nght of lhe United Nations 
to mpose a partition plas 
in Palestine. On February 
6, 1948, the Arab Higher 
Cormmmitigs communicat- 
ed to the UN Secretary 
General its postion that 
the UM "has no junisdiction 
to order or recommend 
the partion of Palestra 
There 1 nothing in the 
Charter to warrant such 
authority, consequently 
the recommendation af 
partitean..fis] null and 
vpid "3 The demand that 
the UN refer the matter af 
Jurisdiction to the interna- 
toral Court of Justice in 


Mandate Palestine 
Population distribution 
by subdistrict, 1946 


Palestinian 7” 
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adherence to the Charter 
Was unheeded 


DISPROPORTIOMALITY 


The United Nations Speceal 
Committee on Palestine 
(UNSCOP) 1947 partition 
Plan granted a dispropor- 
liónate share of territory 

la he Zromsts relative Lo 
either (heir population ar 
their land avnership at lhe 
time. The future Jewish 
state was granted 55% of 
the total land area and the 
future Arab state, 45%. 

At the time of partition, 
Palestinian Arabs owned 
approximately 93% of the 
land an Paleshne: Jews, 
¿e The Negev region of 
southern Palestine, where 
less than 1% of the land 
Was held in Jewish own- 
ership, was allotted to the 
future Jewish state because 
teo jnciaed with the Zion- 
sts’ desire ta control a morn 
On Ue Red tea. 


SEPARATION 
BARRIER 

The 2004 International 
OUT Of Justice Wi Ji ruling 
aginst We séparation 


barrier lsrae! has con- 
structed On expropriated 
Palestinian land within the 
West Bank calls on lsrap! 
to “cease the consita 
Of the wall in the Cegar- 
pad Palestinian Territones, 
including East Jerusalem: 
dismantle the structure 
therein situated: rescind all 
legislativo arid reguéa hor 
acts relátina to the wall: 
and make reparations for 
all damage caused by the 
construction of the vall "4 
Baier construction, land 
seizure, and concomitant 
infringements by israel 

on Palestinian freedom 

of movement continuo 
unabated. 


THE US VETO 


As israeds powerdul ally. 
the UWS has wielded its veto 
In the UN Security Council 
ta ereduri numerus 
resolutions condemning 
Israel actions toward Pal. 
estnians ard neighboring 
countries that otherwise 
WOuld have passeds, & The 
power of Lhe US veto to 
neutralize the walt of the 
májont has sidelined the 
Linited Nations in its role 
as keeper of peace in the 


reap ory, 







RESOLUTIONS VIOLATED 


While Israel claims degitimacy as a state based on Lhe UN- 
sancleaned partion plan, israel has since 1948 consistent 
ly disregarded the international body's demands1.2, The 
United Natrons Security Council resolution violated by 
tygel in the wake of the 1967 war are: 


szo June 14, 1967 — Calls on israel “to ensure the cafe 
ty, welfare and security of the inhabitants where military 
Operations have taken place" dunng the war launched 
by Israel on fune 5, 1967, “and to facilitate Lhe return 

of those inttabitants who have fed the areas since the 
ouibreak of hostilities.” 


November 22, 1967 -Emphasizes “the jnacmis- 
sibility of the acquisition of territory by war,” emphasizes 
that member states have a commitment to abide by 
the UM Charter, and calls for the “[w)ithdrawal of braeli 
armed forces from tenitones occupied” during the june 
196? ware. 


May 21, 1969 - “Deplores the failure of Istad to 
comply with” General Assembly resolutions 2253 and 
2234, considers israers annezatión of Jerusalem "invalid," 
and calls upon Israel “to rescind a'l such measures already 
Laken and to desist fornhwith from laking any further 
action sich tends to change the status of erysalern,” 


¿20 September 27, 1968 — Expresses concern for "Lhe 
safety, Welfare and secuntye" of he Patestinians “under 
military occupation by Israel,” deplores “the delay in the 
Implementation of resolution 237," and requests Israel bo 
receive the Special Represematwe and facilitate his werk. 


July 3, 1969 - Recalls resolution 252 and General 
Assembly resolubons 2253 and 2254, notes that "since 
ihe adopton of the above-mentioned resolu torns Israel 
has taken further measures tending to change the status 
of the Cuy of lesusalern, * reaffirms "the established prin- 
ciple that acquisition of territory by military conquest is 
inadrrmassible, * “deplores the fadure of Israel to show any 
regard for the resolutions,” “{clensures in the strongest 
terms all measures taken to change the status of the City 
af Jerusalem,” "[clonfirms that al legislative and adminis- 
trative Measures and actions taken by Israel which purport 
tó alter the status of Jerusalem, including expropriation 
of land and properties thereon, are invalid and cannot 
change that status,” and urgently calls on Israel te rescind 
the measures taken to annes Jerusater, 


Y Tae Aalesuiuga- Liberation Organization was 
granted WA perconant observer” satus in 
1974 254 on state “entity.” On September 

2 23, 2012, Pefestisto President MaRraud 

Abbai peated Palestine application tor 

fell nambari as a member slate to UN 

segrehary-Gereral Bar Kimoon. The Security 

Counte veas deadlocked, given the certainty of 

AWS wei, end tre Paleslintan application was 

not Eros toa ate. Blocked from receiving 

WU memberi, Palestine was Granted 

"obres Sale’ status in Hoverber 2012. The 

Waive change 4 gianted by the General As 

centile an +, hech no ¿any wields veto PRA ER, 

Palestinian asel their Mese statale te josie de 

Mote Metecns Educational, Scientific and Cul- 

tural Organizado UNESCO, alter whith israel 

arab Ube Uniad taisi wilhdrew finding, 7 
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2 - Political Zionism 


olitical Zionism means different things to 
different people: 


® ‘The nationalist movement to create in 


* *...(T]he preoccupation with Jewish vulnerability 
and suffering [ie "our eternal victimhood’), and 
the sense of entitlement to the land [of Israel]? 


* Privilege allotted to one group and denied to oth- 
er groups based on ethnicity and/or religion, ie, 
state-sponsored ethnic discrimination and ethnic 
cleansing. 


Each of these de Énitions has a different em phasis 


and implies a different historical and ideological 
understanding of Zionism, To sort out these conflict- 


ing understandings of political Zionism, Sections 

2 and 3 will examine the ideas and practices of five 
major leaders’ who shaped the Zionist project from 
its beginning in the 1890s through the present: The- 
odor Herzl, Vladimir Jabotinsky, David Ben-Gurion, 
Menachem Begin, and Binyamin Netanyahu. 
THEODOR HERZL: FOUNDER OF ZIONISM 

On January 5, 1895, Theodor Herz] (1860-1904), a 
Viennese journalist, watched the show trial at L'École 
Militaire in Paris as Captain Alfred Dreyfus, a Jew 
on the general staff of the French army who had 
been falsely accused of treason, was stripped of his 
military rank and banished to Devil's Island as a 
mob cried "Death to the Jews,” Shocked to the core 
by the intractable anti-Semitism of Europe, Herzl 


Palestine“a Jewish and democratic 
state”? 
* “The establishment in Palestine of a national home 
for the Jewish people”? 
“he first manifestation of the approach of our 
redemption,”* 


“An ideology of Jewish nationalism. Refers pri- 
marily to the establishment and building up of a 
politically independent Jewish state in the historic 
land of [srael,"* 

“The national movement for the return of the Jew- 
ish people to their homeland and the resumption 
of Jewish sovereignty in the Land of Israel.”6 


Ben-Gurion 
always refrained 
from issuing 
clear or written 
expulsion orders; 
he preferred that 
his generals 
“understand” 
what he wanted.’ 


The Balfour Declaration 


Political Zionism pulled off its first major diplomatic victory 

dur ng World War lwhen, in 1917, Zionist leaders Chaim Weltz- 
mann and Nahum Sokolow persuaded the British government to 
issue a declaration favoring “the establishment in Palestine of a 
national home for the Jewish people.” Britain's motives were 
mixed, Both Prime Minister Lloyd George and Foreign Secretary 
Arthur Balfour, the declaration's writer, had been influenced 

by Christian Zionism, which advocated the return of Jews to 
Palestine, At the same time, the emigration of Jews from Brit- 
ain would please British anti-Semites who wished to te rid of 
what they called “the Jewish Problem," 


While Balfour's letter to Lord Rothschild prescribed that 
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denounced the Balfour Declaration, stating “...we always O tte cy 


“nothing shall be done which may prejudice the civil and rell- Mi rr a coins | 
gious rights of existing non-Jewish communities in Palestine,” sets 19 Fulesties of fue ferme ike |, 
it did not contain any pledge of political rights for either fence: Me atii ura thet iair Be fer e | 
Jewish or non-Jewish communities. Palestinian Arab leaders PA Al a ef hin cise, ES ki cak 
1 Ptth ing shaji ha HEA a 
11 . mck 
| sympathized profoundly with the persecuted Jews and their A emaa a T 
á t j 4 ; TIALS kad poa > la Falta tne d ; 
misfortunes in other countries..., but there is wide differ- ter emete AE a to ao 
| K ence between such sympathy and the acceptance of such a Lobera uy 
J! ] | nation.. ruling over us and disposing of our affairs.” 10 rire up CEA FREE bileg jy 
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ABOUT THIS SECTION 

This section is a condensed and edited version of an essay by the Rew, Or Wall Davis and Or, Pauline 
Coffman entitled “Political Zionism from Herzl (18505) ta Ben-Gurion (19605),* in Wagner and Davis, 
ads., Zionitm and the Quest for Justice in the Holy Lani, 
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Dr, Davis is Professor af the Sociology of Religion (emeritus) at San Francisca Theological Seminary 
Gr, Coffman is Professor and Director (retired) of the School of Adult Learning, Horth Park University in 
Chicago. Both were authoreditors of Steadfast Hope: The Palestinian Quest for ¿Just Peace (2009,.2011), 
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set off on a personal quest that would lead to the 

creation of the state of Israel half a century later. 

In 1896 Herzl wrote The Jewish State, calling for 
the creation of a national homeland for all Jews, The 
following year he convened the first international 
Zionist Congress, which began the implementation 
of this goal by establishing the World Zionist Orga- 
nization, The central tenets of Heral's Zionism were: 
* Anti-Semitism is a permanent, endemic, and 

ineradicable element of European cultures; 

* Jewish life and culture in the Galut (exile) is 
distorted, producing passive, servile, and self- 
deprecating masses; 

* Only a Jewish state can provide safety and well- 
being for Jews and reverse the negation of the 
Galut by creating a“ New Jew"; 

* Therefore, once a Jewish state is created, Jews 
should eventually immigrate to jt, thus bringing an 
end to anti-Semitism. 

OPPOSITION TO POLITICAL ZIONISM 

From the earliest days of political Zionism promi- 

nent Jewish writers have opposed it, In his own day, 

Herz!'s greatest opponent, Ahad Ha'am (a cultural 

Zionist), predicted that the pursuil of an indepen- 

dent state would erode “the true spirit of Judaism” 

(the ethical teaching uf Me Hebrew prophets) and 

“beget in us a tendency to find the path of glory 

in the attainment of material power and political 

domination,” !! Later on, other cultural Zionists, ir- 

cluding Rabbi Judah Magnes (one of the founders of 

Hebrew University in Jerusalem) and social philos- 

opher Martin Buber, would join Ha'am in warning 

that moral degeneration might be the end result of 

Jewish nationalism and the desire to become“ like all 

the nations.*!? 

Zionism was a small minorizy movement within 
world Jewry in the early 1900s. Although 35,000 
Jews, mostly from Russia, moved to Palestine 
between 1882 and 1903—this was later named the 
First Altyali!*—almost half of these new arrivals later 
left the country because of illness, Arab resistance, 
and other hardships, The Secoad Aliyah, 1904-1914, 
brought 40,000 Jews from the Russian empire and a 
generation of socialist leaders who would form the 
backbone of the Labor Zionist movement, which en- 
visioned agricultural labor by Jews as the means for 
“redeeming” Israel and the creation of an “egalitar- 
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This 1931 propaganda poster was distributed by 
the gun in central Europe. The map Includes both 
Mandatory Palestine and the Emirate of Transjordan, 
áreas whith the igun clalned in thelr entirety for a 
future Jewhh mate. 
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lan Jewish society from which Arabs were exclud- 
ed ““This generation of immigrants to Palestine 
would lead the fight for independence and govern 
Israel from statehood in 1948 until 1977. 


ZE'EV JABOTINSKY: FOUNDER OF REVISIONIST 
ZIONISM 

The Russian-bom Ze'ev (Vladimir) Jabotinsky 
(1880-1940) rejected the idealism of socialist Labor 
Aionism. In 1925 he founded an opposition party, 
the Revisionists, forerunner of today’s Likud Party, 
which would eventually be elected to power in Israel 
in 1977 under the leadership of Menachem Begin. 
(The current Prime Minister, Binyamin Netanyahu, 
also belongs to the Likud Party and strongly identi- 
fies with the Revisionist tradition.) 

Jabotinsky’s most influential essay, The Iron Wall, 
was written in 1923, long before the Nazi genocide 
would provide Zionists with the fundamental ratio- 
nale for establishing a nation state in Palestine asa 
haven for the Jewish people with little regard for the 
impact on the existing Palestinian population and 
culture. No colonization can succeed by ignoring the 
“iron law’ of armed force, Jabotinsky believed.“That is 
morality for you,” he asserted.“ Zionism is a colo- 
nizing adventure, and therefore it stands or falls by 
the question of armed force. It is important to build, 
it is important to speak Hebrew, but unfortunately, 
it is even more important to be able to shoot..." 


Taking Zion 

by Force 

The Irgun Zval Leumi was a 
paramilitary terrorist group 
that emerged in 1937 as a 


«Splinter group of Revisionist 


Zionism, The Irgun's symbol 
expresses the essence of 
Jabotinsky’s doctrine: the es- 
tablishment of a Jewish state 
by military force is “the only 


solution.” The Irgun was ác- 


tive in terror actions against 


both Arab and British targets 
from the time of its founding 


until its absorption Into the 
israel Defense Forces during 


the 1948 war. The current 
- website of the Zionist Youth 
Movement, etar USA, con- 


tains pictures of Jabotinsky 


and the Irgun emblem with 


the words “Eretz Yisrael (The 


Land of Israel) superimposed 
on the map, 


ARCHITECTS 
OF ZIONISM 
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David Ben-Gurion 
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A Palestinian village 


depopulated in or E 
after 1948 “Judaizing” 
E Existing Palestinian the Land 
village More than 500 Pales- 
tinian villages were 


[sracli scholar Benjamin Beit-Hallahmi summarizes 


Jabotinsky’s position: 


. depopulated by Jewish 
soldiers and paramilitar- 


ies in 1948 (the israeli 











2 The Labor Zionist attitude towards the natives A A 
and their predicament was one o denial. The zation Zochrot num fen 
right-wing approach, developed by Jabotinsky, the destroyed localities 

A stated bluntly that the conflict was real, that at 678). The villages were 

1 dispossession was real and inevitable, but it was destroyed not only to 
justified to fulfill Zionist plans.....[Its] attitude make it imposible for 
was one of defiance and confidence. The natives the Palestinians who 
would have to accept their fate—aamely an his- had fled their homes to 
torical defeat. Right-wing Zionist has been quite return, but also to erase 
open, even proud, about the colonialist role of the evidence of recent 
Zionism and about its inherent violence vis-à-vis Palestinian inhabitation 

s the natives of Palestine... Jabotinsky. did not play ee ep ee a 
games nor mince his words. He called a spade a ti fi i 
spade and Zionism armed colonialism. Jabotin- Aa ll a EAN mtb ero vies 
sky never denied the conflict between Zionism Was “yt she a PUY ARE co olol dle 
and the Palestinians. On the contrary, he made it | / to | Ate j 4i | E trim 
into one of the basic assumptions of his political tae le | | not only in the occupied 
program.!* territories, but within Is- 
Although Ben-Gurion and other Labor Zionists ay ee ale cas | rael itself. State planners 

managed to modulate and even neutralize Jabotin- p: 4 i b=] pursue the goal of ensur- 
sky's influence in the 1920s and 1930s, his funda- E ma cor Liguuus Jewish 
mental doctrine of military force 15 firmly embedded ‘A sept pala 
today not only in the Israeli Defense Forces, the \ des an Negev, regions 
Likud Party, and other parties on the right, but also | wiih high concentre lis 
| in other more centrist parties as well r of Arabs, “Judaization” 
DAVID BEN-GURION: LABOR ZIONISM | policies bere He 
| founding father of the state of Israel. He immigrated | xi] hp mentof the Palestinian 
y to Palestine from Poland in 1906 to join the growing O Vy a 101 Ir population, Much of this 
number of Zionist communal farm workers, In the | | | a Dl! my: | | | discriminatory develop- 
1920s and'30s he rose to leadership n key Zionist | LD AY mA] ment occurs on agricul- 
Organizations including the powerful socialist labor | LS ce tural land expropriated 
federation (the Histadrut) and the Hebrew De- Le ae T | from Palestinian villages 
fense Organization (the Haganah). From 1935-1948 +41 Fa ey the state—expropris- | 
Ben-Gurion headed the Jewish Ager cy which be- | i i+ | E as calas A 
came a virtual Jewish government-in- formation. This | i= | à pe Ene aac 
put him in line to become the first Prime Minister eee E — [Read more an page 60) 
and Minister of Defense in 1948, positions he held al | | f | | 
for much of the time until his retirement in 1963. 
From the time of his early years in Palestine until Jabor, conquer the land, restore Jewish dignity, be 
4 the end of World War Il, Ben-Gurion repeatedly gave free from fear generated in gentile nations, and have 
voice to the dominant ideology of Labor Zionism: opportunity for individual c-eativity. It would be a 
the revolutionary task of creating a new Jew in a new socialist, collectivist, egalitarian, Hebrew-speaking 
Jewish state where pioneer Zionists would honor society. 
Like Herz] before him, Ben-Gurion was sensi 
tive to world opinion and carefully avoided public 
y statements about “the Arab problem,” namely how 
i a Jewish homeland would compromise the rights 
of native Palestinians. 1” However, during the Arab 
a d+ POLITICAL HONISM 13 


Revolt of 1936-39, caused by Palestinian fears of 
dispossession and Jewish dominance, Ben- Guri 

on asked Elimelech Avnir, the Haganah military 
commander in Tel Aviv, to draw up guidelines for 
the complete takeover of Palestine should the British 
relinquish their governing role. Ata meeting of the 
Jewish Agency Executive in June 1938, Ben-Gurion 
declared, “1 am for compulsory transfer; Ido nol see 
anything immoral in it! 

The growing Nazi threat to European Jewry 
contributed to Ben-Gurion's willingness to sacrifice 
Arab rights in Palestine. A decade later, Ben-Gurion 
would adopt a draconian plan to rid the new state of 
as many Palestinians as possible. 

In November 1947 the United Nations adopted 
a plan to partition Palestine into areas designat- 
ed for a Jewish state and an Arab state. Fach state 
would consist of both Jewish and Arab citizens, but 
tragically no provision was made for an interim 
United Nations military force te protect the nghts 
of the minorities during the transition. As expected, 
war broke oul belween Jewish end Arab fores when 
Israel declared independence in May 1948, 

Two months prior to independence, Ben-Gurion 
and his advisors had already adopted the Haganah’s 
Plan Datet, which called for the systematic and total 
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1919 A claw at the Alliance braélite Universelle School for Gilt, Tangier, Morocco. At its peak 


expulsion of Palestinians from their homeland.’ 
From December 1947 until the armistice between 
Israel and its Arab neighbors in 1949, this strategy 

of ethnic cleansing wonld force all the inhabitants 
from more than 500 Palestinian villages, totally and 
deliberately destroy the structures in 400 Palestinian 
villages, create 750,000 Palestinian refugees, kill most 
who resisted the dispossession of lands and homes, 
and prevent the retumof Palestinian refugees to 
their homes after the cessation of hostilities, 


ABSORBING NEW IMMIGRANTS 


In the first decade of the life of the new state, the 
Jewish population almost doubled. Holocaust survi- 
vors poured in from Evrope. Hundreds of thousands 
of Sephardic and Mizrahi™ Jews from Morocco, 
Algeria, Tunisia, Egypt, Syria, Iraq, and other Middle 
Eastern countries flooced Israel to escape the actual 
violent blowback or fear of blowback as the region 
became inflamed at the perceived injustice of the 
enforced partition of Palestine, the creation of a 
Jewish state, the ethnic cleansing of Palestinians in 
1947-48, and the Sinai War of 1956. 

By 1961 Jews from North Africa and Arab coun 
tries comprised 45% ol the Israeli population and 
formed what has been called “Second Israel, “a lower 
class of clerks, small retailers, car mechanics, taxi 
drivers, vegetable peddlers, and agricultural workers 
employed by the kibbueint (collectivized commu- 
nal farms). The culture clash with the majority of 
Ashkenazi (European) Jews was intense, The Jews of 
“Second Israel” were religious rather than secular, 


Nahum Goldmann Museum of the Jewish Diaspora, Tel Aviv 





in the 19501, the Moroccan Jewish population numbered 300,000 within a general population 

of some 8 million, Unlike elsewhere in the Arab world, the creation of lirael did not spark 
widespread animosity or attacks on Jews. Recruiters for the young Jewith state were active in 
Morocco os dlhewhere in the Middle East—many Jews loft after baing told by Zionist agents they 
were ln dungar. Emigrating Moroccan Jews chose the US, France, and lorael as their destinatiors, 
many are reported to look back fond y on the cordial relations they enjoyed with their Moroccan 
Musim nealghbert. Today, Morocco home to approximately 2,500 Jaws d1, 22 
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Unsung Hero 
of the Warsaw 
Ghetto LIprising 


At ihe time of his death 
in Poland in 2009, Marek 
Edelman (b. ca. 1920) was 
the last surviving leader 
of the 1942 Warsaw Ghet 
to Uprising. A pre-war 
member of the Jewish 
Socialist Bund and 
lifelong anti-Zionist, 
Edelman was, like others 
that declined to embrace 
the postwar Zionist 
framework, a victim of 
“the [Israeli] national- 
ization of the narrative 
of the uprisings as well 
as the expunging of its 
incompatible, non-Zionist 
components.”23 In his 
later life, Edelman further 
alienated the Zionist 
orthodoxy by speaking 
oul in solidarity with the 
Palestinian people and 
cautioning that Jewish 
self-defense in Israel was 
in danger of crossing the 
line into oppression. 
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modest in dress, opposed to gender equality, unac- 
customed to the collectivist approach to conimunal 
life and child-rearing, and market oriented rather 
than socialist. 

Some of the Mizrahi (Arab Jews) were well- 
known Arabic-language poets and writers who 
joined with Palestinian poets to form a union of 
Arabic writers. Early attempts at cultural cooperation 
bebwcen Palestinians and Arab Jows did not 
endure, as many Mizrahi realized that”self de- 
Arabization was the key factor that would ensure 
their fall integration into the mare veteran Israel 
Jewish society...."24 
CLOAKING SECULAR NATIONALISM WITH 
SACRED MESSIANISM 
As early as 1951 Ben-Gurion realized that to provide 
housing and jobs for all anticipated immigrant 
refugees and cover Israel's trade deficits, he would 
need foreign investment and aid grants. At the risk 
of subverting the planned economy of the His- 
tadrut (lederalion of labor unions), he launched the 
Israel Bonds Campaign and encouraged Jews in the 
Diaspora to start up private companies in Israel. He 
also recognized the need for a unifying institution 
other than the socialist Histadrut to initiate a process 
of cultural assimilation so that the diverse cultures 
of world Jewry could begin to form a new national 
identity. The unifying institution he chose was the 
military—infused as it was with a spint of national 
pride, discipline, obedience, courage, and sacrifice. 
He called the now Fragmatisnstatigm”ond began 
creating a state cult or civil religion of patriotic 
Rationalism to unify and mobilize a population so 
diverse that few other unifying ideals existed. The 
intention was bo make room for the rich diversity of 
economic, political, religious, and cultural differences 
Without undermining national unity. Many Labor Zi- 
onists were furious at the gradual marginalization of 
Socialist institutions and influence and their replace- 
ment with capitalist institutions. 


BEN-GURION AND THE BIBLE 


Although he was a thoroughgoing secularist, 
Ben-Gurion also conctibuted to the sacred character 
of Israeli civil religion by interlacing nationalism 
with Biblical literalism. He “regarded the creation 
of a Jewish state in Palestine as a reflection of the 
biblical stories uf exodus frum exile in Exy pal ad tlie 
Conquest of the land of Canaan... [The Bible is] 

the single most important book in my life, he 


È- POLITICAL ZIONISS 


declared.*2 From the early 1950 until his retirement 


from public life in 1964, he conducted Bible studies 
every bwo weeks in the Prime Minister's residence 
or his kibbutz in the Negev, lecturing to a wide range 
of political leaders and scholars. In his memoirs 
Ben-Gurion noted the role of religious motivation in 
the recruitment of Jewish immigrants to Israel: 


Without a messianic, emotional, ideological 
impulse, without the vision of restoration and 
redemption, there is no earthly reason why even 
oppressed and underprivileged Jews.. should 
wander off to Israel of all places... The immigrants 
were seized with an immortal vision of redemp- 
tion, which became the principal motivation of 
their lives 2% 


Tellingly, Ben-Gurion’s favorite book of the Bible 
was Joshua, which recounts the Israelite conquest 
of the land, the anruhilation of the Canaanites, the 
settiement of the land by the twelve tribes of Israel, 
and a ceremony in which all the people promise to 
be faithful to their covenant with God, In this man- 
ner, the secular Ben-Gurion appropriated the biblical 
stories for a nationalistic civil religion that would 
later buttress the expansionism of both religious and 
secular settlers after the Six-Day War in June 1967.2" 





1950, This; Romanian Jew, a 
stivar of Lhe Nazi toncen- 
Lratlon camps, immigrated 
to israel, where he settled 

In æ recently abandoned 
Palestinian village with his 
congregation, Agudah Israel, 





REFLECTION 


1. What questions arise for you fram reading and 
reflecting on this sedien? 

2 Dieus the cole of Furapean nationalism and 
anti-Semitism in the creation of Zionism. 


3. How, why, and when did Zionism, a secular 
nationalist movement, become a religious 


mawement? 


4. Discuss the role of the ritish in the establish- 
ment of Zionism in Palestine, What have been 
the consequences of the exertlon of control by 
external powers over the region? 


©. What were the consequences for Palestinians 
and Jews of the 1947 vote of the United Ma- 
tions to authorize the partition of Palestine ? 


6. What were the objections that cultural Zionists 
raised against political Zionism? 


15 


suppressing dissenting perspectives. Increasingly, however 
Jews are challenging the right of the old guard to deter- 
mine the limits of acceptable speech and action.4 
Theologian Marc Ellis, himself the target of deligitimiza- 
tion and intimidation campaigns by hawkish monitoring 
groups, finds that the Jewish ethical tradition is “now 
facing its own moral crisis as Jewish identity becomes 
increasingly uncritically identified wip ne governmental 
y politics of America and Israel.” Ellis‘ “Holocaust the 
ome historians identify the conversion of Em- - ology” describes a worldview that, in our hie "continue 
= peror Constantine to Christianity in 312 as the as normative in the Jewish community.” Jews who dissen 
h decisive date after which anti-Jewish contempt from the mainstream assumptions, Ellis writes, risk “ex- 
became systemic and pathological. James communication” because of their failure to adhere to the 
Carroll's influential study Constantine’s Sword: “theological prerequisite to community membership.”5 
Pes i ee TRICE PEA pete Re “The modern Christian Church has learned many lessons 
tutionalized and invested with state power. Carroll's study “Om Its own history of anti-Jewish contempt. And yet, 
of “Constantinian Christianity” is also a scathing critique “ese lessons are incomplete; the process of reckoning 
of and apology for centuries of Christian mistreatment of With the Church's complicity in the destruction of Europe 
the Jewish people. an Jewry has rendered many Christians mute in the face 
of Israel's mistreatment of the Palestinians. 
Christianity is only one of several world religions to have 
harnessed religious ideology to political power. And inthe THE INTERFAITH ECUMENICAL DEAL 
came way that Carrol a Roman Catholic, has examined Marc Ellis calls this syndrome “the interfaith ecumenical 
Christian history, Jews continue to examine the moral and’ data or »the interfaith ecumenical dialogue, the post- 
Sar seinen ces for Judaism inherent in; the, rise of Holocaust place where Jews and Christians h have mendec 
| oh pe their relationship.” Ellis writes — 
CRITICS OF CONSTANTINIAN JUDAISM > Israel was huge in this dialogue. Christians supported 
The ultimate Martin Buber (1878-1965), a Jewish religious peca Israel as repentance for anti-Semitism and the Holo- 
sin is silence profoundly influenced Protestant theologians Rein- [Ec Hh 2 of Palestina Chis Tarer AMAS 
RA A : hold Niebuhr and Paul Tillich, opposed the Caton by [Israeli] abuse of Palestinians, Christians remained siler 
in the | fa Ce 0 f force of political Zionism on Palestine's diverse, multi-eth- Non-support and, Weis nol Braci poles, 
injust Tei nic society. In the aftermath of Israel's military victory in aes By, the Jewish daloguers as pence 
USE Nae 1948, Buber lamented, “The cry of victory does not have ausen Das Mets ine daogue ASIA 
ELIE WIESEL the power of preventing the clear-eyed from seeing that deal: Silence on the Christian side brings no criticism o 
the soul of the Zionist enterprise has evaporated....” He anti-Semitism from the Jewish side. 
continued prophetically, “Yes, a goal has been reached, -Carroll's work in Constantine's Sword rightly identifies th 
~ but it is not called Zion....[The] day will yet come when transgressions of Christians and the Church toward the 
the victorious march of which our people isso proud = Jews over centuries. | Carroll exposé is incomplete becat 
today will seem to us like a cruel detour.*1 it errs, lik «e many well-intentioned partners in the “ecu- 
Judah Magnes (1877-1948), a prominent US-born Reform menical deal," bene So feces tata peers 
rabbi who emigrated to Israel, was a committed cultural are also an expression of “Constantinian religion. ‘Whe! 
Zionist who helped found both the American Jewish — Carroll complains t that Church leaders seem “interested 
Committee and Hebrew University in Jerusalem. His vocal only in partial n memory and a limited reckoning with the 
opposition to the fusing of Judaism and nationalism past,”7 one might fault him and j other Christian partici- 
pants in the scans deal” for a Israel fror 
scrutiny. ve y 


inherent in the establis shment of a specifically Jewish state 
= made him the target of heckling and attacks in th the | press, 


Several branches of t ultra-orthodox Judaism have rejected Carroll's book explores what happned a “the pow 


SEIE learn rite founding: : of the empire became joined to the ideology of ies a 
rael's legitimacy since its founding. “Of all the crimes of Church." For Church a nd empire OS, ol ane 


il Zi PAN N = A res WW 
political Zionism,” writes one ultra-c orthodox critic of Israel - it led to Ones quences better and worse—although nc 


the worst i and most basic:, „is that from n its beginning for Jews, for whom, r nothing good would come, "8 Few 
Zionism has sought to separate the Jewish people from our time would d dispute the obvious corollary: the fusior 
their G-d, to render the he Soe null and void, _ of state power with Judaism has led to consequences bi 
and to substitute a ‘moder and fraudulent ter and worse—although decidedly worse for Palestinia 


: sovereignty for for the lofty idea of the Jewish 1 people Marc Ellis lifts u up a vision of what might occur when 
Rabbi Brant Rosen, « a Reconstructionist, Is currently. | Church leaders “have finally learned the central lesson 
“working...toward a easy ch Jewish liberation that Christian complicity in the Holocaust.” The lesson, Ellis 
reclaims the ‘universal vision of the Proph Berl And Hee writes, is not only that Christians have erred toward the 

_a progressive spiritual SEIT ANS to the ning of poston Jewish people, but that more universally, “The eine 
and sta power, CERN RAS ah is silence in the face of injustice. "9 NI tani a 
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JUNE 1967: THE THIRD ARAB-ISRAELI WAR 


rom 1949 to 1967 there were three Arab- 
Israeli wars. The first war ended when the 
Armistice of 1949 left Egypt in control of the 
Sinai and the Gaza Strip and Jordan in con- 
trol of the West Bank and East Jerusalem. The war of 
1956 ended with UN troops policing the separation 
of Egyptian and Israeli forces along the Suez Canal, 
with an ongoing pattern of belligerence continuing 
in the following years. 

Tensions between Egypt and Israel reached the 
boiling point in early June 1967. Many in Israel and 
around the world feared that Egypt, which had been 
rearmed by the Soviet Union, might inflict a lethal 
blow on the small state of Israel. The General Staff 
of the Israeli military, knowing that Egypt wasn't 
prepared for war, confronted the Israeli cabinet with 
the demand for an immediate preemptive strike 
against Egypt. 

The Israeli strike began on June 5, 1967. In six 
days the war was over, with Israel achieving an 
overwhelming victory. Israeli forces destroyed the 
military capabilities of Egypt, Jordan, and Syria; took 
Gaza and the Sinai from Egypt; pushed Jordan out 
of East Jerusalem and the West Bank; and occupied 
the Syrian Golan Heights. | 

On June 8, 1967, an editorial in the liberal Israeli 
newspaper Haaretz declared: “The glory of past ages 
no longer is to be seen at a distance but is, from now 
on, part of the new state.” The following day, Gener- 
al Moshe Dayan, a self-declared secularist who led 
the capture of East Jerusalem, could not repress the 
messianic sentiments which he shared with secu- 
lar and religious Israelis: “We have returned to our 
holiest places, we have returned in order not to part 
from them ever again.”1 


THE REVISIONIST LOGIC TAKES HOLD 


After the Six-Day War Israel annexed Palestinian 
East Jerusalem (6.4 square kilometers) and 28 Pales- 
tinian villages (an additional 64 square kilometers) 
on land adjacent to East Jerusalem. The annexation 
was immediately condemned by United Nations 
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Security Council resolutions 237 and 242 as well 

as General Assembly resolutions 2253 and 2254. 

Israeli non-compliance with the UN demand for Accordin Q to 
withdrawal from territories occupied during the war ls Morita 
elicited UNSC resolutions 252 (1968) and 267 (1969) [Gush Emunim s) 
restating the same demands and condemnations. In Spiri tual leaders, 
1980 the Israeli Knesset passed the Jerusalem Basic A grea ter author- 
Law, declaring Jerusalem to be Israel's“eternal and it Jex isted above 
indivisible” capital. This action provoked the UN $ a 

Security Council Resolution 478, which declared [ ha i of the state... 
Israel’s annexation” null and void.” Nevertheless, the law cou ld 
every Israeli prime minister since 1967 has declared be broken if this 


that Greater Jerusalem will always remain a part of RES po 
the state of Israel. served “hi ghe 


mana 2 
THE REASSERTION OF NATIONAL MESSIANISM GUMS. 


Soon after the Six-Day War the idea of “Greater Is- 
rael” gained wide support. In 1967 the Labor govern- 
ment gave a boost to the religious Zionist movement 
by resurrecting biblical nomenclature, replacing the 
name “West Bank” with “Judea and Samaria.” The 
Education Ministry issued to schools new maps 

of Eretz Yisrael that included “Judea and Samaria” 
without clear boundaries to the state and without 
the “Green Line” demarcation of the 1949 armistice. 


Haaretz 


A d ¡E Ý NE EEN EY 
Rabbi Moshe Levinger (left) and Hanan Porat, two of the founding leaders of Gush 
Emunim, advocated the view that “God had promised the West Bank to the Jewish 
people and that it was their duty to settle it.” Since Levinger and Porat established 
an Israeli settler base in Hebron in 1968, Religious Zionist extremism has moved from 
the margins to the mainstream and shaped the Israeli state settlement project in the 
occupied territories. On Porat's death in 2011, Prime Minister Binyamin Netanyahu 
praised him for having “dedicated his life to building up the land of Israel, and to 
educating generations of students about Religious Zionism and loving the land of 
Israel and the Jewish people.”3 
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and Liel Liebovitz conclude that Israeli national 
messianism, whether in its overt religious form or in 
the form of a civil religion, reflects a conscious or un- 
conscious recognition of divine election to be God's 
chosen people. Gitlin and Liebovitz write, “Zionism's 
inability to shake the messianic ideal became mani- 
fest in the hold that the West Bank settlers exercised 


These changes had the effect of erasing Palestine not 
only from maps but also from the minds of Israelis. 
At the same time, by providing biblical justification 


x t s Military Pta of Palestine, it demonstrat- on the conscience of the whole nation.”* In spite of T} cen Ca y E 
he rada merger oF id its thoroughly secular origin, Zionism flourished, similarities 
y ially after 1967, b f the inextricable | 1917 
The nationalist religious settler movement took E tae ee real one AA between Zionism, 
pe di ras se blending of its political and religious agenda. This South Afri 
a leap rorward 10 1274 with the formation OF Gus is one example of the similarities between Zionism, ouin fr ican 


Emunim (Bloc of the Faithful), a messianic religious 

group committed to the establishment of Jewish re- 
ligious settlements in the West Bank, Gaza, and the 
Golan Heights. The new Zionism of Greater Israel 


gained official sponsorship when the Likud Party the Southern 
was elected to power in 1977 under Prime Minister THE CONSOLIDATION OF AMERICAN ZIONISM 


South African apartheid, and Jim Crow segregation apa rt hei d . 
in the Southern US: All three ideologies are a polit- and J im Crow 
ical-religious blend, providing religious justification 


for the politics of racial or ethnic discrimination. segrega tion In 


Menachem Begin, marking a shift to the right in During the 1940s the American Jewish Committee 5. 
Israeli politics that continues to the present. The (AJC), the most influential Jewish civic organization 
government began to provide financial incentives for of the time, comprising largely members of the Re- 

the establishment of settlements in the West Bank, form movement, remained anti-Zionist. In January 


now identified as “Judea and Samaria.” The purpose 1948 the AJC committee on Palestine expressed 
was to solidify Jewish control of what was claimed to grave concern that “the Zionists will now make an 


have been Israelite territory in biblical times and to attempt to organize the community along Zionist 
prevent the establishment of a Palestinian state. lines and will try to capture the communal organiza- 
In their recent book, Chosen Peoples, Todd Gitlin tions.”5 This concern was prophetic. The Anti- 
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The inexorable expansion of Israeli control over former Mandate Palestine is, by now, virtually complete. Fully half the population within this land 
area is not Jewish.7 For Israelis committed to the principle of a Jewish state, the population issue poses a demographic threat to the ethno-religious 
character of the state. Palestinians are faced with the prospect of, at best, second-class status in a state that classifies them as outsiders and, at 
worst, deprivation in isolated enclaves without autonomy or self-determination. As Palestinian population centers in the occupied West Bank have 
become isolated “bantustans” administered under a discriminatory, two-tier legal system that privileges Jewish Israelis, an inevitable—if contest- 
ed—comparison has been made to apartheid-era South Africa. 
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Defamation League (ADL), which until then 

had been generally aligned with the AJC, quickly 

switched sides in the months leading up to Israeli 

statehood. Since Israeli statehood, the ADL has 

equated anti-Zionism with anti-Semitism.® 
Right-wing Revisionist Zionism and Israeli polit- 

ical-religious nationalism found a ready audience in 


the US following the Six-Day War. Jewish theologian | 


Marc Ellis writes, “Israel was not central to [Ameri- 
can] Jewish identity. It only emerged as the central 
Jewish concern after the 1967 war.”8 Now most if 
not all of the 51 member groups affiliated with the 
Conference of Presidents of Major Jewish Organiza- 
tions? are Zionist, committed to the suppression of 
any criticism of Israel in the mainstream American 
media, in American civil society, and even within 
their own organizations. In fact, they now designate 
any criticism of Israel as a delegitimization of the 
state of Israel. 


MENACHEM BEGIN: FIRST LIKUD PRIME 
MINISTER 


In October 1973, during the Muslim holy month of 
Ramadan and on Yom Kippur, the holiest day in the 
Jewish calendar, Egypt and Syria launched a surprise 
attack on Israel that lasted almost three weeks. Israel 
was caught off guard and suffered over 10,000 casu- 
alties. This fourth Arab-Israeli war marked the polit- 
ical twilight of Labor Zionism. With the next election 
in 1977 Menachem Begin (1913-1992) became prime 
minister as the Likud party soundly defeated Labor 
and its allies. Now the Israeli settlements in the oc- 
cupied territories, declared illegal repeatedly by the 
international community, had an ardent champion 
as head of government. The number of settlements 
and settlers grew exponentially with government 
sponsorship and financing, becoming the lynchpin 
of Israel's military occupation of the West Bank, East 
Jerusalem, and the Golan Heights. By 1981 when 
Begin was elected for a second term, the consolida- 
tion of “Greater Israel” had become the number-one 
priority of the Begin government. Since the Six-Day 
War in 1967 this policy has fed the zeal of nationalist 
religious settlers who have had a disproportionately 
large influence in political Zionism’s move to the 
right. 

Before World War I Begin had commanded the 
European Revisionist movement's paramilitary 
group, Betar, in Czechoslovakia and Poland. A devot- 
ed disciple of Jabotinsky, Begin came to Palestine in 
1942 and quickly rose to commander of the Revi- 
sionist paramilitary Irgun. He led the Irgun from 1943 
until 1948 in an armed revolt against the British, and, 
in 1947-48, planned attacks on Palestinian towns 
and villages. Marc Ellis notes that “In his chronicle 
of the Irgun, which Ben-Gurion and others labeled 
a terrorist group, Begin glorified armed revolt:’Out 
of the blood and tears and ashes a new specimen 
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Menachem Begin addresses an Irgun rally in Israel, 1948 (note 
Irgun emblem, lower left). Irgun terrorism targeted both British 
officials of the Mandate and Palestinians. During the period 
1937-1948 Irgun operatives carried out bombings, shootings, 
kidnappings, assassinations, and massacres of unarmed civilians. 
In demostrating that terrorism can be an effective strategy for 
forcing political change, the /rgun inspired political terror move- 
ments elsewhere around the world. 


of Jew was born, a specimen completely unknown 
to the world for over eighteen hundred years: the 
FIGHTING JEW.’...”10 

Begin’s most significant achievement as prime 
minister was the peace agreement with Egypt, 
brokered by President Jimmy Carter between Begin 
and Anwar Sadat in September 1978 at Camp 
David. Sadat had taken the initiative by his historic 
trip to Jerusalem in November 1977, Begin resisted 
responding to Sadat's peace initiative until public 
pressure forced his hand. The Camp David Accords 
called for peace between Egypt and Israel, the return 
of the Sinai to Egypt (which Israel had controlled 
since 1956), and full Palestinian autonomy. Shortly 
after signing the peace accords in April 1979, Begin 
approved new Jewish settlements near the West 
Bank cities of Ramallah and Nablus. Even more 
insulting to Sadat and the peace agreement,!! the 
Prime Minister's office prepared plans that would 
give Palestinians “autonomy over their persons but 
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Binyamin Netanyahu 


It is hard to find 
any evidence 
that recent Israeli 
governments 
have any 
intention of 
negotiating a 
Just peace with 
Palestinians. 





not over their resources.” 12? Israel would maintain 
exclusive control over the West Bank aquifers, public 
land, roads and communications, immigration, and 
public order. Life without access to livelihood: such 
is the legacy Begin bequeathed to Palestinians. 

Begin’s fall from power came quickly, tarnished as 
he was by poor stewardship of the Israeli economy 
and the 1982 invasion-gone-awry of Lebanon to 
root out the Palestinian Liberation Organization, in- 
cluding the tragic massacre of thousands of Palestin- 
ians and Lebanese. The death of his wife in late 1982 
caused Begin great grief, and a year later he resigned 
from office and withdrew from public life. 


BINYAMIN NETANYAHU: TOWARD A SINGLE, 
JEWISH, APARTHEID STATE 


The themes that run consistently through the 
leadership of the current Prime Minister of Israel, 
Binyamin” Bibi” Netanyahu (1949- ) reflect a steady 
hardening to the right for political Zionism. Israeli 
politics are driven by actual and manipulated fear of 
annihilation (another Holocaust), radical separation 
from Arab Palestinians, and a clear policy of the 
expansion of settlements in the occupied territories 
to encircle Jerusalem and claim as much Palestinian 
land as possible. It is hard to find any evidence that 
recent Israeli governments have any intention of 
negotiating a just peace with Palestinians. 

Prime Minister Netanyahu became the standard- 
bearer for right-wing political Zionism after joining 
the Likud party in 1993 and winning election as the 
leader. In 1996 he was Likud’s candidate for Prime 
Minister, the first Israeli election in which Israelis 
directly elected their Prime Minister. A wave of sui- 
cide bombings in 1996 helped spread his campaign 
message: “Netanyahu—making a safe peace.”13 
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March 2013. Netanyahu (left) poses with settler leaders celebrating the official recognition of 


outpost settlements in Rechilim and Nofei Nehemia. “We are facing an attack on the settlement 


enterprise and against our existence in the State of Israel,” Netanyahu said.16 Peace Now reports 


that “during the first eight months of the new Netanyahu government, there has been a non- 
stop settlement construction and approval boom.”17 
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Jerusalem Post: Meir Berachia/Samaria Regional Council 


Netanyahu was elected Prime Minister, but had to 
form a coalition with the ultra-orthodox parties in 
order to govern because his party, Likud, did not wi 
a majority in the Knesset. 

In September 1993 the Oslo Accords were signe: 
by Yasser Arafat for the Palestinian Liberation 
Organization (PLO) and Yitzhak Rabin for Israel, 
giving to the newly created “Palestinian Authority” 
(PA) limited autonomy in Jericho and Gaza. Net- 
anyahu made it clear from the start of his term as 
Prime Minister that he disagreed with the Oslo 
Accords and emphasized a policy of “three no's”: n 
withdrawal from the Golan Heights, no division of 
Jerusalem which Israeli had annexed in 1967,14 and 
no preconditions whatsoever for negotiations.” 15 
Under pressure from the US to make concessions c 
West Bank settlements in order to keep momentun 
for peace, Netanyahu signed two agreements with 
Palestinians—the Hebron Protocol and the Wye Ri 
er Memorandum. His supporters felt betrayed and 
accused him of trading “land for peace.” As a result 
of these concessions and a number of scandals in F 
personal life he lost the next election. 


NETANYAHU'S BACKGROUND 


A look at Netanyahu’s background is helpful. He is 
the son of Benzion Netanyahu (1910-2012), who 
was a professor of Jewish history at Cornell Univer 
sity, editor of Encyclopaedia Hebraica, and a senior 
aide to Ze’ev Jabotinsky, who has been called the 
ideological father of the Likud Party. Netanyahu's 
father and grandfather were leaders in the Zionist 
movement and served in the Israeli military. “Leav- 
ing no room for compromise, Benzion argued that 
Jews inevitably faced discrimination that was racial] 
not religious, and that compromising with Arabs 
was futile.”17 

A specialist in the history of Jews in Spain, Benz 
on thought “Jewish history was a history of holo- 
causts” and believed Arabs would choose to respor 
only to force and to exterminate Jews if they had tl 
chance.18 

In the Jewish Journal, David Myers, Chair of the 
History Department at UCLA, writes, 


We might call this the Amalekite view of Jewish 
history, referring to the hated biblical foes of the 
Israelites whose existence—and even memory— 
should be blotted out (Exodus 17:14). The histo- 
rian's [Benzion's] belief that the Jews have been 
subjected to constant genocidal threats did not 
lead him to a passive fatalism, as if there were 
nothing that the Jews could do in the face of 
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Amalek. Rather, it inspired his own militant Zion- 
ism, which demanded a persistent willingness to 
wage war against one's enemies.1? 


Myers believes Netanyahu’s statements about the 
threat of Iran are an indication that he shares his 
father Benzion's Amalekite worldview. Iran is not 
just a grave threat; Netanyahu compares it to Ama- 
lek, the most terrifying of Jewish persecutions.2° 


NETANYAHU'S SECOND AND THIRD TERMS AS 
PRIME MINISTER: 2009 - 2013 


Netanyahu’s second term began in February 2009 
when Likud was able to control a majority of the 
seats in the Knesset by forming an alliance with 
Avigdor Lieberman's Yisrael Beiteinu (“Israel is our 
Home”). This political party, popular with Russian 
immigrants like Lieberman, is further to the right 
than Likud and is associated with xenophobia. 

During the 2009-2013 period the Knesset passed 
over a dozen discriminatory laws. The Association 
for Civil Rights in Israel notes that because of this 
tide of anti-democratic legislation, 


the basic principles of the Israeli democrat- 

ic system are being undermined. There is an 
ongoing infringement on issues such as freedom 
of expression, human dignity, and equality; on 
the possibility of upholding the pluralism of 
views and thoughts; on freedom of assembly and 
protest...21 


These laws illustrate the steady hardening of right- 
wing politics in Israel.?? 


NETANYAHU AND THE “JEWISH STATE” 


In the last decade, Netanyahu has been demanding, 
as the outcome of any negotiations with Palestinians, 
their recognition of Israel as a “Jewish state.” Glenn 
Kessler's October 2010 Washington Post article traces 
the history of this diplomatic demand. “Nine years 
ago,” Kessler explains, 


then-Secretary of State Colin L. Powell delivered 
a speech on the Middle East in which he briefly 
called on Palestinians to recognize Israel as a‘Jew- 
ish state.’ Powell doesn’t recall how the phrase 
ended up in his speech, but David Ivry, then the 
Israeli ambassador to the United States, says he 
persuaded an aide to Powell to slip it in.23 


President George W. Bush picked up the “Jewish 
State” concept in his speeches and used it in a con- 
troversial exchange of letters with Israeli Prime Min- 
ister Ariel Sharon in 2004. Obama has also adopted 
the phrase, most recently in a speech on September 
23, 2010 before the UN General Assembly.”4 

For the Israeli government of Prime Minister 
Binyamin Netanyahu, Palestinian recognition of 
Israel as a” Jewish state” would mean acceptance 
that the Jews have existed in the Middle East for 
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thousands of years—and that Palestinian refugees 
have no claim to return to property they fled or were 
forced to flee when Israel was founded six and a half 
decades ago. 

In addition, Palestinian and Arab officials contend 
that labeling Israel a “Jewish state” calls into ques- 
tion the rights of Palestinians with Israeli citizenship, 
who comprise 20 percent of Israel's population.» 

Since the Powell speech, this insistence on explicit 
Palestinian recognition of a “Jewish state” has be- 
come almost routine, but it is relatively new language 
for negotiations and for the international commu- 
nity. The phrase has become part of the American 
lexicon and appears to be settled American policy, 
if judged by US presidential campaigns and UN 
speeches. This demand presents.a major obstacle for 
peace because, just as Jews want a “right of return” 
to the land, so too do the millions of Palestinian 
refugees who have languished in refugee camps for 
three generations. Non-Zionists point out that a 
“Jewish state” is an ethnocracy, not a democracy. 


THE JANUARY 2013 ELECTION: “TO THE 
RIGHT, MARCH!” 


Continuing the trend, parties on the right still 

make up about half of the new Knesset. On March 
30, 2013, the new Finance Minister, Yair Lapid, 
announced a major settlement plan to build an 
additional 16,000 housing units in the illegal set- 
tlements,26 and on March 27 the new Minister of 
Economics and Trade, Naftali Bennett, called the 
two-state solution “beautiful statements” but “sadly 
detached from reality” and vowed to “never surren- 
der to popular opinion.”2? 

Netanyahu’s worldview is shaped by both the 
“Tron Wall” doctrine of Revisionist Zionism and a 
nationalist appropriation of the Bible as history. 
While he does not claim to be religious, Netanyahu 
has pragmatically co-opted the Zionist belief that 
emerged as the second generation of Zionists moved 
away from the secular/socialist ideology of Israel’s 
founding generation and adopted a religious one— 
namely that Jews were “promised” the land of Israel 
by God as it is described in the Torah/Bible. Here is 
where political and religious Zionism merge. Divine 
redemption is now seen as national redemption 
through adversarial human struggle. In May 2012 
Prophecy News Watch reported that Netanyahu had 
‘resurrected’ the Bible Study Circle of Ben-Gurion. 

“The Bible is a parable for humanity,” Netanyahu 
said at the outset [of the Bible Study], and 
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If the Jews are able to cross the river of time, and 
in their vast odyssey cross the chasm of annihila- 
tion and come back to their ancestral home, that 
means there is hope for humanity....The Bible is 
the foundation of our existence. It unites the Jew- 
ish people, as it has throughout the generations. It 
also serves not only as a foundation but also as a 
map and compass.?8 


Mitri Raheb refers to this practice by secular Zi- 
onists as an effort to intentionally “brand” the State 
of Israel as a“ biblical entity.” This branding, Raheb 
notes, confuses many Christians who are not able 
to distinguish between biblical Israel and the newly 
created state of Israel.*? 

Nourit Peled-Elhanan, Hebrew University profes- 
sor of language and education and author of Pales- 
tine in Israeli Schools, notes that this literalist view of 
the Bible as history is taught in Israeli schools and is 
responsible for’a clear socialization process” guided 
by a” racist education system.”30 


EQUALITY OR APARTHEID? 


The five conditions for peace that would be accept- 
able to Palestinians and the wider Arab world are: 
1) an end to Jewish settlements, 2) a return to 1967 
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process” has been a sham. 
Between the 1993 signing of the 
Oslo Accords and 2011, 43,304 


99% new housing units were built in 


Settlers in 


National-Religious land. 
Settlements 


israeli settlements on occupied 


95%, While the stereotypical Israeli 
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setiler is national-religious, set- 
tlers span a spectrum of religious 
and political affiliations (left). 


Statistics compiled by Peace Now 
(below) also show that the set- 
tlement enterprise has prospered 
under all governments since 

iti 1986 regardless of where they 
fall on the political spectrum. 
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borders with appropriate land swaps, 3) a shared 
Jerusalem, 4) resolution of the refugee issue, and 5) 
full rights for Palestinians with Israeli citizenship.31 
When we contrast these five conditions with the 
worldview of Netanyahu and the right-wing con- 
sensus dominant in Israel today, it is not surprising 
that the gulf appears to be expanding rather than 
narrowing. 

Despite the resumption of peace talks that US 
Secretary of State John Kerry initiated in July 2013, 
there is a growing consensus—except, notably, in the 
US and Israel—that the existing de facto one-state 
situation/solution is irreversible and that the Israeli 
form of apartheid (segregation and separate devel- 
opment) is becoming increasingly entrenched. Brant 
Rosen, a congregational rabbi in Evanston, Illinois, 
and co-chair of the Jewish Voice for Peace Rabbinical 
Council, was recently interviewed by Mark Karlin 
about his new book, Wrestling in the Daylight: A Rab- 
bi's Path to Palestinian Solidarity. Asked if he thought 
that “Israel is in the process of becoming an apart- 
heid state,” he replied, 


It’s not just a potential risk; I think we're witness- 
ing the cost of this apartheid process every day. 
Even so, most Zionists are unable or unwilling 
to admit that this is what inevitably comes from 
fusing Judaism and political nationalism [Zion- 
ism]. But if you really consider it, how could it be 
otherwise? At the end of the day, how can you 
have a Jewish state that does not somehow treat 
non-Jews as” other” ?.... That does not, on some 
level, create a system of institutional racism that 
privileges Jews over non-Jews?32 


THE DREAM VS. THE REALITY 


“If you will it, it is no dream,” Theodor Herzl, archi- 
tect of modern Zionism, declared at the end of his 
1902 novel, Old-New Land. But in 1896 when he first 
proposed a Jewish state, most people thought he 
was nothing more than a dreamer. 

The Zionist movement that Herzl launched 
gained much of its support as a response to the 
history of humiliation and shame engendered by Eu- 
ropean persecution and Christian anti-Semitism and 
from the fear that no Jew anywhere would ever be 
secure without a Jewish state. The Shoah reinforced 
this fear, turning it into a central Zionist doctrine. 
The new state of Israel acted on this fear-based doc- 
trine in 1950 by passing the Law of Return, granting 
the right of citizenship to any Jew who immigrates to 
Israel. Successive Israeli governments have ma- 
nipulated this fear for political advantage both in 
domestic and foreign policy issues. 


3 * THE CONCEPT AND PRACTICE OF A JEWISH STATE 


The Zionist movement, like other colonial 
movements, required collective denial of what was 
being done to Palestinians, a denial that may even be 
characterized as self-inflicted blindness. The major 
American Jewish organizations’ bear considerable 
responsibility for spreading this fear and blindness 
by their uncritical support for Israel over the years, 
especially since 1967.34 What LF. Stone wrote in 
1975 about Zionism’s psychological act of denial 
seems to apply to these organizations as well: 


Jewish life [in Palestine] went on as if the Arabs 
weren't there. In a profound sense, the yishuv, the 
Jewish community, had to pretend that the Arabs 
weren't there, or confront ethical problems too 
painful to be faced....35 


Anglican Archbishop Desmond Tutu chaired the 
South African Truth and Reconciliation Commission 
that helped his nation begin a process of healing 
after half a century of brutal apartheid. He described 
this process of healing in his book No Future Without 
Forgiveness. In Israel/Palestine, as a step that must be 
undertaken before forgiveness can begin: No Future 
Without Moral Truth.36 Speaking moral truth will 
require both courage and compassion. The time has 
come for us all to name the Christian theological 
and ethical failures that gave rise to Zionism, as well 
as the Jewish theological and ethical failures that 
Zionism has produced. 


REFLECTION 


At the end of 

the day, how can 
you have a 
Jewish state that 
does not...on 
some level, create 
a system of 
institutional 
racism that 
privileges Jews 
over non-Jews? * 
RABBI BRANT ROSEN 


1. What questions arise for you from reading and reflecting on this section? 


2. In what ways do Jewish Israelis have more rights under Israeli law than Pal- 
estinian citizens of Israel? Given the different treatment granted its citizens 
based on ethnicity, is it accurate to call Israel a democracy? 


3. Israel's secular Zionist founders stressed the continuity between the ancient 
biblical kingdom of Israel and the modern state of Israel. They also revived 
the use of ancient Biblical place names such as “Judea and 
Samaria.” What are the consequences of using religious history to justify 


political and territorial claims? 


4. Tony Judt, the late noted scholar and historian, wrote: “The problem with 
Israel, in short, is not—as sometimes suggested—that it is a European ‘en- 
clave’ in the Arab world; but rather that it arrived too late. It has imported a 
characteristically late-nineteenth-century separatist project into a world that 
has moved on, a world of individual rights, open frontiers, and interna- 
tional law. The very idea of a ‘Jewish state'—a state in which Jews and the 
Jewish religion have exclusive privileges from which non-Jewish citizens are 
forever excluded—is rooted in another time and place. Israel, in short, is an 
anachronism.” Do you agree with Judt's assessment? Why or why not? 


5. Zionism's dream was to establish a secure homeland for all Jews. In light of 
current realities in Israel-Palestine, discuss how Zionism has succeeded and/ 


or failed in achieving its goal. 


6. If Israel chooses to pursue a two-state solution, which of the Palestinian 


demands below are an obstacle? 
e an end to Jewish settlements in Palestine 


e a return to the 1967 borders with appropriate land swaps 


e a shared Jerusalem 
e resolution of the refugee issue 


e full rights for Palestinians who are Israeli citizens 
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* FOCUS 


A Tale of Two Villages 


n July 15, 1948, the Palestinian village of 
Ayn Hawd, 24 miles southeast of Haifa, was 
depopulated of its Palestinian residents in 

a sweeping Israeli military offensive of the 
region. Most of Ayn Hawd's residents fled, 
ending up in Jenin (now in the occupied West Bank) and 
Irbid Jordan), where many of their descendants still live. 





Some of Ayn Hawd's Palestinian residents fled a short 
distance and remained there in makeshift shelters on the 
cultivated land they owned. While most depopulated Pal- 
estinian Arab villages in the area were demolished by the 
Israeli military during and after the 1948 war, Ayn Hawd' 
buildings remained intact. Its Palestinian former residents, 
although living only a few kilometers away, were prevent- 
ed at any point from reclaiming their homes. | 


In 1954 the village was given a Hebrew name, Ein Hod, 
and established as a (Jewish) artists’ colony. Today, Ein 
Hod is a popular tourist destination; the village's former 
mosque is the site of a restaurant-bar. 


Over time, the temporary structures built by Ayn Hawd's 
uprooted natives were replaced by more durable shelters, 
and, through natural population increase, the village of 
Ayn Hawd Aljadidah (Arabic for New Ayn Hawd) grew. 
Until 1992, when Ayn Hawd was granted partial recogni- 
tion, the village was “unrecognized” under israeli law—a 
classification applied to many Palestinian villages estab- 
lished by the scattered remnants of displaced Palestinians 
who remained after the 1948 war within the borders of 
the Jewish state. As an unrecognized village, Ayn Hawd 
Aljadidah did not receive Israeli municipal services, includ- 
ing water, electricity, sewers, or an access road. The village 
was granted full recognition only in 2004.1 
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Jewish Israelis now live in the beautiful stone 
structures abandoned by Ayn Hawd's 
Palestinian residents in 1948. 
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A shop in the Ein Hod artists’ colony. 


Unlike the three-quarters of a million Palestinians who fled 
beyond Israels borders in 1948 and were prevented from 
returning to their homes, the residents of Ayn Hawd who 
remained in the vicinity suffered a different fate. Historian 
Nur Masalha describes the peculiar limbo in which such 
Palestinians found—and still find—themselves: 


In the past-1948 period the minority of Palestinians— 
those who remained behind, many of them internally 
displaced—became second-class citizens, subject to 

a system of military administration by a government 
that confiscated the bulk of their lands. Today almost a 
quarter of the 1.3 million Palestinian citizens of Israel... 
are ‘internal refugees’ .2 


The looting of 
Arab property 
was given the 
guise of a huge 
land transactiot 
that the state he 


conducted with 
itself.” 


Many Palestinians living in Israel are considered “absen- 
tees,” a legal classification that has served Israeli state 
interests by stripping Palestinians of their rights under law. 


The categary of ‘absentees’ was originally a juridical 
term for those refugees who were ‘absent’ from their 
homes but ‘present’ within the boundaries of the state 
as defined by the Armistice Agreements of 1949. The 
vast majority of the Palestinians so classified were 

not allowed to return to their homes, to rectaim their 
property, or to seek compensation. Instead the state 
promulgated the Law of Absentees’ Properties in 1950, 
which legalized the plundering of their possessions. The 
looting of Arab property was given the guise of a huge 
land transaction that the state had conducted with 
itself.3 


Today, the Jewish Israelis of Ein Hod inhabit the beautiful 
old stone structures abandoned in 1948 by their former 
Palestinian owners. In the same way that traces of Pal- 
estinian history have been consciously erased elsewhere 
from the Israeli landscape, the official Ein Hod town 
website says that the town was “founded in 1953 by a 
Romanian-born Dada artist Marcel Janco. "4 
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4 - Christian Views of Jews and Judaism 





ABOUT THiS SECTION 


ionism emerged as a European movement 
because it was there that Christianity 
evolved over the course of 2,000 years from 
the belief system of a marginal, persecut- 
ed minority to an institution invested with state 
power, dominating a continent. This combination 

of religious belief and political power took the toxic 
form of hostility and violence toward Christian sects 
considered heretical by those in power as well as 
nonbelievers—primarily Jews, but also Muslims until 
their expulsion from Spain after the Reconquista of 
1492. European Jews experienced the religious intol- 
erance of the dominant Christian culture in a variety 
of ways: forced conversion, exclusion, execution, 
humiliation, caricature, ghettoization, pogroms, and 
genocide. Little wonder, then, that 19th-century Eu- 
ropean Zionists linked anti-Semitism to the neces- 
sity of a state in which Jews could, finally, determine 
their own fate. 


EARLY CHRISTIAN ANTI-SEWISH RHETORIC 


In the post-Holocaust world of today, Christians are 
almost universally aware of the lethal consequences 
of anti-Semitism. In spite of this, the seeds of anti- 
Semitism, both in society and in the interpretation of 
scripture, are still being sown among Christians. In 
an Easter homily, Mileto, the second century Bishop 
of Sardis in Asia Minor, proclaimed that the Law (Ju- 
daism), “which was once precious is now worthless” 





because it has been replaced by the Gospel. This 


message is still used in some contemporary Chris- 
tian circles as part of the lectionary for Lent.1 During 
World War IL, the Nazis used homilies of St. John 
Chrysostom of the late fourth century C.E. as well as 
vicious attacks by the 16th-century Protestant Re- 
former, Martin Luther, to justify the Holocaust and 
as a theological basis for anti-Jewish prejudice.? 


"z. This section draws upon three major sources: Zionism through Christian Lenses, edited by Carol 
- Monica Burnett; an essay by Dr. Carol Monica Burnett entitled “Eastern Orthodox Perspectives on 


Zionism-and Christian Zionism...”; and an essay by Drs. Rosemary and Herman Reuther entitled 


“Roman Catholicism, Zionism and the Israeli-Palestinian Conflict,” both in Wagner and Davis, 
eds., Zionism and the Quest for Justice in the Holy Land. Dr. Burnett is an editor with the Catholic 
University of America Press. Dr. Rosemary Ruether is Visiting Professor of Feminist Theology at 


Claremont School of Theolo 
Palestine conflict. 


gy. The Ruethers are co-authors of two earlier books on the Israel- 


4 >» CHRISTIAN VIEWS OF JEWS AND JUDAISM 


Christianity arose in the first century C.E. as a 
reform movement within Judaism. In fact, the terms 
“Judaism” and“ Christianity” originated about the 
same time in opposition to each other.3 Each partial- 
ly shaped and reshaped its self-identity in conflict 


- and contrast with the other. 


Sociologists have long recognized that dissent 
from within a homogeneous group is much more 
dangerous than opposition from without—heretics 
are treated much more harshly than infidels. Thus it 
is not surprising that early Christian writings depict 
the conflict between Christian communities and 
older Jewish communities as intense (as illustrated 
in the Acts of the Apostles). Sometimes, the liter- 
ature claims the conflict was violent, as in the case 
of the stoning of Stephen (Acts 7). More frequently 
it gave rise to demonization of the other, all in the 
name of justifying one’s own theological doctrines 
and cultic practices'so as to maintain the unity and 
loyalty of members. 

The Gospels depict an atmosphere of conflict 
between Jesus and a whole rarige of Jewish leaders 
including scribes, Pharisees, Sadducees, chief priests 
arid others whose authority he challenged and 
threatened. Many of these leaders served the Judean 
temple-state that governed and collected taxes on 
behalf of the harshly oppressive Roman Empire. The 
Christian-Jewish conflict expanded during the next 
few centuries as Judaism and Christianity vied with 
each other throughout the Roman Empire. Christian 
leaders often used virulent anti-Jewish rhetoric in 
their competition with Judaism. These writings at- 
tacked differences in religious doctrine and practice 
and thus were theological in nature. 

Many of these writings were addressed to Judaiz- 


ing members of Christian congregations—members 


participating in both Christian and Jewish cultic 
practices. The writings reflect the high degree of 
threat that Christian leaders felt as they struggled to 
retain members and orthodoxy of beliefs and prac- 
tices within their churches. 
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These attacks were not racial or ethnic. Christian- 
ity prided itself on including women and men of all 
Taces, classes, and cultures, declaring, as the apostle 
Paul put it,”there is neither Jew nor Greek, there is 
neither slave nor free, there is neither male nor fe- 
male; for you are all one in Christ Jesus.” (Galatians 
3:28) At the same time however, Adversus Judaeos 
literature (“against the Jews” or “against the Ju- 
deans”) created a tradition that would later become 
racial-ethnic in tone and provide a justification for 
the persecution of Jews in the centuries to come. 

The aggressive, hostile tone of this anti-Jewish 
literature shocks us today. Scholars say it was the 
conventional rhetorical form known as “blame 
thetoric” (Greek: psogos, meaning blame) and used 
to vilify opponents. 


THE LITERARY GENRE ADVERSUS JUDAEOS 


Four writings in the Adversus Judaeos tradition serve 
to illustrate this early Christian-Jewish conflict. 
Many of these accusations against Jews and Judaism 
have roots in New Testament texts. 

1. The Epistle of Barnabas, written by an unknown 


author 130-140 C.E., addresses Judaizing Chris- 


tians insisting on a complete separation of Gentile 
Christians and observant Jews. The central message 
of the epistle is that the Christians are the only true 
covenant people and that the Jewish people had 
never beer in a covenant with God. 

2. In his Dialogue with Trypho, written 155-161 
C.E., the Christian philosopher Justin Martyr stages 
a fictitious two-day debate between himself and a 
Jewish veteran of the Bar Kokhba revolt of 132-135 
C.E. The debate intends to answer Jewish and pagan 
criticisms of Christianity and to laud the superior 
qualities of Christianity while leveling the accusation 
of “Christ-killers” at Jews as a people. Again, the 
intended audience is Judaizing Christians, those par- 
ticipating in both Christian and Jewish cultic prac- 
tices. Quoting Leviticus 26:40-41, Justin tells Trypho, 
the vanquished warrior, that the Jewish exile from 
Jerusalem and Judea is God's punishment“ justly 
imposed upon you, for you have murdered the Just 
One, and His prophets before Him..,,.”4 
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3. Mileto, Bishop of Sardis in Asia Minor, levels 
similar charges against Jews in his treatise “On the 
Passover” written between 160-170 C.E.: 


72. This one was murdered. And where was 

he murdered? In the very center of Jerusalem! 
Why? Because he had healed their lame, and had 
cleansed their lepers, and had guided their blind 
with light, and had raised up their dead. For this 
reason he suffered. 


73. Why, O Israel did you do this strange injus- 
tice? You dishonored the one who had honored 
you. You held in contempt the one who held 

you in esteem. You denied the one who publicly 
acknowledged you. You renounced the one who 
proclaimed you his own. You killed the one who 
made you to live. Why did you do this, O Israel?> 


4. The homilies of John Chrysostom from the 
late fourth century (386-387) are perhaps the most 
egregious of the Adversus Judaeos literature. These 
were probably preached to Judaizing Christians 
in Chrysostom's own congregation in Antioch. In 
a series of eight anti-Jewish sermons Chrysostoin 
described the synagogues as “homes of idolatry and 
devils” and declared that the Jews “do not worship 
God but devils” and that “all their feasts are unclean.” 
God hates the Jews, said Chrysostom, and has always 
hated them. But since their murder of Jesus God al- 
lows them no possibility of repentance. Jews pretend 
that their misfortunes are due to Rome, but 


it was not by their own power that the Caesars 
did what they did to you: it was done by the 
wrath of God, and His absolute rejection of you.® 


Such anti-Semitic theology did not disqualify 
Chrysostom from becoming Archbishop of Constan- 
tinople and, shortly after his death, a saint. In the 
1930s James Parkes, a British Anglican priest, scholar, 


Although 
contemporary 
Christians are 
not responsible 
for the sins of 
our spiritual 
ancestors, we are 
responsible for 
combating the 
perpetuation 
of those sins in 
our time, 
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and activist, described Chrysostom's homilies on 
Jews as the most horrible and violent denunciations 
of Judaism to be found in the writings of a Christian 
theologian.’ 

Although contemporary Christians are not re- 
sponsible for the sins of our spiritual ancestors, we 
are responsible for combating the perpetuation of 
those sins in our time. Genuine reconciliation be- 
tween Christians and Jews requires the recognition 
and vigorous renunciation of Christian anti-Jewish 
rhetoric and behavior. This task includes developing 
sensitivity to hearing some of the texts within the 
Bible itself as examples of anti-Jewish rhetoric and 
being careful in the congregation's worship and 
work to examine and correct how those texts are 
taught and understood. 


THE VATICAN AND JUDAISM 


In their essay entitled “Roman Catholicism, Zionism 
and the Israeli-Palestinian Conflict,” Rosemary and 
Herman Ruether show how the Vatican's relation to 
Judaism has changed since the 1960s, although the 
Vatican has always and still does oppose the Zionist 
claim to all of the Holy Land.8 At first the Vatican's 
opposition to Zionist land claims was theological. 
Now itis moral and humanitarian, based on the 
violation of Palestinian human rights, the suffering 
inflicted on Palestinians, and the Gospel ethic of 
love. The change in rationale is testimony to the sea 
change that has taken place since World War II in in- 
ternational law as well as in Jewish -Roman Catholic 
relations and the Vatican’s teaching on interreligious 
relations in general. The same may be said for East- 
ern Orthodoxy. Contemporary opposition by Roman 
Catholic officialdom to the Zionist project is based 
on ethical, not theological grounds. 


VATICAN RESPONSES TO THE ZIONIST 
POLITICAL AGENDA 


In 1897, a year after publishing The Jewish State, 
Theodor Herz] announced the convening of a 
Zionist Congress in Basel, Switzerland, to begin the 
implementation of the Zionist project. In response, 
La Civiltà Cattolica, a Jesuit periodical published 

in Italy, rejected the Zionist project, reiterating the 
traditional teaching 


4 = CHRISTIAN VIEWS OF JEWS AND JUDAISM 


According to the sacred Scriptures, the Jewish 
people must always live dispersed and wander- 
ing among the nations, so that they may render 
witness to Christ not only by the Scriptures...but 
by their very existence. As for a rebuilt Jerusalem, 
which could become the center of a reconstituted 
state of Israel, we must add that this is contrary to 
the prediction of Christ himself.1° 


After repeated attempts to contact Vatican author- 
ities to explain that Jewish settlement in Palestine 
would not harm Christian interests in the Holy 
Land, Herzl finally got an audience with Pope Pius X 
in January 1904. Pius X was blunt in his theologicai 
rejection of Jewish rule in Palestine: 


Self-Determination Betrayed 


Having fought alongside Britain in World War | for the mutual goal of defeat- 
ing the Central Powers and ending Ottoman domination of the region, the 
Arabs of Palestine were not granted the independence they had been prom- 
ised by their wartime allies, but instead made subject to a colonial mandate 
administered by Britain. Palestinians watched with justifiable alarm as British 
Mandate officials tolerated a massive population influx of Jews from Europe— 


an influx that created the demographic condition used only a few years later to 


justify partition of the land. 
While many Jews thought of the Zionist migration to Palestine as a return to 


an ancient homeland or flight from European anti-Semitism, it was experienced 


as colonization by the indigenous Arab people of Palestine. And, tike colonized 
people around the globe, they resisted their powerlessness and dispossession. 
As the colonial British Mandate was terminated in 1947, Palestinians did not 

gain sovereignty and self-determination as did other peoples emerging from 
colonialism; rather, the UN partition plan cast the Palestinians into yet another 
stage of externally-imposed subjugation. 
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Revolt of 1916-1918, Arabs took up arms with the goal of ending the 





Ottoman Empire's domination of the region. As the Ottomans were allied during World War 
| with the Central Powers (Germany and Austria-Hungary), the Arab Revolt was incorporated 
into the larger strategic plan of the Allied Powers (Great Britain, France, Russia, Italy, and 
Japan). Arab nationalists received commitments (including, for instance, correspondence 
between the Grand Sharif Hussein and the British High Commissioner Henry McMahon) that 
their wartime military support of the Allied Powers would be rewarded with sovereignty and 
self-determination after the war. Those promises were not fulfilled. 
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We cannot encourage this movement. We cannot - 
prevent the Jews from going to Jerusalem—but 
ak we could never sanction it. The ground of Jeru- 
salem...has been sanctified by the life of Jesus 
Christ. As the head of the Church I cannot tell 

you otherwise. The Jews have not recognized our 
Lord, therefore we cannot recognize the Jewish 
people.11 


When the British issued the Balfour Declaration 
in 1917 favoring “the establishment in Palestine of 
a national home for the Jewish people,” the Vatican 


“national home” might lead to Jewish rule over the 
Holy Land and undermine Christian interests. For 





was hostile to the idea, fearing that a Jewish 


Peace through Palestinian sovereignty 


December 2012. Just weeks after the Vatican praised Palestine's boosted status 
as a non-member observer state at the United Nations, Pope Benedict XVI met 
with Palestinian President Mahmoud Abbas in a private audience at the Vatican 
(below). A month earlier, 138 member states voted to enhance Palestine's status 


from “entity” to “non-member state”——the same status held by the Vatican. _ 


Aithough the Vatican praised the United Nations vote, it called also for full rec- 
ognition of Palestinian sovereignty as necessary for peace in the region. Canada, 
Israef, and the United States were among the nine states that voted against the 
motion.13 i | 


Since Benedict's resignation in February 2013, both the Palestinian President 
Mahmoud Abbas and Israeli Prime Minister Binyamin Netanyahu have traveled 
to the Vatican to meet the newly-installed Pope Francis. It is anticipated that | 
Francis will travel to the Holy Land in 2014. 
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Catholic News Service/Maria Grazia Picciarella ` 


the next two decades the Vatican built many church- 
es, schools, orphanages, and hospitals in Palestine 
and expanded its concern to include the well-being 
of local Palestinian Muslims as well as Christians 
and church properties. 

During the 1930s Jewish immigration to Palestine 
increased dramatically as Nazi persecution intensi- 
fied. Viewing this population influx as a major threat, 
Palestinians launched a a three-year revolt in 1936. 
The British government created the Peel Commission 
to study the matter. This commission recommended 
dividing Palestine between Jews and Arabs. Palestin- 
ian leaders protested strongly, and the Vatican joined 
them in objecting to the partition of the land. After 
World War II, the Vatican again joined with Palestin- 
ians and members of the Arab League in opposing 
UN resolution 181, which authorized the partition of 
Palestine into an Arab and a Jewish state. 

In 1948 when war broke out between Jewish 
and Arab forces after partition and the departure 
of British forces, the Vatican began providing aid 
to Palestinian refugees, creating hundreds of social 
welfare centers and schools for Palestinian families 
and children. It also became a strong advocate for a 
“right of return” of the refugees and a just settlement — 
to the conflict over land.12 


A NEW INTERFAITH THEOLOGY 


In a decisive shift from previous church teaching, 

on October 28, 1965, the Second Vatican Council 
(1962-65) issued Nostra Aetate, the Declaration on 
the Relationship of the Church to Non-Christian 
Religions, which altered Roman Catholic doctrine 
regarding other religions. Instead of mentioning the 
doctrinal failures of Hinduism, Buddhism, Islam, and 
Judaism, Nostra Aetate highlighted the strengths of 
each religion 
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|. Is there a way 

- forward for 

- interfaith 

© dialogue that 

- allows for each 
© Teligion's unique- 


ness without 
claiming 
superiority for 
one's own religion 


and contempt — 
< Jor others’? 


in an ascending order, with Islam and Judaism 
seen as closest to Christianity....The strongest and 
the longest statement is reserved for Judaism.... 
Alluding to the idea that the Jews would repent 
at the end of history, the declaration says “the 
Church awaits the day, known only to God alone, 
on which all people will address the Lord in a 
single voice.”14 


In spite of this claim to salvation through Christ 
alone, Nostra Aetate insists that discrimination 
against Jews today cannot be justified by scripture or 


theology. 


Although the Church is the new people of God, 
the Jews should not be presented as rejected or 
accursed by God, as if this followed from the Holy 
Scriptures....[T]he Church, mindful of the patri- 
mony she shares with the Jews and moved not by 
political reasons but by the Gospel's spiritual love, 
decries hatred, persecution, displays of anti-Sem- 
itism, directed against Jews at any time and by 
anyone.15 


Nostra Aetate brought an end to Roman Catholic 
theological criticism of Judaism and consequently 
the state of Israel. After 1965, Vatican criticism of 
Israel would be grounded in ethical, not theological, 
objections, and the need for peace based on a just 
solution to sharing the land of Palestine between the 
two peoples. Ethical objections to Israeli policies and 
practices toward Palestinians prevented the Vatican 
from officially recognizing the state of Israel until 
1993.The following year the Vatican also recognized 
the Palestinian Liberation Organization (PLO), 
signaling its commitment to the aspirations of both 
peoples. In 2012, when Pope Benedict XVI praised 
the United Nations for admitting Palestine as a 
non-member observer state with the same status 
in the UN as the Vatican, he reminded the world of 
Vatican support for peace in Israel-Palestine based 
on equal rights. | 


CHRISTIANITY AND OTHER RELIGIONS 


The 1965 Declaration on the Relationship of the 

Church to Non-Christian Religions raises as many 
questions as it answers. By lifting up the virtues of 
other religions, the Second Vatican Council tried to 
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avoid denigrating other religions. At the same time, 
the document uses Christian norms to measure the 
relative value of other religions by how closely those 
religions conform to Christian theological tenets 
and practices. Thus the presumption of Christian 
superiority remains, and that presumption continues 
to rankle members of other religions. Although Ju- 
daism is ranked second, it is still regarded as inferior 
to Christianity. In his article,”Reflections on the 
Holocaust,” psychotherapist David Glick writes 


Despite what is welcome in this statement [the 
“Jewish Declaration” of Vatican II], there remains 
much that is disappointing. We see the perpet- 
uation of the doctrine of supersessionism in 

the identification of the Church with “the new 
people of God.” This hierarchy of righteousness 
leads to an arrogant Christian exclusivism and 

a religious imperialism which is sorely in need 

of being transmuted by genuine tolerance and 
appreciation for other religious paths. Moreover, 
what is glaringly missing in the Vatican II state- 
ment is any acknowledgment of the part which 
the Church’s anti-Jewish teachings played in the 
discrimination and violence visited upon the Jews 
over many centuries in Christian lands. Especially 
with regard to the Holocaust, this [omission] is a 
profound disappointment.16 


One phrase in Nostra Aetate that Glick draws 
attention to may account for the title of a paper pre- 
sented in 2010 to the General Assembly of the Pres- 
byterian Church (U.S.A.). Written by the Office of 
Theology and Worship in collaboration with a group 
of Presbyterian and Jewish theologians, “Christians 
and Jews: People of God” reads like a rebuttal to the 
Vatican II document definition of the Church as “the 
new people of God.” (emphasis added) 

Traditional Christian theology has often declared 
that the life, death, and resurrection of Christ is 
“the most complete revelation that God has yet 


` granted to humankind.”17 Is there a way forward 


for interfaith dialogue that allows for each religion's 
uniqueness without claiming superiority for one's 
own religion and contempt for others”? 

Referring to the concept of Jews as The Chosen 
People, Rabbi Brant Rosen writes 
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To put it plainly, a voice that affirms claims of 
theological superiority in the name of one people 
cannot be the voice of God. Á voice that asserts 
God's word to humanity was vouchsafed 
exclusively to the children of Abraham cannot be 
the voice of God. A voice that looks to the messi- 
anic day in which all nations will ultimately serve 
the God of Israel cannot be the voice of God.18 


This is a much more modest claim to religious 
truth than has been the custom in the past. Sim- 
ilarly, many contemporary Christians choose to 
modify our traditional theology by saying that the 
life, death, and resurrection of Christ is the most 
complete revelation of God that we know and that we 
have experienced. This statement affirms the revela- 
tion of God in Christ while at the same time recog- 
nizing the limits of our knowledge and experience 
and honoring analogous claims by others which 
grow out of the knowledge and experience of their 
different faith traditions. 

From a logical standpoint, only someone who 
had entered deeply into the faith and experience 
of every other religion could claim to know from 
an insider's perspective that God's revelation in 
Christ is “the most complete revelation of God.” 
Perhaps stained-glass windows provide a metaphor 
to describe the conundrum of insider and outsider 
perspectives on religious experience. Looking at 
them from the outside, we see only a hint of their 
structure, but from the inside with light beaming 
through, we see splendid colors and ornate patterns, 
and are grasped by the stories they tell. Devoted 
followers of every religion are moved in this manner 
by their own holy narratives. 

Indeed, there is Christian theological precedent 
for interfaith humility. It comes from classical Chris- 
tian understandings of the relationship between 
faith and knowledge, belief and understanding. In 
the late eleventh and early twelfth centuries C.E., 
Anselm, Archbishop of Canterbury, developed an 
idea first suggested by Augustine in the late fourth 
century. Augustine had offered the following pas- 
toral advice: crede, ut intelligas, “believe so that you 
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may understand.” Anselm then described the life 
of faith as fides quaerens intellectum, “faith seeking 
understanding” and declared “credo, ut intelligam, 
“I believe in order that I may understand.” In other 
words, faith precedes understanding; without faith, 
there is no understanding. Ludwig Wittgenstein, one 
of the most important philosophers of the 20th cen- 
tury, said that immersion in a way of life is necessary 
for understanding its specific structures and guiding 
concepts.1? 

With Augustine’s and Anselm’s perspective in 
mind, the traditional view (that the life, death, 
and resurrection of Christ is “the most complete 
revelation that God has yet granted to humankind”) 
claims more than any individual can know. Claims 
like this won't attract new members or keep existing 
members from falling away; in a pluralistic world 
any attempt to circle the wagons may alienate as 
many as it attracts. Humility can be both more hon- 
est and more enriching if it helps move interfaith 
dialogue to ever deeper levels. 


Indeed, there 
is Christian 
theological 
precedent for 
interfaith 
humility. 





REFLECTION 


1. What questions arise for you from reading and reflecting on this section? 


2. Many New Testament texts are perceived by Jews as anti-Jewish. These texts 


include Matthew 27:25, Luke 21:24, Acts 13:44-52, and many texts in the 
Gospel of John that criticize “the Jews.” Do these texts or others in the New 
Testament sound anti-Semitic to you when you hear them read in worship? 
How should churches deal justly with biblical texts that appear to denigrate 
Jews? 


. When and how has the Church contributed to anti-Semitism? 
. "Classical Christianity saw the election of the Jews by God as having been 


superseded or replaced by the Church as the ‘New Israel’” (see box, page 
26). What have been the political consequences of this theological belief? 
Is it possible for Christians to affirm that the Old Testament covenants have 
been fulfilled in Christ without implying that God has replaced one people 
{the Jews) with another (the Christians)? - 


. Critics of the ideology and practices of the state of Israel have been charged 


with anti-Semitism. How has this charge affected attempts at interfaith 
dialogue between Christians and Jews? 


. In today’s globalized pluralistic society, can any religion claim uniqueness 


and truth without claiming superiority for itself and its believers? How 
do we deal with Peter's words in Acts 4:12,” There is salvation in no one 
else...,” or with Jesus’ words in John 14:6,“No one comes to the Father 

except through me.”? 
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` The Covenant 


particular interpretation of the biblical Abra- 
hamic covenant has been instrumental in 
building Western Christian acceptance of 
the notion that the ancient Jewish claim 

to land is superior to the Palestinians’ 
present-day, ongoing claim. As American journalist I.F. 
Stone wrote in 1969, 






there Is a good deal of simplistic sophistry in the Zionist 
case. The whole earth would have to be reshuffled 

if claims 2,000 years old to irredenta [i.e.,a territory 
historically or ethnically related to one political unit but 
under the political control of another] were suddenly to 
be allowed.1 


The Covenant-based case for a modern Jewish state in 
Palestine has been useful even for those with little other 
use for religious belief. Historian ilan Pappe observes that 
“the secular Jews who founded the Zionist movement 
wanted paradoxically both to secularize Jewish life and to 


A use the Bible as a justification for colonizing Palestine.... 
[ln other words,” Pappe notes, “they did not believe in 


God but He nonetheless promised them Palestine. “2 


Zionists understood that, in an era when European 
colonialism was beginning to wane, the secular political 
project of establishing a Jewish colony in Palestine might 
be viewed unfavorably. By linking the Zionist political proj- 
ect to prophetic “ promises,” many Jewish and Christian 


- believers could be led to accept the Jewish state-building 


project as not emerging from the human mind, but God's. 
Pappe explains: 


[The Bible became both the justification for, and the 
map of, the Zionist colonization of Palestine....[Plortray- 
ing the dispossession of Palestine as the fulfillment of 

a divine Christian scheme was priceless for galvanizing 
global Christian support behind Zionism.3 


In the sacred texts of Judaism and Christianity, believers 
are granted special status. Like other communities, Jews 
and Christians believe the sacred texts in which they are 
described as partners in a special, privileged relationship 
with God (while, at the same time, unbelievers are not). 
Sacred texts, however, carry little weight with members 
of other faiths. It is not surprising, then, that Muslims do 


not accept the circular claim of Zionists that the Jews have 


been promised Palestine by God because Jewish sacred 
texts say So. 


THE COVENANT 


Regardless of whether one considers the creation of the 
modern Jewish state to be a perversion of prophecy ora 
fulfiltment of it, Israel exists, This, writes Daniel Lazare, is 
its present-day reality for the Jews and Palestinians who 
cohabit the land: 


In what is Supposedly the only real democracy in the 
Middle East, 97.5 percent of publicly held Jand in pre- 
1967 Israel is reserved exclusively for Jewish use; and 

a bizarre Law of Return allows any Jew immigrating to 
Israel from anywhere in the world to apply for a govern- 
ment-subsidized apartment in East Jerusalem, thereby 
displacing a Palestinian whose roots in the area go back 
generations. For Zionists, this is perfectly compatible 
with Yahweh's supposed promise to Abraham some 
four thousand years ago; but for anybody committed to 
democratic principles, it is perfectly perverse.4 


For many religious Zionists today, extremist and excep- 
tionalist interpretations of Old Testament passages form 

a theological basis for considering Palestinians to be 
“foreigners” in the land that they and their ancestors have 
inhabited for generations. For these same Zionists, it is a 
natural progression from considering Palestinians foreign- 
ers and aliens to promoting their expulsion as appropriate 
and even necessary for the redemption of the land and 
restoration to its rightful owners, the Jews. 


I.F. Stone’s 1969 observation about the tragic consequenc- 
es of Zionism's Jewish-centric beliefs holds true today, 44 
years after 5tone originally wrote them: 


This moral myopia makes it possible for Zionists to 
dweil on the 1,900 years of Exile in which Jews have 
longed for Palestine but dismiss as nugatory the nine- 
teen years in which Arab refugees have also longed for 
it.“ Homelessness” is the major theme of Zionism, but 
this [pathos-laden] passion is denied to Arab refugees.5 








Portraying the 
dispossession 

of Palestine as 
the fulfillment 
of a divine 
Christian scheme 
was priceless 
for galvanizing 
global Christian 
support behind 
Zionism., 


Zvi Yehuda Kook (1891-1982) was a leader of Religious Zionism and founder of the 
Gush Emunim settlement bloc. As head of the Mercaz HaRav yeshiva in Jerusalem, 
Rabbi Kook's ideology was influential in the development of the leading figures in 
the Religious Zionist settlement project. Following the 1973 Yom Kippur War, Rabbi 
Kook said, “! have said and written that there is to be war about the fate of Judea 
and Samaria, Jericho and the Golan Heights; no concession about these lands is per- 
missible.... These lands do not belong to goyim [non-Jews]; they have not been stolen 
from goyim....We must remind the government and people of the State of Israel that 
no concession of our land will be permitted.” Gush Emunim faded in the 1980s, but 
its ideological heirs—including members of the Israeli Knesset—continue to promote 


a maximalist agenda that rejects territorial compromise.6 
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5 : A Jewish Theology 
of Liberation 


If we deny or 
remain silent 
about the truth of 
these events, past 
and present, we 
remain complicit 
in this crime. 


ABOUT THIS SECTION 


This section is a condensed 
and edited version of an 
essay by Rabbi Brant Rosen 
entitled “Rising to the Chal- 
lenge: A Jewish Theology of 
Liberation” in Wagner and 
Davis, eds., Zionism and the 
Quest for Justice in the Holy 
Land. The author is a Recon- 
structionist rabbi, Co-chair 
of the Rabbinical Council of 
Jewish Voice for Peace, and 
author of Wrestling in the 
Daylight: a Rabbi's Path to 
Palestinian Solidarity, 2012. 


abbi Brant Rosen serves a Reconstruction- 
ist! congregation in Evanston, Illinois, and 
is co-chair of the Rabbinical Council of 
Jewish Voice for Peace. In his recent book, 
Wrestling in the Daylight: A Rabbi’s Path to Palestinian 
Solidarity, Rosen recounts “a powerful and sacred 
experience.” Jews and Palestinians met together in 
his home on May 14, 2009, the 61st anniversary 
of the Israeli declaration of independence. Their 
purpose was to remember the Nakba (Catastrophe), 
the displacement and dispossession from their land 
of hundreds of thousands of Palestinians before and 
after the creation of the state of Israel. 
Similar commernorative events took place on 
the same night in four US cities, initiated by a new 
group, Rabbis Remembering the Nakba, who “be- 
lieve it is crucial that the Jewish community find a 
way to honestly face the painful truth of this event— 
and in particular, Israel's role in it.” These events 
took place just as Israel was talking of banning the 
commemoration of the Nakba in Israel. In 2011 the 
Knesset enacted a law cutting off funds to organiza- 
tios and institutions where the Nakba, the Palestinian 
day of mourning, is commemorated. 
The following statement was read to the groups 
assembled in each of the four cities: 


Rabbis Remembering the Nakba...are united in 
our common coriviction that we cannot view Yom 
Ha'atzmaut [Israeli Independence Day]—or what 
is for Palestinians the Nakba—as an occasion for 
celebration. Guided by the values of Jewish tra- 
dition, we believe that this day is more appropri- 
ately an occasion for zikaron (memory), cheshbon 
nefesh (soul searching), and teshuvah (repentance). 


These spiritual values compel us to acknowledge 
the following: that Israel's founding is inextricably 
bound up with the dispossession of hundreds of 
thousands of indigenous inhabitants of the land, 
that a moment so many Jews consider to be the 
occasion of national liberation is the occasion of 
tragedy and exile for another people, and that the 
violence begun in 1948 continues to this day. This 
is the truth of our common history—it cannot be 
denied, ignored, or wished away. 





Jewish tradition teaches that peace and recon- 
ciliation can only be achieved after a process of 
repentance. And we can only repent after an 
honest accounting of our responsibility in the 
wronging of others. While it is true that none of 
the Jews present tonight were actively involved 
in the dispossession of Palestinians from their 
homes in 1948, it is also true that if we deny or 
remain silent about the truth of these events, past 
and present, we remain complicit in this crime. In 
the words of Rabbi Abraham Heschel,”In a free 
society some are guilty, but all are responsible.” 


Our gatherings this evening bring together Jews 
and Palestinians in this act of remembrance. 

This coming together is an essential, courageous 
choice. To choose to face this painful past together 
is to begin to give shape to a vision of the future 
where refugees go home, when the occupation 

is ended, when walls are torn down, and where 
reconciliation is underway.’ 


Here we have a rabbi, thoroughly immersed in 
the Zionist tradition and a veteran of Israeli kibbutz 
life, who comes to see the day of birth of the state of 
Israel as a day of memory, soul-searching, and repen- 
tance. It’s a modern-day conversion story of a modest 
yet courageous rabbi wrestling with God about the 
meaning of Zionism in light of what he calls” the 
tragic story of Jewish political nattonalism.”* 

The story began with Rosen’s reaction to Opera- 
tion Cast Lead, Israel’s 22-day war on Gaza in 2008- 
2009. On December 28, 2008, he ended his blog post 
with these words: 


So, no more rationalizations. What Israel has been 
doing to the people of Gaza is an outrage. lt has 
brought neither safety nor security to the people 
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January 9, 2009. A Palestinian woman and her child walk in 
front of the rubble of a building following an Israeli airstrike 
in the Rafah refugee camp, southern Gaza Strip, during Oper- 
ation Cast Lead. 
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In October 2013, Rabbi 
Brant Rosen (left) 
traveled with a delega- 
tion of American Jews 
and Palestinians to the 
West Bank and !srael. in 
the West Bank town of 


Bil'in, the delegates were 


hosted by lyad Burnat 
(right), a leader in the 
Bil'in Popular Committee 
Against the Wall. Bil'in 
was one of the early West 
Bank villages to orga- 
nize regular nonviolent 
demonstrations against 
the wall that was cutting 
the village off from a 
significant portion of its 
agricultural land in order 
to create a buffer around 
the nearby settlement of 
Mod’in Illit. By now, the 
weekly demonstrations 
have been ongoing for 
nine years. An Oscar- 
nominated documentary, 
Five Broken Cameras, 
documents Bil'in's ongo- 


- ing struggle. 


We inevitably 
witness religion 
at its very worst 
when faith 
becomes wedded 
to empire—when 
religion is used 
by powerful 
nations to justify 
the subjugation 
of others. 





of Israel and it has wrought nothing but misery 
upon the people of Gaza. There, I've said it. Now 
what do I do?4 


Rosen tells of reading a book shortly after writing 
this blog that shook his spiritual foundations. The 
book was entitled Justice and Only Justice: A Pal- 
estinian Theology of Liberation? by Anglican Can- 
on Naim Ateek, founding director of Sabeel, the 
Jerusalem-based Ecumenical Center for Liberation 
Theology. Rosen recounts how it touched him deep- 
ly as a spiritual autobiography as well as a faithful 
theological statement. It caused him to look deeply 
at his own inhented religious tradition. In response 
to Ateek’s challenge for theological dialogue, Rabbi 
Rosen began the journey of exploring what a Jewish 
liberation theology would look like. 


THE CHALLENGE OF PALESTINIAN LIBERATION 
THEOLOGY 


In his important book, Justice and Only Justice, Canon 


‘Ateek, a Palestinian Israeli and 1948 refugee from his 


ancestral home in Beisan, Palestine (now northern 
Israel), identifies three ideological streams within 
the Hebrew Bible (the Old Testament). First, the trib- 
al-nationalist-separatist tradition of the conquest of 
Canaan and the establishment of Israelite kingship 
so that Israel could become a military power like 
surrounding nations; second, the Torah-oriented tra- 
dition of the Pharisees which evolved into Rabbinic 
Judaism after the destruction of the Second Ternple 
in 70 C.E.; and third, the prophetic tradition that re- 
jected the idea of a tribal god in favor of Yahweh who 
not only ruled over the world but would eventually 
redeem all humanity.” Ateek writes: 
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What is quite clear from a Palestinian Christian 
point of view...is that the emergence of the 
Zionist movement in the twentieth century is 

a retrogression of the Jewish community into 

the history of its very distant past, with its most 
elementary and primitive forms of the concept of 
God. Zionisin has succeeded in reanimating the 
nationalist tradition within Judaism. Its inspiration 
has been drawn not from the profound thoughts 
of the Hebrew Scriptures, but from those portions 
that betray a narrow and exclusive concept of a 
tribal god.8 


Rosen reminds us that Ateek’s criticism of Zi- 
onism is not all that different from the warnings of 
many prominent Jewish leaders, both secular and 
religious, long before the establishment of the state 
of Israel in 1948. Hannah Arendt wamed of a Jewish 
Sparta.? Judah Magnes feared the nse of a terroristic 
nationalism patterned on Eastern European inod- 
els.10 Nonetheless, Ateek's accusation that Zionism 
today represents a retrogressive primitive tribalism 
earned him the charge of anti-Semitism from the 
Jewish establishment that today, says Rosen,” identi- 
fies Judaism as coterminous with Zionism.”11 


CONSTANTINIAN VS, PROPHETIC JUDAISM 


Since the Holocaust and the rise of the state of Israel 
most Jewish theologians have tumed a blind eye to 
the darker implications of the wedding of religion 
and state power in Israel. This marriage is now 
reflected in the liturgies of all four major American 
Jewish religious streams (Orthodox, Reform, Con- 
servative, and Reconstructionist). Their prayer books 
all include the Prayer for the State of Israel, which 
begins: “Our Father Who are in Heaven, Protector 
and Redeemer of Israel, bless Thou the State of Israel 
which marks the dawn of our deliverance.”!* Rosen 
notes that even progressive theologians like Rabbis 
Arthur Waskow, Michael Lerner, and Arthur Green, 
who often criticize Israeli human rights abuses, are 
unwilling to deal with basic problems that arise 
with what Rosen calls the“merging of Judaism with 
idolatrous political nationalism.” 13 

A rare exception to this trend is the Jewish theo- 
logian Marc Ellis. For Ellis, Zionism is a form of 
Constantinian Judaism, mirroring the empower- 
ment of the Church in the fourth century when the 


Emperor Constantine established Christianity as the 


official religion of empire.11 Rosen sees Ellis’ frame- 
work as a reminder that 
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religion has historically been at its best when 

it acts prophetically, when it holds power to 
account, and when it is leveraged on behalf of 
the powerless, the oppressed, and the voiceless. 
Conversely, we inevitably witness religion at its 
very worst when faith becomes wedded to em- 
pire—when religion is used by powerful nations 
to justify the subjugation of others, 15 


For Rosen and Ellis, the state of Israel has become 
“the living embodiment of Judaism as empire.”16 
For centuries Rabbinic Judaism served as a spiritual 
alternative to the veneration of human power. Trag- 
ically, says Rosen, Zionism has traded this “unique 
spiritual vision in favor of idolatrous nation-statism 
and militarism.” A Jewish theology of liberation 
would recover the insight of I Samuel 8—that the 
hunger for national power 


is in itself a kind of idolatry and a turning away 
from God....[And] it would affirm that when we 
put our faith in the power of empire, we may well 
be sowing the seeds of our own destruction.” 


THE BIBLE AND LIBERATION 


Rosen recognizes that the Bible contains texts that 
liberate and texts that oppress. A Jewish theology 
of liberation must lift up those texts that “help us to 





Israeli Rabbis Stand in Solidarity with Palestinians 


understand Jewish values as universal values and 
connect Jewish liberation with the liberation of all na- 
tions.” Conversely, he asserts, we must recognize that 


.. those aspects of biblical and religious tradition 
that espouse triumphalism, xenophobia, and the 
extermination of indigenous peoples are not the 
voice of God at all, but are, as Rabbi Michael Le- 
mer has suggested, “the voice of pain and cruelty 
masquerading as God,”18 


This means, among other things, that biblical 
texts cannot be used to justify claims for the ex- 
propriation of Palestinian land. As Rabbi Mordecai 
Kaplan, the founder of Reconstructionist Judaism, 
has written 


We cannot fail to recognize in the claims of Jewish 
superiority a kinship and resemblance to the 
similar claims of other national and racial groups 
which have been advanced to justify oppression 
and exploitation. 


In the past colonialism, slavery, European persecu- 
tion of Jewry, as well as the Israelite conquest and 
expropriation of the Canaanites, all used similar 
justification. All claims “to the superiority of the one 
race, nation or caste... [are] essentially vicious.”20 


We must be 
prepared to read 
the story of the 
Exodus through 
the eyes of the 
Israelites and 
the story of the 
Eisodus through 
the eyes of the 
Canganites. 


October 2001, Haris, northern West Bank. Rabbi Arik Ascherman (left) co-founded the Israeli human rights organization, Rabbis 


Nacear leht+ovrah/AP 


for Human Rights (RHR), in 1988. Here, Ascherman joins a small group of Israelis providing the Palestinian residents of Haris with a 
Jewish human shield against violence from settlers during their olive harvest. RHR's positions are not popular with the Israell public 
and the group has limited Impact on Israeli public opinion. “Neither the public nor the religious community are receptive to their 
messages,” observes Menachem Klein, a political scientist at Bar Han University in Tel Aviv.19 The non-Orthodox streams of Judaism 
from which most of RHR's members are drawn have small followings in Israel and are widely viewed as foreign imports. 
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Referring to the concept of Jews as The Chosen 
People, Rosen writes 


To put it plainly, a voice that affirms claims of 
theological superiority in the name of one people 
cannot be the voice of God. A voice that asserts 
God's word to humanity was vouchsafed exclu- 
sively to the children of Abraham cannot be the 
voice of God. A voice that looks to the messianic 
day in which all nations will ultimately serve the 
God of Israel cannot be the voice of God.?! 


EXODUS (JOURNEY OUT), NOT EISODUS 
(JOURNEY IN) 


The Exodus narrative resonates not only with Jews 
but also with all oppressed people who long for 
liberation. The story of going out, however, also 
contains a story of going in. This is the Eisodus, the 
journey into Canaan and God’s command to Joshua 
and the Israelites to exterminate the indigenous 
peoples without pity. [Deut. 7:1-2; 20:16-18] The 
late English Roman Catholic scholar Michael Prior 
remarked that by modern standards of international 
Jaw and human rights, the God of the Israelites ap- 
pears to sanction ethnic cleansing, war crimes, and 
crimes against humanity.* History is, as they say, 
written by the victors. 

Rosen contends that the Exodus tradition cannot 
be lifted up and honored without lifting up the 
Eisodus tradition. 


The insidious comparison of Palestinians to 
the nations of Canaan has become particularly 
ubiquitous in the words of Israeli politicians, 
settler leaders and ultra-religious rabbis alike. 
Statements such as these must not be dismissed 
as mete religious rhetoric. These theological 
linkages have enormous power, particularly when 
we consider the historical reality of the Zionist 

. enterprise that includes the expulsion of Palestin- 
ians from their homes in 1947-48 and policies of 
displacement and transfer that continue to this 
very day....If we are to truly hear the God of liber- 
ation speaking to us through Biblical tradition, we 
must be prepared, quite simply, to read the story 
of the Exodus through the eyes of the Israelites 
and the story of the Eisodus through the eyes of 
the Canaanites.2 


TOWARD A NEW INTERFAITH COVENANT 


Rabbi Rosen closes his essay on a note of hope : 
and challenge related to a new interfaith covenant 
that he sees unfolding today. The joint work of 
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Jewish Voice for Peace (JVP)2 with groups with- 

in the United Methodist, Presbyterian, and other 
denominations in the Boycott, Divestment, and 
Sanctions (BDS) movement to end the occupation 
is “challenging the American Jewish establishment's 
Constantinian hegemony on Israel.”26 - 


Interfaith cooperation is also advancing in the 


area of public advocacy. In 2012 American Christians 
published Kairos USA?” in response to the 2009 Pal- 
estinian Christian declaration of faith entitled Kairos 
Palestine.28 The Jewish Council for Public Affairs ex- 
coriated Kairos USA as“false witness.”2? The Jewish 
Voice for Peace Rabbinical Council defended Kairos 
USA, saying | 


We are inspired by the confessional nature of the 
Kairos document for past sins against the Jewish 
people. Thank you for acknowledging your role in 


Jewish suffering. As Jews, the Christian confession 


awakens a responsibility to consider and confess 
our own sin, the sin of occupation....Our vidui 
(confession) must include ways in which we have 
privileged Jewish suffering over and against Pal- 
estinian suffering and the ways in which we use 
the claim of anti-Semitism to silence those who 
criticize Israel's violation of human rights. We 
share this perception with Kairos USA.30 


Rabbi Rosen sees these events as indicative of “the 
emergence of a new kind of interfaith covenant,” 
that neither avoids the tough issues nor “engages 
in emotional blackmail,” but cooperates on issues 
of human rights in a land that is holy to all three 
Abrahamic faith traditions 31 





REFLECTION 


1, 


What issues or questions arise for you after reading and refiecting on this 
section? 


. What issues would a Christian Theology of Liberation focused on interfaith 


relationships need to address? 


. Read again Rabbi Rosen's confession in the first column on this page begin- 


ning, “To put it plainly, a voice that affirms claims of theological superiority 
in the name of one people cannot be the voice of God....” Rewrite this 
quotation so that each sentence becomes a Christian confession. Then 
discuss whether you and your congregation are prepared to make such a 
confession. 


4. Discuss the exceptionalism (/.e., the mora! double standards) in the section 


on “Exodus, Not Eisodus.” Compare the God of the Exodus (who delivers 
the Israelites from slavery) to the same God who commands the israelites to 
exterminate the Canaanites and take over their land. 


. Rabbi Rosen writes that the state of israel has become “the living embod- 


iment of Judaism as empire.” What evidence do you find to support this 
claim? How is Judaism as empire related to the US as empire? 


. What role do Palestinians have in the suffering of Israelis, and what do they 


owe Israelis? What role do Israelis have in the suffering of Palestinians, and 
what do they owe Palestinians? What role do Europe and the US have in 
the sufferings of both israelis and Palestinians, and what do Europeans and 
Americans owe them? 
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* FOCUS 


Extremism and 
Intolerance in Israel 
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“Kahane was right!" 
proclaims a sticker in 
Hebron, home to a 
population of Israeli set- 


tlers infamous for their 
extremism and anti-Pales- 
tinian violence. Such at- 
titudes are not confined 
to Hebron: a 2010 poll 

of Israelis by the Israeli 
Democracy Institute sug- 
gested that “most Israelis 
[53%] might agree with 
the late rabbi and politi- 
cal leader [Kahane], who 
favored encouraging the 
emigration of Arabs from 
Israel.”1 
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sraeli historian Simha Flapan, describing the years 
following the 1967 Six-Day War, writes, 


There always was an orthodox, fundamentalist 

current in Judaism, characterized by racial prejudice 

toward non-Jews in general and Arabs in particular. 
A substantial portion—perhaps even the overwhelming 
majority—of the religious movements, and a growing 
part of the population in general, came to conceive of 
the West Bank not as the homeland of the Palestinian 
people but as Judea and Samaria, the birthplace of the 
Jewish faith and homeland of the Jewish people. Many 
people not only became indifferent to the national 
rights of the Palestinians living there, they did not even 
see the necessity of granting them civil rights.2 


New Yorker editor and veteran Israel-observer David 
Remnick presents a current snapshot of religious settler 
mentality and its relationship to the Israeli political power 
structure: 


Dov Lior, the head of an important West Bank rabbinical 
council, has called Baruch Goldstein—who, in 1994, 
machine-qunned twenty-nine Palestinians at the Cave 
of the Patriarchs in Hebron—"“holier than all the martyrs 
of the Holocaust.” Lior endorsed a book that discussed 
when it is right and proper to murder an Arab, and he 
and a group of kindred rabbis issued a proclamation 
proscribing Jews from selling or renting land to non- 
Jews. Men like [Avigdor] Lieberman [Israel's Minister 

of Foreign Affairs], [Elyakim] Levanon [chief rabbi of 

the Elon Moreh settlement, near Nablus], and Lior are 
scarcely embittered figures on the irrelevant margins: a 
hard-right base—the settlers, the ultra-Orthodox, Shas, 
the National Religious Party—is indispensable to Prime 
Minister Benjamin Netanyahu's governing coalition.3 


Zvi Bar'el, a Middle Eastern affairs analyst for Haaretz, 
writes with apparent disgust about The King's Torah, a 
book written by two rabbis—Yitzhak Shapira and Yosef 
Elitzur—connected to a yeshiva in Yitzhar, a West Bank 
settlement known for its extremism. Rabbis Shapira and 
Elitzur, Bar'el reports, 


write that "the ban on killing a gentile does not stem 
from the intrinsic value of his life, which is not essen- 
tially legitimate as such." These are the rabbis of the 
occupation, the arbiters of Jewish law for those hooli- 
gans on the hilltops. They belong to a different country, 
one in which the laws of the State of Israel are deemed 
worthless.4 


Racism and intolerance are in no way confined to Israel's 
religious extremists and settlers. Many observers who care 
deeply about Israel and Judaism express grave concern 
that a rising tide of racial prejudice and extremism is 


becoming normalized not only among religious Jews but 
also among political figures and private citizens within 
israel proper. 

israeli political scientist Neve Gordon reports on racial- 
ly-charged political campaigns in Upper NazarethS and 
Omer6 (a Jewish town in the Negev), in which Jewish 
candidates seek votes by reassuring Jewish Israelis that the 
towns they inhabit shall remain Arab-free. 


After describing a series of recent racist episodes in Israel, 
journalist and Israel-watcher Larry Derfner asks in the 
Jewish Daily Forward, "Does this mean all Israelis, or even 
most of them, are racists? No. Does it mean Israeli society, 
by commission and omission, encourages racism? Oh, 
yes.*7 

in an article analyzing why many liberal-minded Israelis 
are choosing to emigrate, Haaretz writers cite this trend 
among other reasons: “[In Israel] politically, the discourse 
is one of despair. It's a fanatic, illiberal discourse. "8 


Other observers see racism and intolerance as inextrica- 
bly entwined with a political system that confers special 
privileges on Jews. Palestinians in particular are perceived 
as a perennial threat to Israel's Jewish character. It is 
inevitable, perhaps, that Palestinians are widely regarded 
with contempt and their marginalization is accepted as 

a state necessity. “Hatred of Arabs,” admits Zvi Bar'el, ‘is 
part of the test of loyalty and identity that the state gives 
its Jewish citizens, A good Jew hates Arabs.”3 





N a | 
israeli settlers defaced this Palestinian school building in 
Hebron with the message “Death to the Arabs." 
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“Gas the Arabs!" graffiti is a regular sight in Hebron's Old City. > 
israeli settlers In the area—many of them American-born— 
commit acts of harrassment, intimidation, vandalism, and 
violence on the local Palestinian population, often with the 
protection of Israeli military personnel. 
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6 - Mainline Liberal Protestants and Israel 


MYTHS OF NATIONAL ORIGIN 


sraeli and American myths of origin are similar 

and derived from the same biblical sources. Two 

American Jewish scholars, Todd Gitlin and Liel 

Leibovitz, have recently described these similar- 
ities in their book The Chosen Peoples: America, Israel, 
and the Ordeals of Divine Election. 


Americans and Israelis have often thought that 
their nations were chosen, in perpetuity, to do 
God's work. This belief in divine election is a po- 


These “new tent, living force, one that has guided and shaped 
3 ae l both peoples and nations throughout their history 
E Israelites and continues to do so to this day.”? 
a Í the P uritans] The roots of American Protestant pro-Zionism lie 
believed God in the ideology of the early Pilgrims whose beliefs 


r were derived from the story of God's election of the 
would guide them ancient Israelites. On March 29, 1630, a boat carrying 
and had in fi act British Puritans left Southampton, England, carrying 
$ gone before them, a ee seo al gia John ee 
E r : who would become the first Governor of the Massa- 

peras thetr chusetts Bay Colony. The departure sermon was de- 
way and livered by John Cotton, who referred to their mission 
granting a as a “divine calling.” Cotton’s sermon summarized 
divine ly ordained mary of the core beliefs that would inspire their 

perilous journey across the Atlantic. He tumed to II 
entitlement to a Samuel 7:10 for his text:“And I will appoint a place 
land that Was, for my people Israel and will plant them, so that they 


“u 


th may live in their own place, and be disturbed no 
as it OEP ened, more.” He drew a direct parallel between the Puri- 
already tans’ mission and that of ancient Israel in its journey 
inhabited. from Sinai to the “Promised Land.” For this group 


of Puritans, their mission and journey was no less 
important, nor was it any less divinely inspired than 
that of Moses and the Israelites. These“ new Israel- 
ites” believed God would guide them and had in fact 
gone before them, preparing their way and granting 
a divinely ordained entitlement to a land that was, as 
it happened, already inhabited. 


ABOUT THIS SECTION 


This section is a condensed and edited version of an essay by the Rev. Dr. Donald E. Wagner enti- 
tled "The Mainline Protestant Churches’ Journey with Palestine and Israel” in Wagner and Davis, 
eds., Zionism and the Quest for Justice in the Holy Land. Dr. Wagner, the author of four books 
on the Israeli-Palestinian conflict, is the National Program Director of Friends of Sabeel-North 
America. He was a Professor of Middle Eastern Studies and Director of the Center for Middle 
Eastern Studies at North Park University from 1995 to 2010, and National Director of the Pales- 
tine Human Rights Campaign from 1980 to 1989. 
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American Progress (circa 1872), by John Gast, is an allegorical 
representation of the modernization of the new west, Colum- 
bia, a personification of the United States, leads civilization 
westward with American settlers, stringing telegraph wire and 
holding a schoolbook. The different stages of economic activity 
of the pioneers are highlighted, especially the changing forms 
of transportation. 


Over the years other white colonizers would join 
the Pilgrims and embrace similar themes of what 
political scientists call “settler colonialism,” i.e., 
doctrines of racial superiority, divine entitlement to 
the land and its resources, and various systems of 
segregation, slavery, ethnic cleansing, genocide, and 
other forms of discnmination and violence against 
people of color and minority ethnic groups. During 
the wars with European powers and Mexico, and 
the 19th-century conquest of the frontier, the more 
the settlers’ mission (which came to be identified as 
national Manifest Destiny) was challenged, the more 
the cycle of violence increased, often driven by their 
God-given sense of entitlement and conquest. 

The slogan “the imperialism of righteousness” 
was coined to justify the Spanish-American War in 
1898. President Woodrow Wilson rallied Congress to 
support the US entry into World War I by naming it a 
war to make the world “safe for democracy.” During 
the Cold War (1947-1991) American leaders reiter- 
ated year after year the national mission to remain 
the “leader of the free world,” often justifying the 





covert or overt overthrow of democratically elected 
governments whose national interests conflicted 
with perceived US national interests. Now the US 
has become “the indispensable nation,” fighting a 
“war on terror” as we attempt to control or—euphe- 
mistically—“stabilize” the entire Middle East. While 
there may be some truth to these slogans, they are 
half-truths that mask an ongoing imperial role in the 
world, while maintaining a self-righteous national 
image of acting solely from virtuous motivations. If 
the United States is“the indispensable nation,” our 
nation’s leaders present American interests as syn- 
onymous with the interests of the rest of the world. 

The myths of entitlement, inequality, racial supe- 
riority, and conquest/dispossession have coexisted 
uncomfortably with constitutional guarantees of 
equality for all. It has taken generations to even be- 
gin to correct the moral and spiritual imperfections 
of these founding myths within the United States. In 
fact, the history and ideology of settler colonialism 
have been so central to the political history of the 
United States that it is not surprising the political 
and religious leadership in the US has been predis- 
posed to uncritical support for the Zionist move- 
ment. 

What is surprising is that some of the most influ- 
ential and progressive American Protestant theolo- 
gians of the twentieth century were also pro-Zionist, 
in spite of their denunciation of fundamentalism 
and dispensationalist “End Times” speculation. These 
include theologians who specialized in a prophetic 
critique of American foreign policy and the misuse of 
US power around the world. Some of their students 

_who exercise influence in mainline denominations 
still cling to a form of liberal pro-Zionism that to 
this day turns a blind eye to more than 65 years of 
systemic violation of International law and human 
rights by Israel. In this section we will look at several 
mainstream theologians who may be called liberal 
pro-Zionists. 


PAUL TILLICH AND REINHOLD NIEBUHR | 


In the 1930s a number of Jewish and Christian 
intellectuals with roots in Germany but subsequent- 
ly teaching in New York City at institutions such as 
Columbia University, Hebrew Union College, and 
Union Seminary formed a moral support group. 
Among the group were the philosopher and political 
theorist Herbert Marcuse, Rabbi Abraham Heschel, 
theologian Paul Tillich (1886-1965), and political 
ethicist Reinhold Niebuhr (1892-1971). As the Third 
Reich in Germany escalated its demonization and 
violence against Jews, the support group became a 
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Once news of the | 


concentration 
camps and 
corresponding 
genocide were 

political think-tank, increasingly outspoken against 

the Nazi regime and demanding US intervention on confi rmed, 

behalf of European Jewry. [Tillich] became 

Tillich was already a strong critic of Nazism, a supporter o f the 
. diti alist aif 

having analyzed and condemne it in The Socialis Zionist ques i fo r 

Decision, a book on social theory, which he wrote j 

in 1933. He noted that Nazi ideology was opposed Jewish statehood. 


to the spirit of Judaism, which was centered in the 
worship of God “who transcended blood, soil, and 
communal loyalties and demanded justice.”2Thus it 
is not surprising that Tillich was not originally a sup- 
porter of the Zionist cause, questioning the concept 
of a nation-state “Israel” and arguing that the Jewish 
people should not be limited to an attachment to 
“space [land] and time.” However, Tillich changed 
his position as conditions for Jews deteriorated in 
Germany. Once news of the concentration camps 
and corresponding genocide were confirmed, he 
became a supporter of the Zionist quest for Jewish 
statehood. He firmly believed that the only answer 
was to provide Jews with a safe haven in a state of 
their own. 

Tillich found a close ally in fellow Union Semi- 
nary Professor Reinhold Niebuhr who would soon 
become a leading voice on US foreign policy and an 
outspoken advocate for Zionist causes. (President 
Barack Obama has called Niebuhr “my theologian” 
and one of the major influences on his political and 
ethical thought.) Unlike many of their theologian 
colleagues, Niebuhr and Tillich were not silent about 
what was occurring in Europe. Tillich, a German na- 
tive, and Niebuhr, a second generation American of 
German descent, began to organize themselves with 
a goal of influencing US policy concerning the threat 
Germany posed to the Jews of Europe and the unity 
of Europe itself. 

Tillich called upon all Christians and particularly 
the churches of the Reformation to join with Judaism 
in a prophetic critique of this highly distorted expres- 
sion of German nationalism. He considered Nazism 
a false, secular alternative to prophetic Judaism and 
Christianity as it was based on pagan Teutonic myths 
of Aryan racial supremacy and was, in essence, a 
closed system with no room for the prophetic cri- 
tique that the Hebrew Prophets and Jesus brought 
to humanity. In Tillich’s view, the only just action by 
the church was to oppose Nazism in every conceiv- 
able way. Had Tillich anticipated that Zionism would 
become a closed system with little room for prophet- 
ic critique, might he perhaps have issued a similar 
prophetic critique against it? 





Reinhold Niebuhr l 
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After the 
turbulent but 
decisive decade of 
the 1940s, there 
was a gradual 
shift in the 
Protestant 
churches toward 
increased support 
for Israel. 
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KRISTALLNACHT 


On November 9, 1938, Kristallnacht (the Night of 
Broken Glass) broke out—Nazi-organized pogroms 
targeting Jews in Germany and parts of Austria. Ten 
months later Germany invaded Czechoslovakia and 
Europe was at war. Many Christian leaders opposed 
the US entering the war. Some, including the editors 
of the influential Protestant nondenominational 
Christian Century, called for caution and patience 
and for the US to stay out of the war. Niebuhr lost 
patience with this position, broke with the Century, 
and in 1941 founded a new liberal journal, Chris- 
Hanity and Crisis. He had described the Century in 
1939 as “without question the most vital force in 
American theology,”? but by the early 1940s he came 
to believe that the Century and the segment of the 
church that stood with it were increasingly irrel- 
evant. While a liberal Protestant himself, Niebuhr 
differed from traditional liberal Protestant theolo- 
gians by advocating a theology of political realism 
where evil is given a prominent role. He wrote: 
“liberal Protestants who believe that Christianity 
will shame the enemy into goodness,” are fooling 
themselves* He was convinced that Christians had ~ 
a moral obligation to fight Nazism and fascism if the 
Jews of Europe were to be saved. In the first issue 
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of Christianity and Crisis, Niebuhr wrote:“I think it 
is dangerous to allow Christian religious sensitivity . 
about the imperfections of our own society to ob- 
scure the fact that Nazi tyranny intends to annihilate 
the Jewish race.”5 


THE BILTMORE PLATFORM 


By 1939, if not before, most Zionist leaders were 
convinced the Nazis were committing genocide 
against the Jews in Poland and Germany. By the 
early 1940s, Zionism had taken a commanding role 
in the organized American Jewish community. With 
reports confirming the concentration camps and 
the Nazi genocide, the Zionist movement shifted its 
operational center from London to New York City 
and began to concentrate its political efforts on mov- 
ing public opinion and policy in the United States. 
The conference held at New York's Biltmore Hotel 
in May 1942 and the resulting “Biltmore Platform” 
crystallized the Zionist movement's commitment to 
nothing less than the creation of a Jewish state in 
Palestine as the answer to Nazi atrocities. The Zion- 
ist leadership argued that only a Jewish state could 
provide Jews the security necessary to rise again 
from the ashes of the Holocaust. 

The Biltmore conference united most major 
Jewish organizations and leadership behind a highly 
aggressive form of Zionism from this time forward. 
Membership in the major Zionist organizations grew 
rapidly as did the donations to underwrite their 
campaigns. 

Also emerging from the Biltmore meetings was 
a proposal to establish and fund Christian orga- 
nizations to support the call for Jewish statehood, 
mobilize Christians to support the Zionist cause, and 
lobby their members of Congress.®. 

Niebuhr supported the Zionist movement un- 
critically, with more vigor than did Tillich. Like his 
colleague, Niebuhr understood a Jewish state to be 
the necessary response to the Holocaust and West- 
em anti-Semitism. He was adamant that the United 
States had a primary responsibility to protect Israel 
and the Jewish people for moral reasons and US na- 
tional interests, particularly as a dimension of Cold 
War politics. He also believed that Israel deserved 
US political, military, and economic support. 

Niebuhr's most revealing writing on Israel and 
Zionism is in his article “Our Stake in Israel,” that 
appeared in The New Republic on February 4, 1957. 
He states at the outset that one gains an apprecia- 
tion for Israel by reviewing its beginnings as a state 


and the heroic battle which the nascent nation 
waged against the Arab nations, sworn to throttle 
Israel in its cradle. Thus the state’s birth was both 
a gift from the world community and an achieve- 
ment of the redoubtable army which the little 
nation was able to organize. 
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Discussion of 
the fate of 
Palestinians 

was taboo—a 
divisive hazard 
to be strenuously 
avoided for risk 
of derailing 
these interfaith 
dialogues. 
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Niebuhr's argument relied on the Israel-centric 
narrative of Israel’s founding in which Palestinians 
are expunged from the story. Niebuhr embraced 
many of the popular Zionist myths that surrounded 
the creation of Israel, such as “making the desert 
bloom” and praising the vision of Theodor Herzl 
and Chaim Weitzmann without challenging their 
hardline goals. He adds that Israel became a melting 
pot for Jews, without mention of the resulting Pales- 
tinian loss of land and livelihood. Nor does Niebuhr 
express regret that half the population was driven 
into refugee status following Israel’s creation. He 
ends the argument with the questionable mantra 
that the United States has an obligation to support 
Israel because “Israel is the only democracy in the 
Middle East”? 

How ironic that Niebuhr, the exponent of a 
school of Christian social ethics named “Christian 
Realism,” and the author of the famous aphorism, 
“Man's capacity for justice makes democracy 
possible, but man’s inclination to injustice makes 
democracy necessary,”® would demonstrate moral 
blindness to the fact that the establishment of a 
“Jewish democracy” in Palestine was preconditioned 
on the exclusion of the native Palestinians. Niebuhr 
remains perhaps the most influential mainline 
American Protestant theologian of the 20th century, 
and his legacy continues in the 21st. 

After the turbulent but decisive decade of the 
1940s there was a gradual shift in the Protestant 
churches toward increased support for Israel. The 
primary Protestant organization was the Ameri- 
can Christian Palestine Committee (ACPC), which 
received major financial support from Jewish Zionist 
organizations. One of its functions was to monitor 
and challenge any journal article or church state- 
ment that was sympathetic to the Palestinians. 

An additional development that advanced the 
pro-Israel bias in Protestantism was the increased in- 
terest in Christian-Jewish dialogue and a multiplicity 
of Jewish and Christian organizations that emerged 
to facilitate it. The National Conference of Christians 
and Jews played an important role for many decades, 
as did the B'nai B’rith-Anti- Defamation League 
(ADL), and eventually most major Zionist organi- 
zations. Dialogue programs seemed to be a signif- 
icant instrument to promote healing as Christians 
grappled with the anti-Semitism that had plagued 
the Church for centuries culminating in the Nazi 
Holocaust. Discussion of the fate of Palestinians was 
taboo—a divisive hazard to be strenuously avoided 
for risk of derailing these interfaith dialogues. 

Jewish-Chnistian dialogue would continue for 


decades following the rules of the Ecumenical 

Deal: Christian silence on Israel as expiation for 

guilt incurred during centuries of anti-Semitism. It 
was Jewish theologian Marc Ellis who named this 
price-tag rule for Christians over 25 years ago. When © 
15 Protestant and Roman Catholic leaders broke 

these rules for the first time on September 15, 2012, 

by writing a letter to Congress asking for sanctions 
against Israel, Ellis celebrated by announcing, “The 
interfaith ecumenical deal is dead.” He continued, 


Strange, looking on the internet for commen- 
tary on the Church leaders’ letter, one site had 
the letter opposite a quotation from the Holo- 
caust survivor, Elie Wiesel: “Neutrality helps the 
oppressor, never the victim. Silence encourages 
the tormentor, never the tormented.” It seems 
that the Church leaders have finally learned 
the central lesson of Christian complicity in the 
Holocaust. It was taught to them by Jews in the 
personal witness of Elie Wiesel. The lesson: The 
ultimate sin is silence in the face of injustice.? 


KRISTER STENDAHL 


One of the influential biblical theologians of the 
1950s-1990s was the Swedish New Testament 
scholar and Harvard Divinity School professor, 
Krister Stendahl. As a Swedish teenager in the late 
1930s, Stendahl sought relief for an arthritic spine at 
a German spa. There he met Swedish missionaries 
who told him about Nazi persecution of Jews and 
rescue operations. These experiences were to have a 
life-long impact on him. 

Stendahl earned his doctorate from Uppsala 
University in Sweden and wrote his dissertation on 
the newly discovered Dead Sea Scrolls. In 1954 he 
began a long and illustrious ecclesiastical and aca- 
demic career, first at Harvard Divinity School where 
he gained recognition for his scholarly writings on 
Pauline theology. 

One of Stendahl’s radical claims was his ar- 
gument that Paul's letter to the Romans was not 
primarily a discussion of “justification by faith,” 
which had been the traditional interpretation since 
St. Augustine and was reinforced by both Martin Lu- — 
ther and John Calvin. Instead, Stendahl asserted that 
Paul's thesis in Romans was a discussion of God's 
mysterious plan for the Jews, an argument he found 
especially in Romans 9-11. Stendahl claimed that 
Paul’s argument demonstrates that God desires har- 
monious coexistence between Judaism and Chris- 
tianity, thus paving the way for deeper and more 
open relationships between Christians and Jews. 
Christians should no longer follow Paul’s example of 
attempting to convert Jews, nor should they practice 
any form of anti-Semitism or claim superiority with 
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A new study by Paul Ver- 
duin describes Stendahl’s 
relationship with his close 
friend, the influential late 
Rabbi David Hartman. As 
the founder and President 
of the Shalom Hartman 
Institute in Jerusalem, 
Hartman distinguished 
himself as a liberal Jewish 
defender of Zionism. 
Hartman and Stendahl 
became friends during the 
latter's scholarly career at 
Harvard and later when 
he moved to Brandeis 
University. Once Stendahl 
retired, Hartman offered 
him the position of 
co-chair of the Hartman 
Institute. Stendahl served 
in this capacity from 1994 
to 1998, taking the op- 
portunity to visit the West 
Bank where he saw for 
himself the ugly face of 
military occupation. There 
he met Palestinian Chris- 
tian leaders, including 
Lutheran Bishop Munib 
Younan and the Rev. Dr. 
Mitri Raheb, pastor of 
the Christmas Lutheran 
Church in Bethlehem. He 


Paul van Buren 





God's promises 
to Israel include... 
possession of the 
Land. In Jesus 
Christ...God said 
Yes also to that 
promise. 

PAUL VAN BUREN 


also reconnected with the 
Revs. Susan and Michael 
Thomas who were serving 


‘as co-pastors of the 


Lutheran Church of the 
Redeemer in the Old City 
of Jerusalem. Michael had 
been one of Stendahl's 
students at Harvard 
Divinity School and Susan 
had served as a pastor at 
the Lutheran church the 
Stendahls attended in 
Cambridge, MA. 


In early March 2002 
Stendahl received a 
disturbing email from 
the Thomases. As he read 
down the page, he was 
directed to an article 
incorporated in the email 
that had appeared in the 
international Herald Tri- 
bune and the Washington 
Post. The article described 
a Palestinian suicide 
bombing in Jerusalem 
and the terrible suffering 
it brought to Israeli fam- 
ilies. As Stendahl came 

to the end of the article 
he read the concluding 
statement by his friend, 
Rabbi Hartman, who 


said: “What nation in the 
world would allow itself 
to be intimidated and 
terrified as this whole 
[Israeli] population is, 
where you can't send 
your kid out for a pizza 
at night without fear 
he'll be blown up?” Then 
came Hartman’s con- 
clusion: “Let's really let 
them understand what 
the implication of their 
actions is,” he said of the 
Palestinians. “Very simply, 
wipe them out. Level 
them.”12 


.Stendahl must have been 


stunned by his friend's 
words, A copy of a 
handwritten letter from 
Stendahl to Hartman 
dated March 4, 2002, is 
preserved in the collec- 
tion of Stendahl's papers. 
It reads: “Dear, dear 
David: How to answer 
this e-mail we received?” 


Then Stendahl pasted the 


text of the interview into 
his message, followed 

by an obviously troubled 
plea for clarity: “If this is 
true, it puts much stress 


such arguments as “replacement theology,” which 
asserts on the basis of New Testament texts that 
the old covenant of God with the Jews has been 
replaced by the new covenant in Christ. His exege- 
sis and interpretation of Romans transformed New 
Testament scholarship in terms of Christian-Jewish 
dialogue and interfaith relationships. 

In the same volume, Stendahl made a remarkable 
statement about Jewish-Christian relationships by 
adding that Jews are not only equal to Christians in 
the eyes of God, but that Christians are “honorary 
Jews.” 10 This statement raises several theological 
concerns. Stendahl implies that Christians should 
adopt a theology of Jewish “chosenness,”a choice by 
God that means supenority and exclusive privileg- 
es for the Jewish people. Christians can be called 
“honorary Jews” because Jews are God's first, and by 
implication, God's primary “chosen”people. Certain- 
ly the arguments made by Stendahl are theological. 
Nonetheless, they can be harnessed to support 
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Krister Stendahl and Rabbi David Hartman: A Wounded Friendship 


and pain on one of the 
most precious friendships 
I have been given. We 
will be in Sweden [con- 
tact phone number sup- 
plied] March 9-13. Then 
back in C-e [Cambridge, 
MA]. Yours Krister.” 13 
There is no record that 
Stendahl ever received 
an answer to his letter, 
Stendahl died in 2008. 


This experience near the 
end of his life seems to 
be the closest Krister 
Stendahl came to articu- 
lating a single criticism or 
even questioning Israel's 
intentions, and it re- 
mained entirely private. 
He was obviously stunned 
by Hartman’s phrase, 
“Wipe them out,” but 
other than the jetter to 
Hartman, he did nothing. 
Was he immobilized by 
his life-long commitment 
to never criticize Israel? 
Did his residual guilt over 
the Holocaust or his be- 
lief in Jewish exception- 
alism lead him to give 
Rabbi Hartman and Israe! 
“a pass”? We will never 


Israeli political goals. 
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“am. 


Rabbi David Hartman 


know, but here is the 
case of a brilliant New. 
Testament scholar and | 
author of many scholarly 
volumes, who could not 
reconcile his belief system 
and commitment to the | 
Zionist “narrative” with. 
this problematic state- 
ment by his progressive 
friend, Rabbi David 
Hartman. 


Note: For a perspective 

on Rabbi Hartman's views 
on Religious Zionism and 
contemporary israel, read 
the interview, “Religion 
now more dangerous 
than Arabs, 714 published 
in YNet News a year be- 
fore his death in February 
2013. 


Is Stendahl suggesting that Christians should | 
adopt a form of Jewish exceptionalism?! Given the 
implied and overt theological exceptionalism that 
one finds in several theologians of this era, there 
is certainly no cautionary note from Stendahl to 
resolve this theological dilemma. One of the many 
negative consequences of this tendency toward 
Jewish exceptionalism in liberal Protestant theology 
is its failure to hold the state of Israel to the same 
standard of international law and human rights as 
that to which every other nation should be held. 

Stendahl’s views on the modern state of Israel are 
similar to Niebuhr's and Tillich’s, viewing Israel as. 
the answer to the Holocaust and necessary for Jew- 
ish survival. But Stendahl seems to go beyond both 
of them, not only in his “honorary Jews” comment, 
but also in his claims that the Jewish people are 
intimately tied to this particular land, the land of Pal- 
estine, to which he gives a theological value. These 
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claims clearly place Stendahl in the liberal pro-Zion- 
ist category, and his writings and public statements 
supported the Zionist agenda throughout his career, 
Any reservations Stendahl may have had as a result 
of his personal witnessing of the Israeli military 
occupation in the West Bank during his 1994-1998 
tenure as co-chair of the Hartman Institute in Jeru- 
salem remained private. 


PAUL VAN BUREN 


Paul van Buren (1934-1998) was an Episcopal priest 
who for over two decades taught theology at Temple 
University in Philadelphia. In the 1980s he served 

as an associate of the Shalom Hartman Institute in 
Jerusalem. He is popularly remembered as a “Death 
of God” theologian and for his advocacy of “Secular 
Christianity.” But van Buren’s magnum opus was his 
post-Holocaust theology, a three-volume work enti- 
tled Theology of the Jewish-Christian Reality. Here van 
Buren struggles against the anti-Semitic theology of 
the Christian tradition and stresses the continuity 
rather than the discontinuity between Jewish and 
Christian faith, 

Van Buren thought that even the terms that 
Christians use for the scriptures—Old Testament/ 
New Testament—send a message that the new 
(Christianity) has replaced the old Judaism). To 
avoid this linguistic trap, van Buren substitutes the 
term “Scriptures” for Old Testament and “Apostolic 
Writings” for New Testament. 


Bad Arabs 


In Volume 2, which carries the subtitle A Christian 
Theology of the People Israel, van Buren's pro-Zionist 
theology is stated in clear terms with clear political 
implications: 

God's promises to Israel include, for example, 

possession of the Land. In Jesus Christ, if we are 

to believe the apostle Paul, God said Yes also to 
that promise. The church of Jesus Christ, there- 
fore, cannot coherently do other than confirm and 
support the promise of the Land to the Jewish 
people. It cannot twist this promise to the Jews 
into a Spiritualized promise to the church, for to 
do so would be to witness to Jesus Christ as God's 

No to this particular and by no means peripheral 

promise of his....[I]t seems to us to be clear that 

God's church cannot be itself without confirming 

his choice of, covenant with, and promises to his 

people Israel.15 


Since van Buren was in Jerusalem during the 
1980s it is reasonable to assume that he visited the 
West Bank and must have seen some of the effects 
of the Israeli occupation of Palestine. Evidently the 
Holocaust and his dialogue with Jewish Holocaust 
theologians had so touched him that we was unable 
to question Israel’s confiscation of Palestinian land 
and the pauperization of the Palestinian people un- 
derway during his time of residency in the country. 

However, in one area—the activity of God in all 
religions—he was more open than many theologians 
of his time. Van Buren wrote, 


One of the more difficult challenges which they 
[Christians and Jews] will do well to face together 
is that of our understanding of the way in which 
the God of Abraham, Isaac, and Jacob has been 


After the 
Flolocaust of 
World War II, 
it would appear 
that mainstream 
liberal 
Protestants... 
have replaced 
the error of 
anti-Jewish 
bigotry with 
another 


The “crude, essentialized caricatures” Edward Said wrote of in his 1980 article “Islam through Western Eyes” (see page 43) are alive and 
well in popular media. ls there a double standard that tolerates negative stereolypes of Arabs while appropriately rejecting them as racist 
when Jews, African Americans, and other groups are caricatured? 





Art Malik (right) as Palestinian 
terrorist Salim Abu Aziz in the 
1994 movie “True Lies,” starring 
Arnold Schwarzenegger. 
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Join Turtuno as Fatoush "The 

Phantom” Hakbarah, in the 2008 
movie "You Don't Mess with the 
Zohan.” 


Rob Schneider (in brownface) as 
Salim, a Palestinian cab driver, in 
“You Don't Mess with the Zohan.” 





Sacha Baron Cohen as Admiral 
General Aladeen in the 2012 movie, 
“The Dictator.” 
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and is at work in the People of the Book (Islam), 
and in the many peoples of many books (Hindus 
and Buddhists, and others).16 


Niebuhr, Stendahl, and van Buren stand in a long 
line of liberal pro-Zionist Protestant and Jewish 
clergy, theologians, and politicians who influenced 
successive generations of religious leaders and US 
policy-makers on the Middle East by their uncritical 
support for Israel and their silence about the plight 
of the Palestinians. Among the Christian theolo- 
gians who often excuse Israel while remaining quiet 
about the plight of Palestinians are John Bright, 
James Carroll, Clark Williamson, Karl and Marcus 
Barth, Robert Osborn, and many scholars in the W. 
F. Albright Institute of Archeological Research, and 
Jewish writers such as Michael Wyschograd, Arthur 


Hertzberg, Michael Waltzer, Franz Rosenzweig, Ir- 


ving Greenberg, and—while not a theologian—Elie 
Wiesel, to name but a few. Regrettably the Christian 
Century since 2004 has also avoided criticism of 
Israeli violations of international law and human 
rights while defending Israel against its critics, thus 
muting the voice of justice. 


IS ORIENTALISM THE CULPRIT? 


Edward Said was a Columbia University profes- 
sor of English and Comparative Literature and a 
founder of the critical theory of post-colonialism. His 
highly acclaimed 1978 publication, Orientalism, de- 
scribes the persistence in Western scholarship, from 
the 19th century on, of stereotypes of the native 
peoples in the Middle East and elsewhere reflecting 
Western colonial views and ambitions. Said, who 
was born into a Palestinian Christian family in 
Jerusalem in 1935, became a scholar equally at home 
in both the Arab and the Western world. From that 
unique vantage point he was able to recognize and 
analyze the use of modern/backward, superior/infe- 
rior categories that frame Western understandings 
of the Muslim world and the Israel/Palestine conflict 
and shape Western foreign policies toward the Mid- 
dle East. Said demonstrated how Islamic cultures 
and societies were depicted as having values at odds 
with the Western values of rationality, equality, and 
individuality. Such caricatures helped the British and 
French legitimize their regional interventions from 
the early 19th century onwards. 

In a 1980 article entitled “Islam through Western 
Eyes,” Said wrote: 


So far as the United States seems to be con- 
cemed, itis only a slight overstatement to say that 
Muslims and Arabs are essentially seen as either 
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REFLECTION 

1. What issues arise for you after reading and reflecting on this section? 

2. What evidence do you find that the myth of divine election is still at work 
in American and israeli national life? is it hypocritica! for Americans to 


criticize Israeli policies today for the same abuse of human rights that our 
“settler colonial” American ancestors committed? 


3. Why do you think that Niebuhr, Stendahl, van Buren, and other liberal 
Protestant theologians were either blind to or silent about the suffering 
inflicted upon Palestinians by the state of Israel from 1948 on? How does 
one reconcile their position with support for a Jewish-only state that is 
ethnically cleansing Palestinians from their homeland? 


4, Reflect on the story of the relationship between Krister Stendahl and Rabbi 
David Hartman (see box on page 41). Does Rabbi Hartman's response to the 
suicide bombing reflect the level of fear that Israelis live under? In what 
ways does Zionism and the forced segregation between Israelis and Pales- 
tinians exacerbate this fear and make reconciliation more difficult? 


5. Should US Christian and Jewish organizations that promote a pro-Zionist 
US foreign policy be held accountable for promoting violence and oppres- 
sion toward the Palestinian people? 


6. How does exceptionalism relate to the concept of chosenness? Can you 
think of instances in which Americans apply one standard to U5 actions 
abroad and a different standard to actions of other nations? 


oil suppliers or terrorists. Very little of the detail, 
the human density, the passion of Arab-Moslem 
life has entered the awareness of even those peo- 
ple whose profession it is to report on the Arab 
world. What we have is a series of crude, essen- 
tialized caricatures of the Islamic world presented 
in such a way as to make that world vulnerable to 
military aggression.!? 


Why are we 
comfortable with 
Orientalism, 
while we find 
anti-Semitism 
abhorrent and 
unacceptable? 


As a new theology and language emerged after 
World War II, the work of liberal Protestant theolo- 
gians was grounded in an unconscious Orientalist 
framework. Niebuhr, Stendahl, and van Buren 
stood on a “Western shore” that defined itself as 
“Judeo-Christian” and by default treated anything 
outside that framework as alien “other,” rendering 
it susceptible to criticism, assumptions of cultural 
inferiority, and ultimately to aggression and war. 
After the Holocaust of World War II, it would appear 
that mainstream liberal Protestants—like Western 
evangelical and fundamentalist Christians—have re- 
placed the error of anti-Jewish bigotry with another. 
This is to say, Western Christianity has arrived at a 
place where the” other” is no longer Jews, but Islam 
and its 1.5 billion adherents. Arab Christians have 
been largely ignored and left out of the discussion, 

Why then, it must be asked, are we comfortable 
with Orientalism, while we find anti-Semitism ab- 
horrent and unacceptable. Are not both prejudiced 
thinking that lead to hatred and violence? 
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* FOCUS 


Israel's “Image Problem” 4 


srael's advocacy effort has become one e of the world’s 
most efficient and productive,” writes journalist Barak | a 
Ravid, “but Israel nevertheless suffers from-an image N 
problem.”2 The Hebrew term for the Israeli advocacy . 





IT 





_ Hasbara Goes 





effort to which Ravid refers is hasbara. Depending Despite the massive resources employed to burnish Israel's 3 

o Collece | ‘on the context, hasbara can mean “explanation, a “public standing in the eyes of the international community, many 3 

5 | relations,” “media spin or” propaganda.” Py o supporters of the Jewish state complain that Israel suffers 3 

Campuses are hotly Ravid reports that multiple government bodies arè in- -froma poor international i image . andi is osing the public A 

contested battlefields volved in Israels hasbara initiatives, including the National relations war. a 

for hearts and minds - Information Directorate, the Prime Minister's Office, the increasingly, analysts are suggesting that israels”image Y 

in the hasbara project. Foreign Ministry, the Public Diplomacy and Diaspora ~ problem“ is not-a result of a poor public relations strategy E 

Numerous organizations, Affairs Ministry, the IDF Spokesman’ s Office, the Tourism but, as Ravid puts it, “a product of the Israeli government's - x 

including Hillel, Stand- Ministry, and the Jewish Agency. The Foreign Ministry policies.” Seth Freedman, not mincing words, declares that Y 

WithUs, and Campus alone, Ravid reports, "Israel image problem will only disappear when the core i 

| Watch employ a variety invests an unprecedented ail sum of NIS 100 million <fimes committed in the name of the state cease, and the 3 

i _ of strategies for shutting {$28.4 million] in branding Israel; in bringing over. ex- | Palestinians are dealt with equitably.*10 o E. 

| down campus activities perts, academics and opinion makers; and in organizing =. E | EN 4 
| and academic inquiry "pro-Israel events around the globe (including the annual | 
| that promote criticism of Salute to Israel parade in New York City and the Israeli 


Israeli policy, including film festival in Paris). a. 


blackballing professors The Jewish Agency for Israel is planning to spend $300 


| 

| = 

who dissent from the - million annually for pro-israel public relations programs 

: dominant Zionist narra- - with a focus on US campuses—where some fear Israel is 
| tive, pressuring university losing ground in the public opinion war. $100 million of 
| administrators, and, in this fund would be supplied by the Israeli government.4 
| the case of Hillel, enforc- vey e 


ing a closed-door policy Writing in the Forward, Nathaniel Popper explains, 








. ship,” which explicitly. disallow events critical of Israel. 


i to Jewish student activi- The new approach to Israeli image control first began... 
£ ties that deviate from the with the founding of Israel21€, a small California-based 
| mainstream party line. group that has worked with public relations expertsto ` PMA 
i ee -place news stories about Israel that do not focus onthe. . # a meee ió: 
| conflict with the Palestinians. The organization...posts Serr Ca College campus, Swarthmore, Pennsylvania. 
articles about.. medical and technolo ical advances in 2 
| israeli laboratoriés.5 | ae ae oe Swarthmore e Says, “Open Hillel! dd a 
Volunteers complement the wok of consultants. The An December 2013, the student board of the Swarthmore 3 
Israeli. government, Ravid writes, “conducts an unofficial College campus Hillel issued a press release announcing $ 
advocacy effort involving hundreds of Israelis and overseas their decision to be an “Open Hillel,” an organization $ 
activists, organizations and NGOs, along with non-Jewish, whose purpose is not to advocate for one single polit- a 
| supporters;.. delivering Israels messages mainly i in the -o dięal view, but rather to open up space that encourages ¿A 
| i OS United States and the EU. "6. | DEN - dialogue within the divërse and pluralistic Jewish. 3 
| | standwithusCampus.com US in the United States, Peter Beinart repo rts, s “Gri oups - E ‘student body and the larger community. me A E 
| ae cai like AIPAC and the Presidents’ Conference patrol public The Swarthmore students’ statement affirmed that “all A 
ni discourse, scolding people who: contradict their vision of © are. welcome to walk through our doors and speak with a 
| dil B + Istael...:*7 He continues, “Not only does the organized - oo) Our amé and under. our roof, be they Zionist, anti-Zion- 4 
| | | l American Jewish community mostly avoid public criticism = _ Ast, post-Zlonist, or non-Zionist."12. . : x 
| Hasbas ará HA n dbo Sk Pro- - of the Israeli government, it tries to Prevent others from i The Open. Hillel movement emerged in 12012, mobilizing | A 
moting Israel ón Campus — : leveling such criticism as well.“8 -= 0 0 against the Hiltel Foundation’s “standards of partner- 4 
| was produced in 2002 ( Like Beinart, UK journalist Seth Freedman sees an “other 23 q 
| by q World Union of - darker side of Israeli hasbara...,the relentless pursu itof o td pana sd sirbe heras sia e y 
! ish St tetopro- ne deemed a danger to the state, whether. domestic de TE Ade * 
| Jewish Students to pro l anyo $ - speaker of the Israeli Knesset and author of the 2009. 3 
vide Israel's college-age -dissidents or external critics."9 More often than not, he book The Holocaust Is Over) and Breaking the Silence, an $ 


supporters with advocacy Writes, "the campaigns are based more on witch-hunts ~~ 


| | | AE A es - Israeli veterans’ group that relates persona! testimonies 
tools. [Available online1] and whitewashes than honest debate over the most - of human rights abuses perpetrated while in uniform.13 
| thorny issues surrounding the state.” | 


| E Meanwhile, the Hillel Foundation and the American. 
! te oe | e Israel Public Affairs Committee (AIPAC) have pledged — 
| | their commitment to “working together to expand sup- 3 
port for Israel on campus.”14 3 
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Rev. John Hagee is the 
founder of Christians 
United for israel (CUFI), 
which describes itself as 
"the largest pro-Israel 
organization in the United 
States with over one 
million members.”3 


or decades The Presbyterian Church 
(U.S.A.) has opposed the evangelical blend 
of dispensationalism and Christian Zion- 
ism because it fuses religion with politics, 
distorts faith, and imperils peace in the Middle East. 
A major segment of the pro-Israel lobby in the US 
consists not of Jews but of evangelical Christians 
who are Zionists and claim that Christian Zion- 
ism is an essential component of their faith. In his 
essay, “Evangelicals and Christian Zionism,” Gary 
Burge, an evangelical Presbyterian and Professor 
of New Testament at Wheaton College, takes pains 
to distinguish between “mainline evangelicals” and 
evangelicals who are also Christians Zionists. In this Christians believe that the last dispensation—the 
section we present Burge’s critique of contempo- Second Coming of Christ, the great battle of Arma- 
tary evangelical Christian Zionism as espoused by geddon, and Christ’s one-thousand-year rule of the 
its most visible contemporary advocate, Rev. John world from its center, Jerusalem—is about to arrive. A major S egment 
Hagee. Hagee, a dispensationalist, is pastor of Cor- Instead of engaging in the work of building soci- 
nerstone Church in San Antonio, Texas, a Pentecostal ety as part of heeding Christ's call to share the Gos- of the p ro-Israel 
mega-church with 19,000 members. He is also the pel, this pessimistic worldview encourages Chris- lobby in the 
founder of Christians United for Israel (CUF), a ma- tians to set themselves apart from society to prepare [JS consists not 
jor player in the pro-Israel lobby in Washington, DC, for judgment day. In contrast, mainline evangelical 
which seeks to foster unwavering support for Israel theology that is shaped by the Reformed Tradition of Jews but of 
among members of the US government. is more hopeful, teaching that Christians are called evangelical 
Dispensationalism developed in the mid-19th to transform society and enjoy the goodness of the Christians who 
century among the Plymouth Brethren and was creation, including the secular arts. RA 
popularized by the Scofield Reference Bible first Dispensationalist evangelicals adopted a Chris- are Zionists 





published by Oxford University Press in 1909. This tian version of Zionism during the 20th century, and claim that 
translation of the Bible contains the text of the King claiming that Christian 
James version along with a commentary that divides a ; 

the catalyst of the end of time was the reestab- Zionism is 


history between the creation and the final judgment 
into seven different time periods—or dispensa- 
tions—in which God's covenants with humanity 
operate differently. Republished in 1917, it captured 


lishment of the secular State of Israel—which . 
thrilled them in 1948 when Israel announced its an essential 
nationhood. Israel's various military victories in component o f 


the spirit of the times, namely, a deep pessimism 1967 and 1973 were confirmations of a divine their faith. 
brought on by the catastrophic brutality of World hand on Israel's future.” 

War I. Updated versions of this Bible are still best The corollary of this belief is that evangelical 

sellers in the UK and Ireland, and it has been trans- Christian Zionists now have a divine mandate to 

lated into several European languages. Millions of support the modern state of Israel because they 


ABOUT THIS SECTION 


This section is a condensed and edited version of an essay of the same name by Professor Gary 
Burge in Wagner and Davis, eds., Zionism and the Quest for Justice in the Holy Land. Dr. Burge, 
an Evangelical and Reformed (Presbyterian) biblical scholar, is Professor of New Testament 
Studies at Wheaton College and Graduate School. His 2010 book, Jesus and the Land, challenges 
Zionist land theology. 
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believe that 1) modern-day Israel is the heir of the 


Old Testament promises of land to Abraham and his 
descendants; and 2) by supporting Israel they help 
usher in the return of Christ and His one-thousand- 
year reign. 

In his 2010 book, Jesus and the Land: The New 
Testament Challenge to “Holy Land” Theology, Burge 
undercuts the Christian Zionists’ uncritical endorse- 
ment of Israel’s occupation and settlement of Pal- 
estinian lands by stressing the ethical preconditions 
that God places on the promise of land in the Old 
Testament. He also describes the way in which the 
New Testament spiritualizes these land promises. In 
this essay he challenges the theological exceptionalism 
of Christian Zionists “that sets it [the state of Israel] 
apart from the requirements of behavior expected of 
other nations.”* 

Burge examines five problematic theological 
convictions of evangelical Christian Zionists. First, 
he questions the evangelical Christian Zionist claim 
that God’s promises of land to Abraham in Genesis 
12, 15, and 17 are valid today. Burge writes: 


To think in Christian terms about land and prom- 
ise is to think differently than Judaism thinks. 

In short, the New Testament changes the spiritual 
geography of God's people, The Kingdom of God is 


tied neither to an ethnicity nor to a place. Because 


the early Christians understood this truth, they 
carried their missionary efforts to the entire world. 
...The point is this: many evangelical theologians 
are not convinced that the promises to Abraham, 
much less those to Moses, are still theologically 
significant today. The work of Christ is definitive. 
There is one covenant. And it is with Christ.5 


Second, evangelical Christian Zionists believe that 
biblical prophecy has been fulfilled because Israel has 
been restored to the land. For these Christian Zionists 
the establishment of the state of Israel in 1948 was 
a theological, not just a political, event (as was the 
restoration following the Babylonian exile). 

Third, a corollary of this belief is fidelity to Israel. 
Any criticism of the state of Israel is not only an- 
ti-Semitic but also against God's will.”God blesses 
those who bless Israel and curses those who curse 
Israel.”6 (Genesis 12:2-3) “Stand with Israel!” is one 
of John Hagee’s favorite crowd-rousing slogans. 

A fourth evangelical Christian Zionist belief is 
that history is coming to its close. There’s nothing 
new here—apocalyptic doomsday prophets have 
appeared repeatedly in times of crisis and change. 
What distresses Burge and other Reformed evangeli- 
cals is how this zeal for the Second Coming of Christ 
has distorted the ethics of Christian Zionists and 
eclipsed any concern for justice in Israel-Palestine. 

Finally, the “crown jewel” in the worldview of ' 
evangelical Christian Zionism, Jesus’ Second Coming, 
is contingent upon the fulfillment of God's promise 
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to bless Israel with land, security, and prosperity. 
Evangelical Christian Zionists regard the withdrawal 
of Jewish settlements from the West Bank and the 
establishment of a Palestinian state as contrary to 
God’s will because it would weaken or diminish 
Israel's control of the land and thereby jeopardize 
Jesus’ return. Evangelicals of the Reformed Tradition 
like Burge believe that Christ has already come and, 
through the work of the Holy Spirit, Christ is already 
at work in the world transforming it. Therefore they 
engage in the work of justice and peace rather than 
seeking an escape from history and God’s final 
blockbuster, the destruction of all unbelievers. 

Burge writes that he joins a host of Jewish leaders 
in sounding an alarm: the alliance between evangel- 
ical Christian Zionists and Jewish Zionists is danger- 
ous. He and these Jewish leaders condemn Pastor 
Hagee’s call for the United States “to join Israel in 
a pre-emptive military strike against Iran to fulfill 
God's plan for both Israel and the West.”? 


THE PROBLEM OF REPLACEMENT THEOLOGY 


Burge believes most Reformed theologians, includ- 
ing evangelicals, hold to a “one-covenant” theology 
(fig. 2, below). This means that with the coming of 
Christ and the founding of the Church, the 


FIG. 1 
ONE COVENANT 
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FIG. 2 
ONE COVENANT 
REPLACEMENT/SUPERSESSION 
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FIG. 3 
TWO COVENANT 
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Second Coming 
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ethics of 
Christian 
Zionists and. 
eclipsed any 
concern for 
justice in Israel: 
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Using Words As a Weapon 


LIBERATION AND CONFLICT | 
In the history of colonial wars and anti-colonial resistance, especially in the 


| - context of settler-colonies, the struggles of natives against European colonists 


have always been named “liberation” struggles. Examples include the Algerian 
liberation struggle against French colonialism and colonists, the Zimbabwean 
people's liberation struggle against British colonialism and colonists, and the 
anti-apartheid struggle for liberation in South Africa against the racial privileges 
of white colonists. 


in none of these cases was the struggle for liberation from colonialism referred 
to primarily or secondarily as a “conflict.” Indeed there has never been such a 
technical term as the Algerian-French “conflict,” a White-Black Rhodesian or 
South African “conflict,” not even for the colonists themselves. In these cases, 
both the settler-colonists and those resisting them were not shy in naming 
their struggle as a struggle for colonial and racial supremacist privilege or for 
liberation from racism and settler-colonialism respectively. This nomenclature 
would also apply to Zionist settier-colonialism in Palestine and to Palestinian 
resistance.8 


ANTI-COLONIALISM AND ANTI-SEMITISM 


in the period between 1944 and 1948....Zionism would begin to call its terrorist 
war against Britain a “war of independence,” casting itself as an anti-colonial 
movement,...Zionists began to recode their colonial project as “anti-colonia!” 
while proceeding with colonization....As the Palestinian people mounted their re- 
sistance to Jewish colonization year after year, and decade after decade, Zionism 
began to fight them by labeling them anti-Semites.9 


—JOSEPH MASSAD 


covenant with Abraham and the Israelites has been 
transformed and opened to all humanity, Jews and 
Gentiles. Thus in some sense the old covenant has 
been replaced or superseded by the new covenant in 


Burge agrees 
5 gh Christ. 


wi th th € The primary theological fault that Burge finds in 
historians who dispensationalist Christian Zionism is its belief in 
claim that two covenants, one with Israel, the other with the — 
i Church, both of which are still equally valid. 
repiacemen The “two-covenant”view (fig. 3, left) presents two 


theology has 
been the cause 
of much 
Christian 
anti-Semitism. 


problems, says Burge. First, it validates the Zionist 
claim to Palestinian land based on Old Testament 
passages and rejects the New Testament teaching 
that spiritualizes and universalizes the the Old Tes- 
tament land promises by treating them as spiritual 
metaphor, not literal land grants in perpetuity. Sec- 
ond, and more important for Burge, two-covenant 
theology diminishes the importance of what God 
has done in Christ and negates biblical texts that 
claim salvation is through Christ alone.10 

In spite of Burge's commitment to a one-covenant 
and some form of replacement theology, he agrees 
with the historians who claim that replacement 
theology has been the cause of much Christian _ 
anti-Semitism. If God has chosen a new people in 
Christ, has not God abandoned the old people of 


7 * EVANGELICALS AND CHRISTIAN ZIONISM 


Moses? Burge wrestles with this dilemma. 

On the one hand,“the New Testament is indeed 
announcing the replacement of one thing with 
another. Christianity did not arise as a rival religion 
to Judaism. Christian faith was a religious movement 
within Judaism announcing that what Jewish faith 
sought had been found in the arrival of the Messi- 
ah, Jesus of Nazareth....The church was not seen as 
something ‘Gentile.’ The church was the community 
of believers (both Jewish and Gentile) that now 
represented the people of God....”14 

On the other hand, “when this replacement motif 
denigrates any valid place for Judaism as a legitimate 
religious faith,” 12 it can lead to anti-Jewish attitudes 
that, at their most extreme, lead to atrocities. Burge 
finds a solution to this problem in Romans 11: 
“God continues to hold a place for Judaism in his- 
tory. However this is a suspended blessing’ for they 
are ‘branches ... broken off’ (Rom 11:17, RSV) that 
will be restored at the end of history when Christ 
returns, when ‘all Israel will be saved’ (Rom 11:26, 
RSV). This understanding of Romans 11 means 
that we should not tolerate anti-Semitism and 
that church and synagogue should share mutual 
respect.” 13 

[For a personal view of these issues by a Palestinian 
Evangelical New Testament scholar, Munther Isaac, see 
Episode 9 of the DVD.] 





REFLECTION 


1. What questions arise for you after reading and 
reflecting on this section? 


2. How does Prof. Burge's “suspended blessing” 
which he derives from Romans 11 differ from 
the ultimate fate of Jews according to Chris- 
tian Zionism? What are the implications of the 
suspended blessing for the Christian attitude 
toward Jews between now and the return of 
Christ? How might Jews view the dilemma 
of one-covenant and two-covenant theology 
found in Christianity? 


3. Does the Bible justify the modern-day land dis- 
possession of Palestinians or any other people? 


4. What happens when the doctrines of Christian 
Zionism are applied to modern day politics? 


5. Why has the Presbyterian Church (U.S.A.) reject- 
ed Christian Zionism? 


6. One basis for Zionism’s claim to Palestine is the 
Abrahamic covenant described in the Old Tes- 
tament. Christians like Burge reject these Old 
Testament claims, saying that in the New Testa- 
ment land promises are spiritualized and uni- 
versalized—i.e., promised to all people in Christ. 
Are these two conflicting claims, both based on 
the Bible, relevant to contemporary politics, and 
if so, how can they be adjudicated? 





e FOCUS 


What Diaspora? 


GLOSSARY OF 
. HEBREW TERMS1 
e Aliyah ascent; > 
‘immigration to Israel 
e Yerida descent; . 
emigration from Israel 


e Galut exile; a nation 
uprooted from its 
homeland and subject 
to alien rule. 


Jewish life is alive and well in 
the Islamic Republic of Iran. 
Estimates of the current jew- 

_ish iranian population range 
from 10,000 to 30,000. The 
Jewish presence in Persia/ 

_ tran is ancient, stretching 
2,700 years to the Assyrian 
and Babylonian conquests of 
the Israelites. Middle Eastern 
Jews, also called Mizrahi 


. Jews, share a history of large- 


ly harmonious Integration — 
and acculturation in their. 
host countries: Sadly, this 
model of coexistence was 
destabilized by the regional 
penetration of Zionism 


sed ld: in the late 19th T 


eii 





48 





Aviv añd Shneer note the enormous resources expanded 
"to cultivate among Jews a sense of connection and . 


` . the political movement. Jewish existence outside ` 


Jews choose to live outside Israel. And in doing so, Micah 
Goodman writes, they are contributing to Jewish-—and 
global—culture i in a way that, across the span of 2,000 


| years, ‘has been thoroughly and essentially Jewish. 


Indeed, the great achievement of the Diaspora was 
precisely the formation of a living, meaningful Judaism - 
in the absence of a political or territorial base. To deny : 

the worth of Jewish life outside the land of Israel is thus 
_ essentially to deny millennia of Jewish creativity.2 


Millions of Jews are not only “voting with their feet” on 


‘Zionism, they are living richly diverse Jewish lives around - 


the globe despite the scolding voices telling them they 
can't. Recent opinion polls of American Jews “do not - 


- + indude even one question about their attitude toward 
-aliyah or about Israel as.a place to live,” writes Israeli j jour- | 
~ halist Shlomo Shamir. A veteran American Jewish activist 


explains to Shamir that “It is better not to ask,” because 
“the disgrace to the community and to Israel would 


be great if they were to reveal the depth of alienation 
_among American Jews from the idea of making aliyah."3 


Man y—perh, aps most—Jews embrace an identity and 


- culture that rejects the Israel-or-exile perspective on n Jewish 
life, Caryn, Aviv and David Shneer, 


| ‘envision a new map for the Jewish world, one that has . 
multiple homelands, that does not break the Jewish 
world into a dichotomous relationship between ‘diaspo- 


ra’ and ‘Israel,’ and that suggests a positive vision of the ` 


Jewish future.. A` 


B he Hebrew terms used to device the physical e re- ah 
~ “lationship of Jews to Israel are mirrored in Zionism, `~: 


israel, according to Zionism, is a diaspora (a Greek o 
term meaning "scattering”) from the ak and: 
| aricestral homeland. 


-Galut notwithstanding, more than half of the worlds 


l Each yéar in the US capital, ‘Hanukkah | is PE launched 


by.the lighting of an immense menorah on the lawn of the © 
White House: The US is home to approximately 6.8 million6 — 


Jews, and the vitality and diversity of the community leads 


some Jewish scholars to locate the US, not Israel, as the global. 
center of Jewish life. Given the number of Israeli emigres to 
the US (somewhere between 600,000 and a million), the US is 
an increasingly important center for Israeli life as weil. 


: bélonging to Israel and, eioh israel to one another.” 5 


They see the diversity of Jewish culture and religious! + 


: nonreligious practice around the world as something to 
- celebrate. There is no diaspora; Jewish life is alive and well 
in many expressions both inside and outside Israel. 


Some Jewish communal organizations, however, see a cri- 


sis in assimilation and diversity of practice. Lacking an an- 


swer to the question “Who is a Jew?” expansive enough 


to describe the many ways Jews relate to their history, 


identity, and culture, Jewish communal institutions have 


“made support for Israel a civic religion around which to 


- build a modern secular Jewish identity.”7 7 
- British historian Eric Hobsbawm describes the Jewish state 


as “the new seg regation of a separate ethnic-genetic 


state- community” and warns that this historical develop- 


ment is not “good either for the Jews or for the world.”8 
Mizrahi Jews—that i is, Jews who descend from the centu- 


ries-old Jewish communities throughout the Middle East, . 
_ have a different sense of diaspora than their European 
- counterparts. Elia Shohat points out that the Jews “who 
“had lived in the Middle East.and North Africa for millennia 


Cannot be seen ás simply eager to settle in Palestine and 


- in many ways had to be ‘lured’ to Zion.” These Jews; she 
writes, “did not exactly.share the European-Zionist desire 
- to ‘end the diaspora’ by creating an independent state 


peopled by ¿ a new. archetype of, Jew. ge) 


g Jewish life’ iS poorer for the | near-exti ction of the ancient « í 
| Middle Eastern Jewish communities, as is the cultural life 
š of the Middle Eastern countries that Were home to those 


A Qo! 


| writes, ` 


` European Zionism has been an immense confidence 


~~ trick played ón Sephardi, a cultural massacre of 


immense proportions, an attempt, partially successful, 


10 wipe out, in a generation or two, millennia of rooted 


- Oriental civilization, unified even in its diversity.10 


A] -: David Shasha, director of the Brooklyn-based Center for 
Sephardic Heritage laments the loss: 


The Judeo-Arab cultural world of Maimonides and Ju- 
dah Halevi has been sacrificed on the Ashkenazi-Zionist 


altar, and along with it the deep and rich historic culture. 
- of Mediterranean Judaism.11 
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8 - A Palestinian Muslim 
Experience with Zionism 


Abu Sway 
contrasts what he 


d Nationa Refugee Relief and Works Agency 


calls the inclusive 


theology of the 






Qur'an with the 
exclusive theology 
of Zionism. 


s 





Untold numbers of Palesti 
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AN ISLAMIC THEOLOGY OF THE HOLOCAUST 


hen Professor Abu Sway was invited 
to give two lectures at Yad Vashem, the 
Holocaust museum in Jerusalem, he 
entitled his presentations “An Islamic 
Theology of the Holocaust.”Such an evil as the Ho- 
locaust, he said, should never again be inflicted upon 
Jews or any other group of human beings. According 


_ to both the Qur'an and the Bible, all human beings 


are made of one blood, descendants of one father, 
Adam, and are of equal value in the eyes of God. 

In like manner, the Nakba (Catastrophe) that 
befell the Palestinian people in the late 1940s at 
the time of Israeli independence should never have 
taken place. The Palestinian story is one of suffering 
at the hands of the international community, which 
authorized the division of Palestine in 1947, and at 
the hands of the Zionists who planned, organized, 
and implemented systematic ethnic cleansing that 
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d during the 1948 Nakba. Many of those who 
survived fled with only what they could carry on their backs; they lost homes, farms, and family. 


ere murdere 
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resulted in the exodus of over half of the Palestinian 
population in 1947-1948 and prevented those refu- 
gees’ return to their homes after the end of the war. 
The Zionists destroyed over 500 Palestinian villages. 
They slaughtered untold numbers of Palestinian 
men, women, and children. And they drove over 
750,000 refugees from their homes and land. 

The Nakba is not only an historical event; it is 
an ongoing process that has continued since 1948 
as Israel, with the help of its overseas supporters, 
continues to inflict pain and humiliation upon Pales- 
tinians. Zionists deny this ongoing Nakba, blaming 
Palestinians themselves while excusing all viola- 
tions of Palestinian rights on the basis of necessity 
(“security”). 

In the light of this tragic history, Abu Sway asks, 
as have many others: Why would the internation- 
al community, led by Europe and America, make 
Palestinians pay for the sins committed by European 
Christians against Jews, sins that culminated in the 
Holocaust? And how could Zionists, past and pres- 
ent, condemn the suffering inflicted on Jews through 
the ages while inflicting so much suffering today on 
Palestinians? 

Abu Sway contrasts what he calls the inclusive 
theology of the Qur'an with the exclusive theology 
of Zionism, which makes use of certain texts of the 
Old Testament to justify separatism, domination, and 
ethnic cleansing. It is generally accepted that scrip- 
tures from any religion can be misused by misguided 
believers. Muslims, like Jews and Christians, may act 
unjustly, but when the followers of Islam commit 
injustice, says Abu Sway, they are misinterpreting or 
choosing not to obey the teaching of the Qur'an. 

For contrast, he questions the influence of biblical 
texts sacred to Christians and Jews, such as Psalm 
137:9 (crushing babies against rocks) and Joshua 
6 (the slaughter of all living creatures in Jericho). 
What, Abu Sway asks, is the connection between 
these ancient texts and the ongoing killing of Pal- 
estinian and other Arab children? How can these 
texts be divinely inspired or have any authority today 
when they contradict the image of God as a source 
of love and justice—-and at the same time contradict 
international law and human rights conventions? As 
for the use of violence by Muslims, Abu Sway writes: 
“Children as well as adults in the Middle East and 


ABOUT THIS SECTION 


This section is a condensed and edited version an essay by Dr. 
Mustafa Abu Sway, entitled “Zionism: A Different Memory” in 
Wagner and Davis, eds., Zionism and the Quest for Justice in 
the Holy Land. Dr. Abu Sway, a Palestinian Muslim, is Associate 
Professor of Philosophy and Islamic Studies at Hussein College, 
Al Quds University in Jerusalem, For the past 25 years he has 
been engaged in interfaith dialogue among the Abrahamic 
faiths. 
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Just another racist? 


ae — eri 


August 2013. As part of his re-election campaign, Upper Nazareth's incumbent mayor Shimon Gapso posted signs 
promising his (Jewish) constituents: “I will not allow the city’s Jewish character to be changed. | will block the estab- 


lishment of an Arab school and will build neighbourhoods for Jewish residents... 


Upper Nazareth is a Jewish city!” 


Responding in Haaretz to critics of his campaign messaging, Gaspo explained defiantly, “if that makes me a racist, 
then I'm a proud offshoot of a glorious dynasty of ‘racists’ that started with...the explicitly racist promise: ‘To your 
seed | have given this land’ [Genesis 15:38]."2 
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elsewhere are sometimes killed by Muslims who act 
in violation of the message of Islam....Islam allows 
selt-defense...[but] no civilians of any age, group, or 
background should be targeted.”! 


THE INCLUSIVE NATURE OF ISLAM 


There are many texts in the Qur'an that affirm God's 
love for all people, demand that humans act justly 
toward others, and condemn any form of discrimi- 
nation. The Qur'an insists that Muslims demonstrate 
God’s special respect for Jews and Christians be- 
cause God is revealed in ali three Abrahamic faiths. 
For example, 


We have believed in God and what has been 
revealed to us and what has been revealed to 
Abraham and Ishmael and Isaac and Jacob and 
the Descendants and what was given to Moses 
and Jesus and what was given to the prophets 
from their Lord. We make no distinction between 
any of them, and we are Muslims [in submission] 
to Him. (The Holy Qur'an 2:136).5 


This respect and acceptance was embodied in the 
Constitution of Medina, which the Prophet Muham- 
mad drafted in the first quarter of the 7th century 
C.E.The constitution offered equal rights—including 
freedom of religion—to Muslims, Jews, Christians, 
and pagans." The inclusivity of God's love for all 
peoples also explains the peaceful acceptance by 
Muslims of Jewish and Christian minorities living in 
their midst across western Asia and northern Africa 
throughout much of history as long as Jews and 
Christians act justly toward Muslims. 
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Abu Sway has developed an “Islamic Theology 
of Soft Otherness” to teach the Qui an's message 
of respectful and peaceful relationships among 
members of the three Abrahamic faiths. He writes, 
“The Qur'an prevents the total athering [classifying 
as total outsiders] of Jews and Christians and names 
them ‘People of the Book’ because their prophets 
received revealed books. Islam promotes conviventi? | 17; 
between Muslims and members of these two other 


Ost Y i ; Sa 
faiths based on sharing commonalities in theology, E 
e : : - mapane oTi hiai 
law, and ethics, despite some serious differences e E 
that are mostly post-revelational.” In practice, Jews a eae 2 n 


and Christians enjoy a special status in the Holy 
Qur'an and the Prophetic traditions, permitting 
intermarriage with the chaste women of the People 
of the Book without their conversion, sharing a meal 
(literally, “the food of the People of the Book is lawful 
to Muslims”),f and doing business transactions and 
having partnership with them as the Prophet himself 
did. These practices lead to a healthy social fabric, 

in which a religious community has a larger place 
where it feels at home.”? 

Zionism, however, has not reciprocated this 
respect for all peoples. Instead, says Abu Sway, 
Zionism is by nature a system of discrimination and 
exclusion. 


THE ZIONIST PROJECT 


“Racism is the cornerstone of the Zionist project,” 
says Abu Sway.§ Instead of equal rights for all, 
Zionism has created a system of domination and 
subservience. As evidence for this charge he cites 

a recent article by Shimon Gapso, Mayor of Upper 
Nazareth, entitled “If you think l'm a racist, then 
Israel is a racist State.” Responding to charges from 


SHIMON GAPSO, 
MAYOR, UPPER 
NAZARETH, ISRAEL 
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other Israeli Jews that he is a racist, Gapso reminds 
his accusers that Zionist leaders all the way back 

to Theodor Herzl have worked for a Jewish state, 
which is “a state for the Jews.” God is the author of 
the Zionist plan, having warned the Israelites that if 
they failed to seize the land and cleanse it of its local 
inhabitants, God would remove the Israelites from 
the land. 

“Yes, the racist Joshua conquered the land in a rac- 
ist manner,” Gapso explains to his critics. “More than 
3,000 years later, the Jewish people stood bruised and 
bleeding on the threshold of their land, seeking once 
again to take possession of it from the wild tribes 
that had seized the land in its absence. And then an 
outbreak of racism flooded the country.”? 

Gapso's Jewish-centric view of Israeli society is a 
familiar one to Palestinians who live within Israel. 
Systematic discrimination that guarantees preferen- 
tial status to Jews is a feature of Israeli law. The Legal 
Center for Arab Minority Rights in Israel (Adalah) 
has compiled a database documenting over fifty Is- 
raeli laws that discriminate in all areas of life against 
Palestinian citizens of Israel. 

Islam teaches that 


all peoples are equal in the divine plan for 
humanity, and God’s oneness should be reflect- 
ed in the unity of humanity. To elevate a people 
unconditionally as the’chosen’ and to use the 
state apparatus to discriminate against others 
while crediting God as the source of the injustices 
is idolatrous in nature. 12 


Abu Sway understands that many Jews and 
Christians agree with this principle and cites as an 
example the title of a recent book by Jewish theo- 
logian Marc Ellis, Judaism Does Not Equal Israel.13 At 
the heart of Judaism, says Ellis, is prophetic justice, 
especially for the vulnerable, the poor, and the 
oppressed, and a love for all people. More recently, 
Ellis has referred to today’s establishment Judaism 
as “Constantinian Judaism,” because it is now inside 
the halls of power within empire. Ellis says that like 
“Constantinian Christianity,” today’s “Constantinian 
Judaism” has been greatly affected and changed by 
its acquisition of power. 
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THE PALESTINIAN REALITY: THE ONGOING 
NAKBA | 
Not much has changed in Zionism’s purpose since 
Israel was born: to maximize the amount of Pales- 
tinian land and minimize the number of Palestinian 
people falling within the borders of the state. What 
has changed over the course of Israel's history is 
the modality used to achieve these goals: the crude 
brutal force at the beginning continues and is now 
supplemented by laws that promote the same 
ends.11 Abu Sway sees the centerpiece of Zionism as 
it affects Palestinians as ethnic cleansing. 

Since 1948, Abu Sway explains, Israel has used 
three forms of ethnic cleansing: hard cleansing, soft 
cleansing, and stealth cleansing. 


HARD ETHNIC CLEANSING 


Israeli historian Ilan Pappe has written a detailed 
analysis of the force that was used to kill and expel 
Palestinians from their land and homes in 1947- 
1948. An ethnic cleansing program, code-named 
Plan Dalet, was designed upon the orders of David 
Ben-Gurion, head of the Jewish community in Pal- 
estine, and discussed and finalized in his home two 
months before Israel's independence in May 1948.15 
The most infamous of the massacres took place 
on April 9, 1948, in the village of Deir Yassin, a few 
miles west of Jerusalem. This Palestinian village had 
made a non-aggression pact with the Hagana (the 
“official” Jewish militia) in Jerusalem. To distance 
itself of any responsibility for the actions in Deir 
Yassin, Hagana commanders dispatched two other 
Jewish militias noted for their violence, the Stern 
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in Jerusalem's Sacher Park. 


Arabic-language place names have been defaced by vandals on this directional sign 


Not much has 
changed in 
Zionism’s 
purpose since 
Israel was born: 
to maximize the 
amount of 
Palestinian land 
and minimize — 
the number of 
Palestinian 
people falling 
within the 
borders of the 
state. 
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ES AX Modern Wave of Palestiniiin Biles: 


In response to: a freédom-of-information: request. filed a Hamoked, the Center 
"forthe Defense of the: Individual, the Israel. Defense Ministry’s $ Coordinatorof 
es Government ‘Activities in the Territories (COGAT): was forced int Júne 2012 to Te- 

A es statistics reipaling the: Number of Gaza and. West Bank tesidents stripped 





Jewish Agency | 


July 2009. Jewish immigrants to al ae Britain pose at 

the Western Wall in Jerusalem with their new Israeli 1D cards, 
issued by the Jewish Agency. While Jews are free to enter and 
leave Israel without restrictions and many Israelis live outside 
the country for extended periods, a discriminatory Israeli policy 
has revoked the residency rights of 250,000 Palestinian resi- 
dents of Gaza, East Jerusalem, and the West Bank since 1967. 





Gang and the Irgun, to carry out the killings.!” 

“As they burst into the village,” Abu Sway relates, 
quoting Israeli historian Ilan Pappe, “the Jewish sol- 
diers sprayed the houses with machine-gun fire, kill- 
ing many of the inhabitants, The remaining villagers 
were then gathered in one place and murdered in 
cold blood, their bodies abused while a number 
of the women were raped and then killed.”18 The 
Jewish leadership then broadcast an exaggerated 
number of deaths as a warning to other Palestin- 
ian villages that the same fate awaited them if they 
refused to leave all behind and run for their lives. 

Since that time, Israel has conducted numerous 
other military campaigns to discourage any kind of 


Now... resistance and to frighten Palestinians into submis- and to see nen extended families, who are indig- J 
Palestini sion and flight. Abu Sway cites as an extreme exam- enous to this city. The irony is that the eee 4 

AEStinian ple the December 2008-January 2009 war on Gaza in of the ID could well be enforced by an Israeli a 
“former” residents which 1,400 Palestinians were killed, including 850 immigrant with no personal, historical roots in E 


civilians, 350 children, and 110 women. 
SOFT ETHNIC CLEANSING 


The Israeli government has continuously promoted 
ethnic cleansing since the founding of the Jewish 
state. Laws rather than guns are now used to pro- 
mote the exodus of Palestinians. In 1967 when Israel 
occupied Palestinian territories, administrative rules 
were set in place on how long a Palestinian from the 
occupied territories could live abroad. Between 1967 
and 1994, almost a quarter of a million Palestinians 
from the West Bank and Gaza were rendered state- 
less as a result of studying or working outside the 
country too long, or for failing to register with the 
annual census.!? Abu Sway comments: 


of Jerusalem need 
- a tourist visa to 
visit Jerusalem, 
the city of their 
birth. 
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aes nities. RENNE E ere barred im aver. -returning, of these, 100, 000: were: 
: eae residents of. Gaza’ ‘and approximately: 140, 000, residents of. the West Bank 


E “According to. Haaretz; which ‘exposed the secret procedure i in May: 201 q 


wet “Palestinians \ who went: abroad: were requiréd. to, leave their: identity card at 
the: border crossing. Unlike those from ‘Gaza, who were allowed to leavé for: 
J seven: years; [West Bank] Palestinians. received:a special permit. valid. for: three 
e coer years: The permit could be-renewed three times, each time for one year. 
y But any Palestinian who failed to return within. six months after: his ‘permit. 
ee - expired would be: stripped of his. residency. with no: prior: notice. 16 
i Many of. the Palestinians who lost their residency rights and. became perma 
- + nent exiles’ were students or young professionals, whose e descendants rein 
E “ably number i in: nthe hundreds of thousands today. ee oO Ree eer 


As for Palestinian Jerusalemites, the revocation of 
residency continues unabated. The only thing that 
differs from year to year is the number of Pales- 
tinians who lose their IDs and get expelled from 
the city of their birth simply because their center 
of life is not Israel anymore. 


B'Tselem, the respected Israeli Human Rights 
watch group, reports that the highest number in any 
given year was 2008, when the Israeli Ministry of the 
Interior revoked the IDs of 4,577 Palestinians from 
East Jerusalem.?% Now, those Palestinian ‘former’ 
residents of Jerusalem “need a tourist visa to visit 
Jerusalem, the city of their birth,” writes Abu Sway, 


Jerusalem.?1 


These statistics translate into personal, painful 
real-life stories affecting almost every Palestinian 
family, including Dr. Abu Sway's.22 By contrast, 
Israeli citizenship for Jews is not predicated on 
uninterrupted physical residency. More than 750,000 
Israeli Jews live outside Israel. They can come and 
go as they wish. Why this double standard? For Abu 
Sway, the answer is obvious: itis ongoing, unpubli- 
cized ethnic cleansing of Palestinians by the Israeli 
state.2 

A series of absentee property laws was created in 
the first three decades after Israel's establishment 
as a state, rescinding ownership rights of Palestin- 
ian refugees who had fled or been expelled during 
the conflict. The Palestinians who fled their homes 
but remained within the borders of the new state 
became a class of Palestinian Israeli citizens whose 
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land was confiscated even though they were present 
to claim it. These Palestinians continue to be mired 
in a Kafkaesque tangle of unfulfilled hopes. Even 
now, 65 years after the 1948 war, they are called 
“present absentees,” meaning they are present in 
Israel, but considered absent for the purposes of the 
law and, therefore, unable to legally reclaim their 
land, homes, and possessions.”4 


ETHNIC CLEANSING BY STEALTH 


Theodor Herzl, founder of the World Zionist organi- 
zation, set the tone that most Zionist leaders would 
later follow. In an 1895 entry in his diary, Herzl 
described the process of ethnic cleansing that would 
be necessary: “Both the process of expropriation and 
the removal of the poor [Arabs] must be carried out 
discretely and circumspectly.”25 Otherwise, Herzl 
knew, Zionist activity in Palestine would risk draw- 
ing international condemnation. Both the Balfour 
Declaration of 1917 and the Israeli Declaration of 
Independence promised equal rights for all. How- 
ever, because equal rights for all would compromise 


the concept of a Jewish state, a dual legal system had 
to be created to ensure Jewish supremacy. 

Even memory is selective. While Israelis hold a 
somber annual commemoration of Yom HaShoah, 
Holocaust Remembrance Day, commemoration 
of the historical event of the Palestinian Nakba in 
Israel is suppressed. A “Nakba Law” was passed by 
the Israeli Knesset in March 2011 which authorizes 
the Ministry of Finance to withhold support from 
schools and other institutions and organizations 
where Independence Day is commemorated by 
Palestinians living in Israel as a day of mourning for 
the losses they suffered during the Nakba of 1947-48. 
Such mourning is described by the law as “an activity 
that is contrary to the principles of the state.”26 This 
law aims to suppress awareness of Palestinian histo- 
ry from public life. 

This process of psychological and cultural erasure 
continues the process of physical erasure begun with 
the destruction of Palestinian villages in 1947-48, 
the replacement of Palestinian place names with 
Hebrew place names, and the alteration of maps to 
eliminate present-day Palestinian communities in 
Israel. This kind of erasure has been referred to 
as “cultural genocide” when referring to specific 
examples in the history of Native Americans 

under European settlement, Armenians under the 


Israel’s Absentee Property Law: One Man's Story 


Absentee property laws, 
widely applied in Israel 
proper since 1948, are 
now applied to property 
owned by Palestinians 
living between Jerusalem 
and the Jordan River 
(occupied East Jerusalem 
and the West Bank). Isra- 
el's confiscation land of 
land for the development 
of Jewish settlements 
continues unabated, even 
though this land is not 
recognized as a lega! part 
of Israel by any nation. 


The home of Ali Ayyad, 
a Palestinian resident of 
the West Bank who lives 
in Abu Dis, just outside 
East Jerusalem, is a mere 
300 meters from the 
ancestral home in East 
Jerusalem that his father 
converted into the Cliff 
Hotel in the 1960s. 


israel “annexed” East 
Jerusalem in 1967, and, 
contrary to international 
covenants and UN reso- 
lutions, absorbed it into 
"Greater Jerusalem” by 
passing laws removing it 
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Ali Ayyad is fighting the Israeli government to regain owner- 
ship of his ancestral home (visible in photo) in East Jerusalem, 
confiscated in 2003 under “absentee” property laws. 


remodeling it for use by 
the Israeli Border Police. 
In response to legal ac- 
tion by the Ayyad family, 
the Israeli Supreme Court 
held a hearing in May 
2013 to consider whether 
Mr. Ayyad and his family 
should be declared ab- 
sentee owners or wheth- 
er the 2003 takeover 

by the state should be 
reversed.27 


In late August 2013, in 
response to much public- 
ity and legal action taken 
by Palestinian families, 
the state reversed its 
decision to confiscate the 
_ Cliff Hotel and four other 
Palestinian properties. 






from Palestinian territory, 
i.e., the West Bank, 


In 2003 Israel confiscated 
the Cliff Hotel from the 
Ayyad family. It remained 
empty until recently 
when the state began 


This reprieve may only 

be temporary, since over 
the years, depending 
upon the political climate 
at the time, the state 


has repeatedly switched 
positions on using or 
not using the Absentee 
Property Laws to take 
Palestinian property.28 


Stories like Ayyad's are 
repeated with numbing 
repetition. Palestinians 
see it as a type of grad- 
ual, incremental ethnic 
cleansing—one person 


and one family at a time. 


In the West, the process 
is mostly unseen and un- 
known. The routine legal 
mechanism of a series 

of seemingly unrelated 
property expropriations 
is rarely reported in 

the western media or 
identified for what it 
is—bureaucratic ethnic 
cleansing. 
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Mamilla Cemetery contains the tombs of prominent Muslims, 
Jews, and Christians, some dating to the seventh century. In 
an open letter addressed to the Wiesenthal Center and the 
mayor of Jerusalem, 84 American, European, Arab, and Israeli 
archeologists protested the project, saying “Such insensitivity 
towards religious rites, towards cultural, national and religious 
patrimony, and towards families whose ancestors lay buried 
there causes grave concern from a scientific and humanitarian 
standpoint.” 


Ottoman Turks, and Koreans under the Japanese 
Occupation. 

Meanwhile, Israeli leaders continue to insist that 
Israel is both democratic and Jewish. They have 
mounted an expensive propaganda (hasbara) cam- 
paign to buttress a litany of myths exonerating Israel 
and vilifying critics of Israel. The Jewish Agency for 
Israel has established an annual fund of $300 million 
for pro-Israel public relations programs, with heavy 
focus on US campuses where the boycott, divest- 
ment, and sanctions movement has gained traction. 
$100 million of this fund has been supplied by the 
Israeli government.?9 

In August 2013 Haaretz reported a covert so- 
cial media “public diplomacy” (hasbara) program 
involving Israeli university students. During the 
next academic year, Haaretz reveals, Prime Minister 
Netanyahu's office will recruit and organize up to 
550 students who will receive scholarships to make 
pro-Israel Facebook posts and tweets to foreign 
audiences. These student-diplomats are instructed 
to conceal the fact that they are paid government 
propagandists. The program is designed to include a 
team of “covert units” at seven of Israel’s top educa- 
tional institutions.30 


HYPOCRISY, 8LINDNESS, OR INTENTIONAL 
DECEIT? 


The desecration and removal of Palestinian cemeter- 
ies is another dimension of the suppression of Pales- 
tinian history. In 2005 Rabbi Martin Hier, Dean and 
founder of the Simon Wiesenthal Center (SWC) in 
Los Angeles, announced the plan to build a Museum 
of Tolerance in Jerusalem on the site of the historic 
Muslim cemetery Mamilla, which dates back to the 
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seventh century C.E. The idea of a Jewish museum 
promoting tolerance while desecrating an histor- 

ic Muslim cemetery in the holy city of Jerusalem 

was so outrageous that it has backfired, prompting 
world-renowned architect Frank Gehry to withdraw 
from the project,31 and creating an international 
opposition movement that includes many rabbis and 
other Jewish leaders.32 

In spite of an international campaign to halt con- 
struction of the museum, however, Israeli authorities 
in July 2011 granted final approval for the project, 
estimated to cost $100 million. Already the remains 
and markers of hundreds of tombs have been re- 
moved. The mayor of Jerusalem wrote a congratula- 
tory letter to Rabbi Hier declaring that the Museum 
of Tolerance in Jerusalem is rooted in Jewish values 
that advance human dignity and social justice. Not 
to be outdone, Prime Minister Binyamin Netanyahu 
wrote a letter saying that the Museum gives visitors 
a better understanding of Jewish history and the 
promotion of universal tolerance and respect. One 
must ask, is the practice of ethnic cleansing an as- 
pect of Israeli history that the Prime Minister wants 
to have memorialized? 

Dr. Abu Sway concludes with this summary: 
Zionism claims that God promised the land of Pal- 
estine exclusively to the Jews. In contrast, the Qur'an 
claims that God has blessed the land “for the nations.” 
(The Holy Qur'an 21:71) The “conflict” between Israel 
and the Muslim world will not end without justice. 
God's love for all peoples must be translated into 
justice between Israelis and Palestinians. . 


In spite of an 
international 
campaign to halt 
construction of 
the museum, in 
July 2011 Israeli 
authorities 
granted final 
approval for the 
project, estimated 
to cost $100 
million. 





REFLECTION 


1, What questions arise for you after reading and reflecting on this section? 


2. Discuss Abu Sway's claim that racism is the cornerstone of Zionism. What 


examples does he cite to back up his claim? 


3. If, as Abu Sway claims, racism is the dark side of Zionism, what is the dark 


side of Islam? of Christianity? 


4. Chapter 3, verse 85, of the Qur’an says: “And whoever desires other than 
islam as religion—never will it be accepted from him, and he, in the Here- 
after, will be among the losers.” [http://quran.com/3/85] Is this similar to or 
different from John 14:6 in which Jesus says “No one comes to the Father 
but through me”? Since there is no separation of church and state in Islam, 
what are the social and political consequences of this belief in situations 


where Islam is allied with state power? 


5. We have seen that all three Abrahamic religions contain elements of theo- 
logical exceptionalism. How do these elements hinder conflict resolution 


and reconciliation? 


6. International law allows resistance to military occupation and dispossession. 
What kinds of Palestinian resistance to Jewish expansionism and oppression 


do you feel are justified? 
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* FOCUS 


umerous Palestinian and Israeli scholars 

use the term “memoricide” to describe the 
Israeli encounter with Palestinian history. Nur 
Masalha defines memoricide as “the system- 
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atic erasure of the expelled Palestinians and 
their mini-holocaust from Israeli collective memory.” 1 
Several strategies have been used to erase consciousness Official signs in Canada Park educate about the history of the area but omit the hundreds of 
of the Palestinian historical presence in the land. The years of Palestinian settlement. 


depopulated Palestinian villages of Imwas, Yalu, and Beit 
Nuba, for instance, are now the site of Canada Park, a 
reforestation project funded by $15 milton in charitable 
donations from Canadian Jews.2 The remains of some 86 
Palestinian villages today lie buried beneath such reforest- 
ed “parks,” established by the Jewish National Fund. 


In a similar way, place names have been a means for 
erasing the Palestinian presence on the land. Meron 
Benvenisti, an Israeli political scientist and former deputy 
mayor of Jerusalem, describes his personal childhood 
experience of this transformation of the Palestinian land- 
scape in his book, Sacred Landscape. Benvenisti's father, a 
distinguished geographer, was tasked with the project of 
renaming Palestinian sites with Hebrew names linked to 
Israel's ancestral homeland. In all, Benvenisti relates, more 
than 9,000 natural features, villages, and ruins in Palestine 
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Zochrot's installation of informational signs (like these in Canada Park) ts exposing tsraelis to the 


Zochrot: Israelis Remember 
the Nakba in Hebrew 


Nineteen years after the upheaval and dislocation of 
the 1948 Nakba, a second wave of Palestinian refu- 
gees and village demotitions occurred in the wake of 
the Six-Day war. Three villages—Imwas, Yalu, and Beit 
Nuba—a short distance northwest of Jerusalem, were 
overrun in 1967 by the Israeli military. The residents 
were expelled and their houses razed, Most of the 
villages’ former residents now live as refugees in Bay- 
thunia (West Bank), al-Bireh (West Bank), and Jordan. 


On the site of imwas and Yalu and surrounding terrain, 
the Jewish National Fund (INF) in 1975 established Can- 
ada Park (also called Ayalon Park) with funds donated 
by Canadian Jews. 


According to the Israeli human rights organization 


were renamed.3 Palestinian history of the region. > 
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Canada Park is controversial not only because it is an example of reforestation as memori- 

cide, but also because most of the park’s land is on the east side of the Green Line—outside 
Isracl’s internationally recognized borders, A smaller portion of the park land lies on the west 
side of the Green Line and inctudes Deir Aiyub, a village that was ethnically cleansed of its 370 
Palestinian residents in 1948 and destroyed except for the remains of a few houses and the vil- 
lage cemetery. Before 1967, Imwas was home to 2,000 residents, Yalu 1,700, and Beit Nuba 1,400. 


RIEMORICIDE 


Zochrot [Hebrew for “Remembering”], 86 Palestinian 
villages lie buried and obscured by JNF parks. Zochrot 
was founded in 2002 to create an alternative to 
“memoricide” in Israeli society. Zochrot’s projects 
promote acknowledgement of and accountability for 


- the Nakba and foster the conditions for the return of 


Palestinian refugees to Israel, The organization has 
drawn attention for its pioneering work in transform- 
ing Israeli consciousness. 


Zochrot 


Zochrot 


Any theology... 
that legitimizes 
the occupation 
is far from 
Christian 
teachings, 
because it calls 
for violence and 
holy war in the 
name of God 
Almighty. 
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9 - A Palestinian Christian 
Postscript — 


e in Sabeel welcome this study of 
Zionism because we agree with its 
fundamental premise: Zionism is the 
problem. 

Zionism is a doctrine that provides the state of 
Israel with a firm—even dogmatic—religio-nation- 
al identity justified by an appeal to God’s will, to 
historical memory, and to mythical racial ancestry. 

It provides many Jews in Israel and around the 
world with a deep-seated, emotionally compelling, 
personal and social identity. As such, Zionism is a 
theologically infused ideology of Jewish identity that 
has changed the course of Jewish life in the twenti- 
eth and twenty-first century. 

Section 3 of this booklet declares that there is 
a positive side to the Zionist dream of creating 
“A New Jew.” At the same time it also recognizes 
what Palestinians uniformly claim: Zionism and the 
creation of “A New Jew” has a dark side that has re- 
sulted in almost a century of Palestinian humiliation, 
dispossession, and death. 

The recent creation of a new Israeli government 
bureau entitled the “Jewish identity administration” 
appears to be an attempt to strengthen the dark 
side of Zionism at a time when Zionism is once 
again under attack by the international supporters 
of human rights as well as by thousands of Jews of 
conscience.! 

For Palestinians and a growing number of inter- 
nationals around the world it is clear that Zionism 
is a false theology. It drives our ongoing humiliation 
and dispossession by the Israeli government, with 
the active cooperation of the US government and 
mainstream American Jewish communal organi- 
zations. Israel simply could not continue its mis- 
treatment of the Palestinians without the support, 
encouragement, or silent acquiescence of the ma- 
jority of Jewish Israelis and their Zionist supporters 
abroad. 


The Rev, Dr. Naim Ateek, is an Anglican priest and Founder/ 
Director of Sabeel Ecumenical Liberation Center in East Jerusa- 
lem. He was one of the authors of Kairos Palestine: A Moment 
of Truth. His book Justice and Only Justice (1989) was influen- 
tial in Rabbi Rosen's “Path to Palestinian Solidarity.” 
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Jews of conscience in the US, Israel, and elsewhere around the 
world are at the front lines in the struggle for equality for all 
inhabitants of the area Palestinians and Israelis both call home. 


In its fundamentalist Christian manifestation, Zi- 
onism functions to justify and support this ongoing 
humiliation and dispossession, not primarily for the 
sake of Jews, but for hastening the return of Christ 
and the apocalyptic “End Times” in which Jews will 
be given their last opportunity to convert to Christ 
and be saved, or be condemned to Hell. 

In its liberal Christian manifestations, Zionism 
serves as a “price-tag” theology providing Christians 
with a vehicle of repentance for the guilt accrued 
during centuries of European Christian anti-Semitism 
culminating in the Holocaust. It is the “price-tag” 
Christians need to pay. 

Kairos Palestine-A Moment of Truth, the 2009 
document of faith and call to action of Palestinian 
Christians, states, 


We...declare that the Israeli occupation of Pal- 
estinian land is a sin against God and humanity 
because it deprives the Palestinians of their basic 
human rights, bestowed by God. It distorts the 
image of God in the Israeli who has become an 
occupier just as it distorts this image in the Pales- 
tinian living under occupation. (Kairos Palestine, 
section 2.5)? 
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This word of faith is unique among Christian con- 
fessions in that its central theme, from start to finish, 
is Christ’s command to love our enemies even while 
resisting the evil they visit upon us. 

The tone of this document is simple, direct, and 
uncompromising. It declares the truth in stark 
terms, reflecting the Palestinian experience of it in 
our daily lives. We know how constant humiliation 
and deprivation distort the image of God in us. And 
just as certain, we see daily how the image of God 
is distorted in our oppressors who often experience 
perverse pleasure and even humor in cruelty. 

Kairos Palestine does not stop with the declaration 
of the Israeli occupation as a sin against God and 
humanity. It raises the stakes by proclaiming, 


We declare that any theology, seemingly based on 
the Bible or on faith or on history, that legitimizes 
the occupation, is far from Christian teachings, 
because it calls for violence and holy war in the 
name of God Almighty, subordinating God to 
temporary human interests, and distorting the 
divine image in the human beings living under 
both political and theological injustice. (Kairos 
Palestine, section 2.5) 


Zionism commits theological injustice by its 
appeal to God, history, and race. Zionism claims 
the right to Eretz Yisrael on the basis of Yahweh’s 
promises to the ancient Hebrew tribes in the Torah; 
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the age-long dreams of religious Jews to return to 
Zion; and the erroneous claim that all Jews are racial 
descendants of the Israelites of biblical times. Thus, 
Zionism is considered “far from Christian teachings.” 


Therefore, we declare that any use of the Bible 
to legitimize or support political options and 
positions that are based upon injustice, imposed 
by one person on another, or by one people on 
another, transforms religion into human ideolo- 
gy and strips the Word of God of its holiness, its 
universality and truth. (KP, 2.4) 


The casual reader may miss the severity of these 
charges. It is the equivalent of declaring Zionism 
heretical, a doctrine that fosters both political and 
theological injustice. This is the strongest condem- 
nation that a Christian confession can make against 
any doctrine that promotes death rather than life. 

Of course Christian theological statements have 
little merit in the eyes of non-Christians, Jews 
included. However, such theological statements, 
made in the context of a confession of faith, commit 
the Christian Churches to oppose the ideology in 


Will Palestinians and Israelis— 
victims of the twin catastro- 
phes, Nakba and Shoah—tind 
a shared future that provides 
for the well-being of both 
peoples? Peaceful coexistence 
cannot be established within 
the current system of inequal- 
ity, oppression, and ethnic 
exceptionalism. 


Anne Paq 
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E When those 

‘ of other religions 
fall prey to... 
theological 
INJUSTICE, 
opposition such 
as boycotts and 
divestment are 
warranted. 
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December 2013. Activists gather outside the Target store in Chicago's Loop district to urge holi- 
day shoppers to not buy SodaStream products. SodaStream's principal manufacturing facility is 
located in Mishor Adumim, the industrial zone of the West Bank settlement of Maale Adumim. 
The Palestinian-led boycott, divestment, and sanctions (BDS) movement employs the classic non- 
violent strategy of economic pressure and exposes corporations that profit from occupation. The 
SodaStream international boycott campaign has already seen dozens of actions in six countries 


and is growing rapidly. 


question as a matter of faithfulness to the Gospel. In 
the Christian Church such condemnations carry the 
weight of a charge of heresy. When fellow Christians 
fall prey to theological injustice, the punishment 

of exclusion is warranted, as was the case with the 
white Dutch Reformed Church in South Africa 
during the 1980s and 1990s.3 When those of other 
religions fall prey to similar theological injustice, 
opposition such as boycotts and divestment are 
warranted. (KP, 4.2.6) 

The implications of this condemnation are clear 
in the major sections dealing with faith, hope, and 
love. In Kairos Palestine these cardinal Christian 
virtues are regarded as both personal and social, 
requiring Christians to oppose that which is evil 
and to carry out that opposition in a spirit of faith, 
hope, and love. Faith in God means “it is our duty 
to liberate (this land) from the evil of injustice and 
war. It is God’s land and therefore it must be a land 
of reconciliation, peace, and love.” (KP, 2.3.1)“Hope 
means not giving in to evil but rather standing up to 
it and continuing to resist it.” (KP, 3.2) 


Love is the commandment of Christ our Lord to 
us and it includes both friends and enemies.... 
Resistance is a right and duty for the Christian. 
But it is resistance with love as its logic. It is thus 
a creative resistance for it must find human ways 
that engage the humanity of the enemy....Christ 
our Lord has left us an example we must imitate. 
We must resist evil but he has taught us that we 
cannot resist evil with evil. (KP, 4.2; 4.2.3; 4.2.4) 


co 


This is, therefore, the challenge at hand. It is a 
challenge that is addressed directly to Christians 
around the world, their churches and denomina- 
tions, as well as to people of all faiths or no faith. 

It is a challenge that should face all those who are 
concerned about a just peace in Israel-Palestine. It 

is a call for courage and action to take a clear and 
uncompromising stand for justice. It is a call to use 
all the nonviolent means available to stop the injus- 
tice and oppression perpetrated under the mantle 

of Zionism by the government of Israel against the 
Palestinian people. It is a call to do everything we 
can to end Israel’s occupation of Palestine and im- 
plement the requirement of international law so that 
the God-given human dignity can be restored to 

the Palestinian people, and justice will be done. The 
words of the prophet Isaiah of long ago can then 
assume new meaning and relevance “... and justice 
will produce lasting peace and security.” (32:17 NEV) 


REFLECTION 
1. What questions arise for you from this essay by Canon Ateek? 


2. What preparatory steps are needed before meeting with your church's pas- 
toral leadership and worship committee to discuss how your congregation can 
“make explicit what is implicit” in the Zionist language of Christian worship? 
(See the activity recommended in the Leaders’ Guide on page 66.) 


3. What can you and your congregation do to walk with Palestinian and Israe- 
li peacemakers? What, if any, do you anticipate to be the costs of truth-telling 
and peacemaking? What might be the benefits? 
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ven after fifty years of living the Palestinian ex- 
ile,” Palestinian American scholar Edward Said 
wrote in 2000, “I still find myself astonished at 
the lengths to which official Israel and ¡ts sup- 





century has gone by without Israeli restitution, recogni- 
tion, or acknowledgment of Palestinian human rights and 
without, as the facts undoubtedly show, connecting that 
suspension of rights to Israel’s official policies. “2 


Given the liberal values shared by many American Jews 
and the long, proud tradition of Jewish participation in the 
struggle for human rights worldwide, why has there been 
so little outrage expressed at Israel's human rights abuses 
of Palestinians in the decades since Israel's founding? 
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Paul Krugman, Princeton economist and New York Times 
columnist, offers a personal answer: “The truth is that like 
many fiberal American Jews—and most American Jews 
are still liberal-—t basically avoid thinking about where 
Israel is going.” 3 


Jewish Voice for Peace and a 
host of interfaith and non- 

religious groups are magnets 
for Jewish Americans who to the high price for speaking out, which is “to bring 


choose to speak Out against yourself under intense attack from organized groups that 


Why, then, do so many liberal American Jews avoid 
thinking about where Israel is going? Krugman points 


israeli poficies. Activists at was . ae 
n li polici 
hie 013 protest atthe try to make any criticism of Israeli policies tantamount to 


TIAA-CREF headquarters in anti-Semitism.” 


Chicago demanded that the . ; 
aE E Peter Beinart, in whose defense Krugman wrote the 


corporations that profit from remarks above, makes the connection between the 

violence and injustice in “de facto restrictions that exist in many establishment 

Israel/Palestine. American Jewish groups” and their dismal consequence: 
The organized American Jewish community is “a closed 
intellectual space, isolated from the experiences and per- 
spectives of roughly half the peopie under Israeli control.” 
Beinart continues, “American Jewish leaders, even those 
who harbor no animosity toward Palestinians, know little 
about the reality of [the Palestinians’] lives.”4 


This, then, is what Peter Beinart calis the American Jewish 
“cocoon.” Beinart explains that the high-profile individu- 
als who are accepted as spokespersons for the American 
Jewish community, (Beinart lists Abe Foxman and Elie Wie- 
sel) are “unfamiliar with the realities of ordinary Palestin- 
ian life because they live inside the cocoon the organized 
American Jewish community has built for itself.“ 


Beinart lists two consequences of the American Jewish 

“cocoon.” One is “a lack of information, the other is a 

‘SOR POSENELUM lack of empathy.” And without empathy, Beinart writes, it 

BIRTHRIGHT UMELUGGED is easy for American Jews “to minimize the human toll of 

ANT living...without the basic rights that your Jewish neighbors 
take for granted.” 


The ignorance and passivity of many liberal American Jews 
have left the way open for insular Jewish organizations to 
speak, unchallenged, as representatives of US Jews. 


EMERGING FROM THE AMERICA JEWISH "COCOON” 


porters will go to suppress the fact that a half . 






Unfortunately for both Israel and the Palestinians, the 
Jewish organizations that dominate the public discourse 
are the ones for whom defending Israels image and 
silencing Israel's critics are top priorities. 


Even at this late date, however, Beinart Identiti=: a hope- 
ful trend: 


Particularly in the younger generations, fewer and fewer 
American Jewish liberals are Zionists; fewer and fewer 
American Jewish Zionists are liberal. One reason 15 that 
the leading institutions of American Jewry have refused 
to foster—indeed, have actively opposed—a Zionism 
that challenges israel's behavior in the West Bank ancl 
Gaza Strip and toward its own Arab citizens. For several 
decades, the Jewish establishment has asked American 
Jews to check their liberalism at Zionism’s door, and 
now, to their horror, they are finding that many young 
Jews have checked their Zionism instead.5 


From out of the cocoon, one hopes, a beautiful moth may 
yet emerge. 





Birthright israel has provided free ten-day trips to israel for 
350,000 young Jewish people from 64 countries since its found- 
ing in 1994. Birthright's annual capacity is 37,000 participants 
and its annual operating budget exceeds $660 million due 
largely to support from wealthy American donors. No travel 

is permitted to the West Bank, Gaza, or East Jerusalem, other 
than the Jewish quarter of the Old City. Participants report 
that critical examination of Israeli policy and encounters with 
non-Jews in Israel are avoided and discouraged. 
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Birthright Unplugged was founded in 2004 as a response to 
fully-funded, Jewish-only trips to israel and a rejection of the 


notion of a “birthright” for Jewish people to the tand of Israel! 


Palestine. Participants are encousaged to use the knowledge 


they gain through first-hand experience to make positive 
change in the world. Although participation numbers are tiny 
in comparison to the Birthright Israel program, Unplugged 
alumni speak of being moved and changed by the experience. 


* FOCUS 


“Judaizing” the Land 


istorically, many Jews have chosen to settle in the Central District, Israel's 

‘mid-section. The Israeli government has identified “at risk” regions of the 

country with relatively high Palestinian populations. concentrations—Galilee, 

in Israel's northern section, the Negev, in Israel's south, and East Jerusalem. 

Despite the fact that Palestinians have centuries-old roots in the entire land | 
área of modern-day Israel, and although the present Palestinian population i is a decimated . 
remnant.of the population that was exiled in 1948 and 1967, many Israelis characterize 
them as trespassers, squatters and invaders. Government policies have been implemented 
to “Judaize” the land, that is, to reduce the “deniographic threat". to the character of the 

_ state posed by its non-Jewish poe 
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i Galilee 


The Settlement Division of the World Zionist Organiza- _ 
- tion (an executive branch of the Israeli government) has — 
implemented a plan to “Judaize the Galilee” by attracting . 








Israel's regional “Arab S 100,000 new Jewish residents to the area. According > 
Problem” is highlighted in 5 to the Settlement Division, the plan will create housing Be. 
this map based on popula- € options "that will attract a stable Jewish population and: 3 
_ tion data from 2000, State E create a meaningful demographic balance.”2 a 
planners have responded to oA Haaretz editorial from December 2013 explains that Be 
the perceived demographic 2 a 
threat to Jewish soverelgnty . JORDAN & Since 1948, israel has blocked the establishment of new E 
by implementing long-range S. Arab communities in the Galilee, even though the older E 
planning projects targeting po communities are bursting at the seams for lack of land p 
“at risk” regions—partlcu- `- a reserves, “while it has expropriated huge tracts of Arab E 
larly Galilee, East Jerusalem, £ land, it has developed industrial zones almost AEREN E 
and Negev. These projects 3. in the Jewish oro 3 <Q 
stimulate Jewish settlement 0 EA si | Fax E 
while containing Arab popu- em >73% 3 A ve 
lations in enclaves with little = >50% <75% = ¿SN 
or no room for expansion. . 5 a 
TE 3B >25% <50% č $ E 
[pb >5% <25% $7 3 
in E 
od <5% E E 
r 3 
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E E 
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Negev 


The campaign to “Judaize” the Negev dates back six-plus 
decades to the Bedouin expulsions and land seizures 
committed by the Israeli government in 1948.4 Today, 35 

- Bedouin villages in the Negev—home to nearly 90,000 
inhabitants—are “unrecognized” by the state. Without 
Municipal jurisdiction, the villages are deprived of access 
to basic services and infrastructure, such as electricity and 
running water.5, 6 


The Prawer-Begin Plan, approved in draft by the Israeli 
Knesset in May 2013, proposes to displace thousands of 
Bedouins in the Negev. According to Association for Civil 
Rights in Israel (ACRI), the plan would forcibly evict nearly 
40,000 Bedouins, destroying the social fabric of their com- 
munities, and intensifying the poverty and unemployment 
endemic to their current precarious existence as citizens 
without status. 


The Prawer-Begin Plan was frozen in December 2013, due 
partly to domestic and international outrage over its pro- 
visions. The reprieve may be temporary; Prawer-Begin mir- 
rors the territorial acquisition scheme that has historically 
been applied within Israels internationally accepted bor- 
ders and is currently underway in the territories occupied 
by Israel in East Jerusalem and the West Bank. The goal: to 
achieve “maximum land with minimum Palestinians.” 














llana Curiel 


A pi 
On November 21, 2010, oes from the ae land 
Administration and security forces demolished the Bedouin 
village of al-Arakib in the Negeva for the seventh time. 
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“Omer Post Office - For Omer Residents Only!” pledges an elec- 
tion pamphlet distributed by a party running for local office 
in an affluent suburb of Be'er Sheva (see yellow highlight in 
map, above right). Omer's unwelcome visitors are the Bedouins 
from the nearby townships of Tel-Sheva and Lagiya and the 
unrecognized village of Abu Kaff,? 


“Bedouin and Jewish 
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ISRAEL HAS STOLEN THE LANDS 
OF ITS ARAB NEGEV CITIZENS 

Wor iyiyi po Apr en 

September 2012. Demonstrators in naiiim protest Israeli 

government land policies in the Negev, Palestinian Bedouins 

and human rights advocates in Israet and around the world 
mobilized to fight implementation of the controversial 

Prawer-Begin distocation plan. The public backlash caused the 

government to shelf the plan in December 2013. 


I have citizenship, but they still destroyed my house. Now I have only the 


shirt on my back. It’s like they're saying to me, “Just leave and go to hell. 
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KHADER ABU AL-KIAN, AGE 70, RESIDENT OF ATIR, AN “UNRECOGNIZED” NEGEV BEDOUIN VILLAGE 


“JUBAIZING“ THE LAND 


Dimona jurisdication 
extension 


The municipality of Be’er 
Sheva had an organized ar- 
chive during the British Man- 
date period which contained 
all the agreed ownership 
arrangements for Bedouins 
in the province. Following 
the occupation of the city by 
Israeli forces in the 1948 War, 
the archive was transferred 
to the State Archive where it 
was “lost.” This is one of the 
reasons why the ownership 
claims to 800,000 dunams 
(200,000 acres) in the north- 
ern Negev is disputed.9 





sap 


Palestinian Bedouins, ca. 1910 
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Sa'id Abu Sammur | Regional Council for the Unrecognized Arab Bedouin Villages in the Negev 


Timeline 





1882-1903 1896 1897 1904-1914 1914 1917 

First Aliya Theodor Herzl writes Herzl convenes Second Aliya Ottoman Empire Balfour Declaration promises 
(35,000 Jews The Jewish State first Zionist Con- (40,000 Jews enters World "establishment in 
immigrate to ference in Basel, immigrate to War | allied with Palestine of a national home 
Palestine) Switzerland Palestine) Germany for the Jewish people” 





1937 1938 1942 1945 

Irgun paramilitary Kristallnacht Biltmore World War ll ends with 

terrorist group pogrom through- Platform unites German, Japanese 

founded out Germany and most American surrender. Auschwitz, 
parts of Austria. Jewish leaders Buchenwald and other 
Anti-Jewish climate and organizations Nazi concentration camps 
intensifies in behind Zionism liberated by Allied forces 

A Europe 


1947 


UN General Assembly passes 
Resolution 181 recommending 
partition of Palestine. Arabs 

reject it. Six months before Israeli 
independence, 250,000 Palestinians 
displaced by Jewish paramilitary 
groups 





1964 1967 1973 1974 

Palestine Third Arab- Fourth Gush Emunim begins to 
Liberation Israeli War, the Arab-Israeli War, establish Jewish religious 
Organization "Six-Day” War. the “Yom settlements in occupied 
(PLO) American Zionism Kippur” War Palestinian territories 
established consolidates 


1974 


Arab League declares PLO to be “the only 
legitimate representative of the Palestinian 
people.” UN recognizes Palestinians’ right to 
sovereignty; grants PLO observer status 












1985 1987 1988 1992 1993 1994 

Israeli troops First Palestinian PLO accepts UN President George H. W. Bush's Oslo Peace accords Hebron settler 

withdraw from Intifada Security Council administration holds up ten billion signed by Prime massacres 29 

most of Lebanon (uprising) Resolutions 242 and dollars in US loan guarantees in Minister Yitzhak Palestinians. 
against Israeli 338, implicitly recog- attempt to limit Israeli settlement Rabin and PLO First Palestinian 
military nizing Israel. US opens building Chairman Yasser suicide bomb- 
occupation dialogue with PLO Arafat ing in Israel 
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2002 2002-2003 2004 
Arab League proposes normal rela- “Quartet” (US, UN, EU, Russia) Yasser 
tions with Israel in exchange for end develops “Roadmap.” Pales- Arafat 
to the occupation and “just solution” tinians pledge support; Israel dies 


to refugee problem. Israel rejects 
offer, begins construction of Wall 


62 


agrees with 14 “reservations” 
that render it ineffective 








2005 2006 
Israel unilaterally Hamas wins 
removes Jewish democratic 
settlers from Gaza, legislative 
escalates West elections 


Bank settlement 
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| 1918 1923 1935-1948 1936-1939 
| 


WWI ends; Ottoman League of Nations grants Palestine David Ben-Gurion leads Jewish Agency. Arab revolt against 
Empire defeated Mandate to Britain. Palestinians Jewish immigration to Palestine escalates Jewish immigration 
7 protest Zionist immigration. Vladimir in response to Nazi atrocities. Zionists fight 
* Ns. Jabotinsky writes The Iron Wall British restrictions on Jewish immigration to 


| “e Palestine 


D 


| 1947-1949 1948 1949 1956 





Palestinians’ al-Nakba March. Ben-Gurion and advisors adopt Plan Dalet Armistice with Arab countries Second Arab- 
(“Catastrophe”). 750,000 April 9. Massacre at Deir Yassin and establishment of “Green Israeli War (Suez 
| Palestinians flee Israel's “war May 14. Israeli Declaration of Independence, first Line.” British troops withdraw; Canal Crisis and 
of liberation” Arab-Israeli War begins Mandate ends. West Bank Sinai War) 
| > yr December. UN adopts Universal Declaration of and Gaza come under 


Human Rights and Resolution 194 Jordanian and Egyptian 
control, respectively 





| 1978 1980 1981 1982 1983 

| Labor Party defeated Camp David Accords Knesset passes Basic Israel Israel invades Israel and Lebanon end 

| by Menachem Begin signed by Israeli Law, declaring Jerusa- annexes Lebanon. Massacre war. Arafat and PLO 

| and Likud (right-wing Prime Minister Begin lem Israel's “eternal, Golan in Sabra-Shatila forced to leave Lebanon, 
| Revisionist party) and Egyptian Presi- undivided capital” Heights Palestinian refugee go to Tunis until 1994 

| dent Anwar Sadat camps jii 





| 1994 1995 1996-1999 1997 2000 

Palestinian National Prime Minister Binyamin Israel builds Har Homa settlement Al-Aqsa or Second 

Authority (PNA) established Rabin assassinated Netanyahu’ first in East Jerusalem; widespread Palestinian Intifada 

in Gaza and West Bank. in Tel Aviv by Israeli term as Prime protests result. Israel imposes erupts during 

Yasser Arafat and PLO fundamentalist Minister closures in West Bank and Gaza provocative visit of 

arrive in Gaza. Jordan and ' Defense Minister Ariel 
Israel sign peace treaty LA A Sharon to 


Temple Mount 





2007 2008-2009 2009 2011 2012 2013 


| 

| Hamas and “Operation Cast Likud party January- UN General Israel frames controversial 
| Fatah militants Lead” (three- leader Binyamin February. Assembly recog- Bedouin relocation plan. 

| fight for control week War on Netanyahu Egyptian nizes Palestine Boycott, divestment, and 
| of Gaza - Gaza) reelected Prime Revolution as non-member sanctions (BDS) campaign 
| Minister observer state builds momentum 
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Martha Reese 


A Leader’s Guide 





GET READY 


e Because of the volume of material provided, the 
eight-week format described in the box on page 
65 is highly recommended. Your group will want to 
process what they experience during the sessions 
and to discern what it is God may be calling them 
to do after the series is completed. 


e Before the series begins, acquaint yourself with the 
entire resource, including the free DVD. 


e Purchase a quantity of the resource so each session 
participant has their own copy. (See inside back 
cover for ordering information.) 


e Make sure your class is held in a comfortable space 
where all can see and hear. 


e Display a large post-1967 map of Israel/Palestine 
to help in identifying the places discussed in the 
materials. 


e Test your DVD player and screen ahead of each 
class. 


e This resource is not only a stand-alone curricu- 
lum but also a study guide to the book of essays 
entitled Zionism and the Quest for Justice in the Holy 
Land, released in 2014. Have on hand at least one 
or two copies of the book for class members who 
want to go deeper into the issues. Order the book 
at Amazon.com/books or visit the publisher's web- 
site, wipfandstock.com. 
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GET STARTED 


e The first encounter sets the tone for those that 
follow. Create a space for open, safe conversation 
by being a non-anxious presence and example for 
those present. 


e Make sure that everyone gets to speak before oth- 
ers share for a second time. 


e Act as a moderator if participants too quickly take 
sides in the conversation. Present ground rules for 
honorable speech when discussing controversial or 
emotional topics. 


FOLLOW UP 


e Circulate a survey at the last session to collect 
feedback, then share the results with us at info@ 
thelPMN.org so we may continue to improve our 
resources and outreach. 


e Direct your class participants to the website of the 
Israel/Palestine Mission Network of the PC(USA), 
www.theIPMN.org, where they will find a list of 
resources for further study. 


e Encourage class members to join an alternative 
study tour or human rights delegations that offers 
first-hand encounters with the Palestinians and 
Israelis who live there. Upcoming tours are listed 
under the Travel tab at www.theIPMN.org. 


One-Week 
Exploratory 


If your church is unsure 
about whether to dedicate 
several weeks to the 

study of this resource, a 
one-week encounter with 
some of the material can 
help stimulate interest 

for a multi-week series. 

To begin, select topics 

that you think will be of 
immediate interest to your 
congregation. In prepa- 
ration for the class, view 
the DVD episode and read 
the corresponding booklet 
section, then select two or 
three topics to present. Us- 
ing the three-part meeting 
format described on this 
page, give an introduc- 
tion and watch the first 
few minutes of the DVD 
episode. Encourage class 
members to engage one 
another in discussing both 
the episode and the relat- 
ed issues you have selected 
for group exploration. 


Leading difficult conversations: a three-part format 


1. Recognize God's presence in your midst with an opening prayer. Then, begin 
by providing a 15- to 20-minute overview of the range of materials. You may 
want to screen DVD episode excerpts in class and a give a spoken overview 


of the assigned reading. 


2. Next, ask the participants to share aloud what was new or surprising to 
them. This will help you determine where the participants are in their un- 
derstanding of the issues. Help the more introverted participants feel safe in 


sharing their thoughts with the group. 


3. Offer some “digging deeper” questions and draw out differing responses 
from the members of your group. Avoid the temptation to answer questions 
yourself. Finish with the assignment for the following week and a closing 


prayer. 


As with other topics of exploration, the Israeli-Palestinian conflict can bring out 
strong feelings and reactions. The PC(USA) Peacemaking Program has resources 
to help congregations with such conversations, including “To Strengthen 
Christ's Body: Tools for Talking about Tough Issues.” (PDS Item #2435808001). 
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Eight-Week Series 


| Week | Theme | Booklet In-class viewing of DVD Pre-class preparation 
e Introduction Pages Episode 1: Zionism and the Rocks of Booklet: Section 1 
5-10 Judea, first 13 mins. DVD: Episode 1 (20 mins.) 
e Political Zionism Pages | Episode 2: Historical Myths, Obstacles to | Booklet: Section 2 
11-6 Peace, first 10.5 mins. DVD: Episode 2 (23 mins.) 
e A Jewish State Pages Episode 3: The Triumph of Zionism, first | Booklet: Section 3 
17-24 13 mins. DVD: Episode 3 (16 mins.) 
e Christian Views of Jews Pages Episode 4: Anti-Semitism and Evolving Booklet: Section 4 
and Judaism 25-31 Jewish Identities, first 13.5 mins. DVD: Episode 4 (25 mins.) 
e A Jewish Theology of Pages | Episode 5: A Rabbi's Tale, Wrestling in Booklet: Section 5 
Liberation 32-36 the Daylight, first 12 mins. DVD: Episode 5 (20 mins.) 























e Mainline Protestant Pages Episode 6: Protestant Theology and Its Booklet: Section 6 
Pro-Zionism 37-44 Support for the Zionist Enterprise, first DVD: Episode 6 (23 mins.) 


12 mins. 


7 e Evangelicals and Christian Pages Episode 7: Onward Christian Zionists, Booklet: Section 7 
Zionism 45-48 first 10 mins. DVD: Episode 7 (23 mins.) 


e A Palestinian Muslim Pages Episode 8: Zionist Dream—The Shadow | Booklet: Section 8 and 9 

DVD: Episode 8 (20 mins.) 

Bonus: Living Stones Speak Out 
(16 mins.) 








Experience of Zionism 49-55 Side, first 11.5 mins. 
e A Palestinian Christian 


Postscript 





Follow-up class action: meet with Pastoral Staff and Worship Committee to discuss the group exercise on page 66 





Four-Week Series 


Booklet | In-class viewing of DVD Pre-class preparation 


e Introduction Pages e Episode 1: Zionism and the Rocks of Booklet: Sections 1, 2, and 3 
e Political Zionism 5-16 Judea, first 13 mins. DVD: Episode 1 (20 mins.) 
e A Jewish State e Episode 3: The Triumph of Zionism, first Episode 3 (16 mins.) 


13 mins. 


e Christian Views of Jews Pages e Episode 4: Anti-Semitism and Evolving Booklet: Sections 4 and 5 
and Judaism 17-31 Jewish Identities, first 13.5 mins. DVD: Episode 4 (25 mins.) 

e A Jewish Theology of e Episode 5: A Rabbi's Tale, Wrestling in the Episode 5 (20 mins.) 
Liberation Daylight, first 12 mins. 


e Mainline Protestant Pages e Episode 6: Protestant Theology and Its Booklet: Read Sections 6 and 7 
Pro-Zionism 32-44 Support for the Zionist Enterprise, first DVD: Episode 6 (23 mins.) 
e Evangelicals and 12 mins. Episode 7 (23 mins.) 
Christian Zionism e Episode 7: Onward Christian Zionists, 
first 10 mins. 


e A Palestinian Muslim Pages e Episode 8: Zionist Dream—The Shadow Booklet: Sec 8 & Postscript 
Experience of Zionism 45-55 Side, first 11.5 mins. DVD: Episode 2 (23 mins.) 
e A Palestinian Christian e Episode 2: Historical Myths, Obstacles to Episode 8 (20 mins.) 


Postscript Peace, first 10.5 mins. Bonus: Living Stones Speak Out 
(16 mins.) 


Follow-up class action: meet with Pastoral Staff and Worship Committee to discuss the group exercise on page 66 
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* GROUP EXERCISE 


Making pet That Which Is s Implicit 





E . 5 


e «9 you getu uneasy singing "0 Come: o 
Come, Emmanuel, and ransom canine 
israel. «that mourns in lowly exile here” 


r= ing; to Zión....!? There are a number of 


i o terms commonly used j in Christian liturgy that are used to 
ne brand” biblical Israel as today’s poe State of israel, 
| How do we deal with them? | | | 


| ‘Consider. the terms: exile; exodus: covenant: retürn; 


blossoming of the desert; promised land; zion; Zionism; 


-+ v Zionist; Israel: What are your assoclatians with them? ls. 


Be a there any acknowledgement by worship leaders that there - | 
G*R “confusion over biblical terms and current political terms 
related to the State of Israel? ES: 3 


: a E Why Is this a ‘problem? ` 


Palestinian theologian Mitri Raheb ens that “The. | 
"establishment of the State of. Israel created...an intended 
E confusion:..Huge efforts were put by the State of Istael 
- and Jewish organizations in branding the new State of. 
< ¿Israel as a ‘biblical entity.**1 While many worship leaders. 
: recognize the truth in Raheb's observation, they hesitate - 


| AN UNBRANDING 
EXERCISE. FOR | 
7 LITU RGISTS. . 


Make a différence! 


Your class group can take E 


practical steps to help; 
shape the language used 
during worship i in your 
faith community. Reflect- 


ing thoughtfully- oñ the - 


traditional language we. 


Christians have previously 
taken for granted isan 
excellent pláce'to start... 


By choosing language 
that promotes justice in . 


Israel-Palestine and other | 


| struggles for freedom, l 


equality, and self-determi- . 


nation, we are empow-: 
ering i ourselves and our 


cong ragations 1 to make a | 


difference locally. 


How to get started? g E 


First, read and discuss 


- the accompanying. article 


“Making Explicit That 
Which Is implicit”. asa. 
group. Next, provide a. 


- copy of this article to your A 
pastoral. staff and commit- | 


tee on worship. Finally, 


meet with them to discuss : 


the implications of this . 
approach for liturgy and - 
worship in your congre- 
gation. 


ABOUT THIS SECTIÓN 


to tread the political minefields involved in exploring what 


‘is meant by the words we use in liturgy related to ancient, . 


Biblical Israel and. the confusion that exists about the | 


applicability of those Scriptures, and terms to o the modern, 


Political: State of Israel. 


Words shape our. reality. Grains that 2 are unnariiéd i in our 


liturgy remain invisible, unnoticed, unheeded. That's why 


- Presbyterians revised the sexist language in the Hymnal 

- to. be inclusive, Sexism is similar to racism as it assumes a 

. ~ preference for one group over another In the words of 
Jesmyn Ward: | 


There is power in naming racism for what it is, in ishio 


a bright light on it, brighter than any torch or flashlight. | 


A thing as simple as naming it allows us to root ¡tout 
of the darkness and hushed conversation where it likes 


+ to breed like roaches. It makes us acknowledge it.-Con- 


~-front.it. And in confronting it; we rob it of some of its 
dark: pull. Its senseless, cold drag. When we speak, we 


- Palestinian | liberation theologians also speak from the’. 
- context of exile, displacement, dispersion, and captivity. 
j They argue with any passage of the Bible that does not. 


= porav: a compos lene God who wants us sto reconcile ne 
E . . + + Israel and the modern’ Political state of Israel. 


“assert our human dignity. That i is the worth of a. word.2 2 


«during Advént? How about “We're march- © ~ ` 


Ignored? 

Palestinian Christians tell us they feel ignored by 
the debate over supersessionism and whether 
or not the covenant gives Jews the right to the 
land. Be sure to view the discussion of this point 
by Munther Isaac, a Palestinian theologian at 
Bethlehem Bible College in Bethlehem, Pales- 
tine, in Episode 9 of the DVD that accompanies 
this study guide. 


with our neighbor. Refusing to be marginalized, Palestin- 


ian theologians have learned to identify the words that — 


now brand the political State of Israel and to name them. 
and bring them into the light. 


E Consider this: “zion” = fortress, or refuge, the holy hill, 
‘one section of Jerusalem. “Zionism” is a modern move- 


- ment to resettle Jews and to make. Israel a modern state. 


The term for “Promised land” is now translated by biblical 


scholars as “Land of Promise,” a land that is available to 
all God's creation, not promised exclusively to one group. 


En Unfortunately, the new Presbyterian hymnbook, Glory 
_ to God, [PC(USA), 2013] includes one section of hymns 


within the category "God's covenant with Israel.” Yes, the ` 


Bible tells us of Gods activity. in covenanting with Israel, 
but it was ancient israel; not the modern political State. 


Christians who reject a ‘doctrine of supersessionism (the 
belief that Jesus Christ made God's covenant with Israel 


o null and void by replacing it) embrace the words of Paul. 


"| that make us-“heirs of God's promise to Abraham and his F 


offspring“ [Ga. 3: 161. There are different interpretations 


' of this doctrine, as this study guide indicates (see page 


an 46). It is important : to remember that Palestinian Christians `: 
are part of the story: Our seminary biblical studies depart- -x E 


"ments can help: us wade through the doctrine; what is re- : 


e quired i is to acknowledge the distinction between ancient 


es We who advocate for. a just peace for both Israel and 


This exercise was developed by D Dr. - Pauline Coffman as a trans- 
formational congregationa! tool. Dr. Coffman is Professor and . 
Director (retired) of the School of Adult Learning, North Park - 
University in Chicago and an author/editor of Steadfast Hope: 
The Palestinian Quest for Just Peace (2009, 2011). 
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Palestine must raise our voices to point out language that 


-eliminates Palestinian Christians from full presence in our 


liturgy « and our understanding. We ask worship leaders, 


- Christian educators, and seminaries to take up this calling 
| and enlighten these crucial distinctions. | 
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